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The Dog as a Puberty Rite, or About Love

Svetlana B. Adonyeva
Propp Centre, Saint Petersburg, Russia, spbfolk@mail.ru

The puppy is sleeping. Photo by S. Adonyeva. 2021.
Illenok criut. ®oto C. AnonneBoii. 2021.

The paper discusses the keeping of dogs and cats in urban
settings as a particular leisure practice. These kinds of practices,
not involving exchange and capitalization, form an important part
of everyday life. The spotlight of humanitarian research mostly
focuses on these kinds of practices treating them either as social
artefacts that define dispositions of power/subordination, legitimacy,
stigmatization, or as a phenomenon of everyday life. Meanwhile,
almost every urban dweller is involved in pet-keeping in a certain
period of his/her life. We will try and compare several approaches
and artefacts in order to form our object. The latter can be defined
as an individual practice of skill formation in search of love.

Keywords: dogs, puberty rite, leisure.



Co6aKa KaK MHMIIALA, VN O TI00BU

Ceemnana bopucosna Adonvesa

AHO Ilponmosckuit neHtp, Cankr-Ilerep6ypr, Poccus,
spbfolk@mail.ru

Ha matepnuasne coobuiects mobureneit cobax Ilerepbypra mu
pPaccMOTpuUM cofiep>kaHe cobak B ropoje Kak 0COOYI0 IPaKTUKY
mocyra. [Ipaktuxu gocyra (leisure), He pezonaramIIye OTHOLIE-
HIT OOMeHa ¥ KalMTanu3alyu, COCTAB/IAIT 3HAYNTENbHYI0 00-
JIaCTh TIOBCEHEBHOI )XIM3HN /TI0fieil. B 00beKTIB ryMaHUTapHOTO
3HaHMs OHM MHOIAJAI0T 160 KaK ColManbHble apTeaKTsl, Ipo-
SIBJISTIONIVIE AVCIIO3UIIVY BIIACTI/TIOMIMHEH VIS, IETUTUMHOCTI WV
CTUTMBI ¥ TIp., 16O KaK sIBI€HMs IOBCETHEBHOI KYIbTYPHI.
B mpaxTuku copep>kaHusi JOMAIIHNX IATOMIIEB, MEX TeM, BOBJIe-
YeH Ha OIpefie/IeHHBIX 9TAIax CBOEN YKM3HM MTOYTHU KaXIbIi TOPO-
kaHuH. COIIOCTaB/IsIsI pa3Hble MOAXOAbI I pacCMaTpuBasi pasHble
apredakThl, MbI IIOCTapaeMCsl CKOHCTPYMPOBATh CBOII IIPefMeT:
VHIVBUAYATbHYIO IPAKTUKY arperarjuy OmbITa, CBSI3aHHOTO C II0-
VICKaMU JII0OBIL.

Kntouesvie cnosa: co6axy, MHULIMALIVS, TOCYT.



Polyeiconiya of Ekven: Plots and Technology

Natalya A. Aleksashenko

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
sas-natalya@yandex.ru

The mattock handle with zoomorphic images. Ekven cemetery.
The 1st millennium AD. Collection of the Kunstkamera.

MAE Ne 6561 — 1. Photo taken by A.Saifieva.

PyKosITh MOTBITY € 300MOP(GHBIMY U300paKEHMAMI.
Mornnpauk 3kBeH. 1 Toic. H.3. Kommekmusa MA3 Ne 6561-1.
®oto A.CaitpueBoii.

Bone objects with zoomorphic and anthropomorphic images
make up a significant part of the collection from the Ekven cemetery
(Chukotka. I — the beginning of the II millennium AD), which
has been brought to the Kunstkamera. Among them there are
artifacts with an image of one, two or more characters. Some of
them are made in a realistic manner (flat plates and three-dimen-
sional figures of bears, whales, birds or a person), others have the
appearance of fantastic creatures, especially characteristic of winged
objects.

Multi-figure compositions applied to hunting equipment or
household items are more common. These are one-sided relief
images of one or two animals and a man, located at different ends
of the handles of baleen vessels, and are parts of the drills, on the
sides of the harpoon shaft heads.

A separate group of artifacts consists of objects with polyeiconic
plots, in which, when changing the angle of view, we see how one
line depicts one animal first, then another one. They reflected the
ideas of the ancient Eskimos about the close relationship, the mutual



transformation of one animal species into another or into a human.
Among this group of products there are things with three-dimen-
sional figures of marine mammals or their heads forming a single
composition. Some stamps for pottery are shaped like a whale or
a swimming polar bear, and their handle or non-working part is
decorated in the form of a human face.

The most complete polyeiconic images are presented on
transport hooks and carabiners. In this group, we see artifacts, the
general appearance of which is an anthropomorphic image created
by a technological hole, animal faces and engraving. On the other
things, there are combinations of such characters as a bear and
a walrus, a woman and walruses, a whale, a ram, a raven, a hare,
a bear and a man.

In addition to the plot, the technique of performing these
objects is of interest. They are made in the form of a three-
dimensional sculpture, high and low relief and are detailed by the
technique of engraving. The line outlining several characters seems
to be one-piece, drawn by the master with a single movement of
the chisel. However, the study under the microscope revealed
multiple cutting of contours and reliefs of animals and humans with
the tool and helped to identify the sequence of operations.

Keywords: Ekven cemetery, polyeiconical images, technology.

ITonusiikoHMs IKBeHaA: CHOKEThI I TEXHOIOTMYECKUI ACIIEKT
Hamanvs AnamonvesHa AnexcauieHko

Myseit antpononoruu u sTHorpadun nmenu Ilerpa Bennxoro
(Kynctkamepa) PAH, Canxr-Iletep6ypr, Poccus, sas-natalya@yandex.ru

KoctsiHple mpeMeTsl ¢ 300MOPGHBIMY U aHTPOIIOMOPQHBIMI
M300paXeHISIMI COCTABIIAIOT 3HAUNTENbHYIO YaCTh KOJIIEKLIUI 13
OkBeHckoro MorunbHuka (Yykorka, I — mavasno IIteic. H.9.), HIO-
crynusiueit B Kyncrkamepy. Cpeny Hux ectb apredakTsl ¢ 06pasom
Of{HOTO, ABYX 1 6osee mepcoHakeir. OfHYM M3 HUX BBIOTHEHDI
B peaIMCTUYHOI MaHepe (IUIOCKYe ITACTUHBI 1 00'beMHble PUryp-
KU MefBefell, KUTOB IITUL] WV YelI0BEKa), APyrye UMEIT BUJ



(aHTaCTNYECKNUX CYILIECTB, 0COOEHHO XapaKTEPHBIX /I KPbUIATHIX
IpeMeTOB.

Bonee pacnpocTpaHeHbl MHOTO(QUIypHble KOMIO3MIIUY, Ha-
HeCeHHble Ha OXOTHMYbe CHAapsDKeHMe WM ObITOBBbIE Bel. JTO
OIHOCTOPOHHIE pefbedHble N300paXKeHNs OTHOTO VI IBYX 3Be-
peil 1 YelloBeKa, PacloNoXKeHHbIe Ha Pa3HBIX KOHI[AX Py4eK Befle-
POK, HaK/IaJIKaX Ha CTep)KeHb CBepJIa, Ha OOKOBBIX CTOPOHAX IOJIO-
BOK JIpeBKa rapIyHa.

OrtzenbHyto rpymny apTeakToB COCTABIIAIOT IIPEIMETBI C I10-
JIM3IKOHUYHBIMU CIO>KETaMI, B KOTOPBIX NPV M3MEHEHUN yIIa
3peHNs MBI BUJVIM, KaK OffHa IMHNUA 300pakaeT CHavaIa OfIHOTO
3Bepsi, 3aTeM APYroro. B HMX OTpasmIich NpefCcTaBIeHNA APEBHIX
3CKMMOCOB O TeCHOJI B3a¥IMOCB3Y, B3aMIMOIIPEBPAILeHNY OJTHOTO
BUJIa )KMBOTHBIX B JPYyroil M B YenoBeka. Cpenyu 3TON IPYIIIbI
U3IeNNIl eCTh 9K3eMIUIAPDI ¢ 00beMHBIMM (PUTypaMM MOPCKUX
MJIEKONIUTAIOLINX WIN VX FOJIOB, 0OPa3yIOIUX eJUHYI0 KOMIIO3M-
0. HekoTopble IITaMIIbI /IS KepaMUKM UMeIoT GOpMy KIUTa WIN
IUIBIBYIL[ETO O€/I0r0 MeiBefid, a MX PYKOATDb VI Hepabodas 4acTb
0 OpMIIEHBI B BUJie Y€TIOBEYECKOTO JINIIA.

Hamn6oree monHo noMmaiikoOHNYHbIE M300paskeHNs IIpeCTaBIIe-
HBI Ha TPAHCIIOPTMPOBOYHBIX KPIOKaX ¥ KapabuHax. B aroit rpymme
ecTb apTedaKThl, 00IIMII B KOTOPBIX IPeCTaB/sieT cO00il aHTPO-
oMopdHbIT 06pas, CO3JaHHBIN TEXHOOTMYECKNM OTBEPCTHEM,
MOpJaMI XXVBOTHBIX U IpaBupoBKoil. Ha ppyrux sksemiiapax
BCTPEYAIOTCs COBMEIIEHYIe TAKIX IIePCOHAXKeN!, KaK MefIBE/Ib I MOPIK,
JKEHIIVHA U MOP>KU, KUT, 6apaH, BOPOH, 3as1], MefIBEMIb U YeIOBEK.

IToMuMoO CIoKeTa MHTepec IPeACTABIIAeT TEXHUKA VCIIOTHEeHA
3TuX npenMeToB. OHM BBIIIOTHEHBI B BUJie 0OBEMHOI CKY/IBIITYPBI,
BBICOKOTO U HU3KOTO penbeda U [jeTalu3upoBaHbl IPUEMOM Ipa-
BUPOBKI. JIMHMSA, O4epunBaloLIas HECKOIbKO IePCOHaXe, KaXKeT-
Cs L€JIbHOM, IIPOBENEHHOI MacTEPOM OJHUM [JBVDKEHMEM peslia.
OpnHako M3ydeHUe IOJ MUKPOCKOIIOM IT0Ka3alo MHOTOKpPaTHOe
Ipope3aHye MHCTPYMEHTOM KOHTYPOB M pelnbedOB >KMBOTHBIX
U 4eIoBeKa 1 OMOITIO BBLABUTD HOCTIE{OBATE/IBHOCTD OIlepalinil.

Kmiouesvie cnosa: IKBEHCKUI MOTUNIbHUK, TTOTUINKOHNYHDIE 00-
pa3bl, TEXHOIOTUA.



Insects: Annoying Resources and Sacred Jewel
(On Archaeological Data from East Asia)

Sergei V. Alkin

Institute of Archaeology and Ethnography of Siberian Branch
of the RAS, Novosibirsk, Russia, alkin-s@yandex.ru

Among the species of facultative synanthropic fauna, insects
occupy a special place. The history of the relationship between
humans and insects dates back to the very dawn of human history.
Insects have always accompanied humans. They have been bothering
humans, but they are also known to be a part of human diets. The
earliest representative sources for studying the role of insects in
human life support and spiritual culture belong to the Neolithic era.
The archeology of the early agricultural cultures of the eastern
regions of Asia provides plenty of data for analyzing how the vis
vitalis (natural vitality) of insects, including their high nutritional
value, has influenced the shaping of cultural perceptions concerning
supernatural forces and the connection of insects with ideas of birth
and reincarnation, and thus, the acquisition of a sacred status by
certain specimens of the insect world in the spiritual culture.

Insects are the only example in nature that illustrates the sacred
theme of birth, death, and rebirth. An insect going through
metamorphosis stages can be associated with different forces of
nature: the insect larva develops deep in the ground, and the imago,
or adult stage, lives aboveground; many imagines can fly.

In the Neolithic collections from Northeastern China, there is
a separate category of archaeological finds: items of jade and other
ornamental materials that are sculpted representations of insects at
different stages of the metamorphosis (larvae, chrysalis and imago).

Spatial and semantic analysis concerning these finds, defining
their role in burial rites, and using ethnographic and folklore
materials have allowed to reveal the presence of a sustainable closed
system of mythopoetic ideas about insects and the soul in a wide
range of Asian Neolithic cultures. These ideas found their
development in the cultures of East Asia in the Early Metal Age
and early Middle Ages, up to the ethnographic present.

10



Keywords: insects, life support system, spiritual culture, sha-
manism.

Hacexomble: JOKyWINBBI pecypc U caKpaibHas IeHHOCTD
(mo apxeomormyeckum maHHBIM U3 BocTouHoit A3sum)

Cepeeii Bnaoumuposuy Ankun

Uncruryt apxeonoruu u stHorpaduu Crubupckoro orgenenns PAH,
Hosocubupck, Poccus, alkin-s@yandex.ru

Cpenu BUoB (haKyIbTaTMBHO-CHHAHTPOIIHO (ayHbl HACEKO-
MBbIe 3aHMMAIOT 0c060e MecTo. VIcTopus MX B3aMMOOTHOIIECHNIA
C 4e/IOBEKOM paBHa CaMoil McTopuu denobedecTsa. HacekoMble
BCeTfla COIMPOBOX/aMN YeloBeKa, OHM He TOJbKO [OCTaBIIAIN
ompenienéHHOe 6eCIOKOMCTBO, HO U OBUIM YaCThIO palyioHa MH-
taHusA. Hambonee paHHMe penpe3eHTaTUBHbIE MUCTOYHUKN IS
U3y4YeHMs PO/IU HACEKOMBIX B >KM3HEOOeCIeuyeHNN U JIyXOBHOI
KY/JIbType 4e/loBeKa OTHOCATCA K 3II0Xe HeOoNuTa. ApXeonorus
paHHe3eM/IefleNbYeCKUX KYIbTYpP BOCTOYHBIX PerMOHOB A3uu
IIpefoCTaB/IAeT HeMasIo IAHHBIX /71 aHa/IM3a TOT0, KaK eCTeCTBEH-
Hasl BUTQJIPHOCTb HACEKOMBIX (BK/IIOYas UX BBICOKYIO IMIIEBYIO
LIeHHOCTD) OB/IMsIIa Ha GOPMUPOBaHME B Ky/IbType IpefiCTaBIe-
HUI O CBEPXbECTECTBEHHBIX CUJIAX, O CBA3M HACEKOMBIX C upeeit
POX/IeHVS ¥ peVHKapHAIuy, U, KaK CIefiCTBYe, PUOOpeTeHNN
OT/Ie/IbHBIMM TIPENCTaBUTENAMI MMPA HACEKOMBIX CaKpaJbHOTO
cTaTyca B IYXOBHOII KyNbType.

Hacexomble 1eMOHCTPUPYIOT €[UHCTBEHHYIO B IPUPOJe M-
TIOCTPALMIO CAKpa/JbHOM TeMbI pOXK[I€HNA, CMEPTU U BO3POXKe-
Hus. Ha cragmax metamop¢o3a HaceKoMOe MOXKET OBITh CBA3aHO
C pa3HBIMU IPUPOSHBIMY CTUXMAMU: TMUMHKA Pa3BUBAETCA ITTy-
60K0 B 3eMJIe, B3pOC/IOe HaCeKOMOe >XMBET Ha IOBEPXHOCTH,
a MHOTMe MOTYT JIeTaTh.

B HeomuTmyeckux komneknuax us Cesepo-BoctoyHoro Kuras
U3BECTHA OTHe/NbHAsA KaTeropus HaXOfOK U3 Hedputa u Jpyrux
MIOJIe/IOYHBIX MaTe€PMAJIOB, IIPEfICTaB/IAIINX CKY/IbIITYpPHbIE U30-
Opa’keHMsI HAaCEKOMBIX Ha pasHBIX CTaAuAX UX MeTaMop¢osa
(MMYMHKY, KYKOJTIKY U B3POCTIbIE 0COOM).

11



[Tnanurpaduyecknit 1 cCeMaHTUYECKNIT aHAMN3 STUX HAXOZIOK,
ollpefie/ieHNie X MeCTa B HorpeOambHOM 00Opsifie, a TaKKe Ipu-
BJIeYeHIe STHOrpaduyecKux 1 (GOIbKIOPHBIX MaTepuasos, Io-
3BOJIM/IM BBIABUTDH B IIMPOKOM KPyTe asMaTCKUX HEONMUTUYECKUX
Ky/IBTYp Ha/JM4ye YCTONYMBOI 3aMKHYTON CUCTeMbI MU(OIIO3TH-
YeCKUX MpeficTaB/IeHNii O HACEKOMBbIX I Ayllle. DTY IpeCcTaB/IeHs
IIOJTyYM/IV PasBUTHE B Ky/IbTypaxX paHHEro MeTajjla M PaHHEro
CpeliHeBeKOBbs BocToka A3uu, BIVIOTb O 3THOTpadMuecKoil co-
BPEMEHHOCTIL.

Kntouesvle cnosa: HacekoMble, XKI3HeoOecIedeHne, [yXOBHasA KyJlb-
Typa, IIaMaHU3M.
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Humans Just Like Doctor Frankenstein Enjoy Creating
New Life Forms: Marbled Crayfish Go Wild

Ilenia Azzena, Fabio Scarpa, Piero Cossu, Marco Casu,
Daria Sanna

University of Sassari, Sassari, Italy, iazzena@uniss.it; fscarpa@uniss.it;
picossu@uniss.it; marcasu@uniss.it; darsanna@uniss.it

Individual of a marbled crayfish Procambarus virginalis
collected in Sardinia in 2019. Photo by I. Azzena.

Oco6p MpamopHoro paka Procambarus virginalis,
obnapysxenHas Ha Cappguuun B 2019 r. @oto V. AfseHsl.

Nowadays, thousands of species are either extinct or on the
brink of extinction due to human activities. Although humans can
be, directly or indirectly, very destructive, they can also create new
species just like Dr. Frankenstein in Mary Shelley’s novel. This is
what happened with the marbled crayfish (Procambarus virginalis,
Liko 2017), which is a parthenogenetic crustacean (i.e., capable of
reproduction by self-fertilization) whose origin dates back to the
90s’ German aquarium trade.

13



Preliminary studies hypothesized that the marbled crayfish
stemmed from the human-mediated hybridization between the
sexually reproducing form of the slough crayfish (Procambarus
fallax, Hagen 1870) and the red swamp crayfish (Procambarus
clarkii, Girard 1852). However, recent researches highlighted the
autopolyploid nature (i.e., condition of increased number of
chromosome sets) of the marbled crayfish, which is a triploid
organism that differentiated from its mother species, the slough
crayfish. After its “creation”, several marbled crayfish established
wild populations in different European countries, due to voluntary
or accidental release into the wild.

Starting from 2019, several individuals morphologically
attributable to this “human-created” species were found for the first
time in a Mediterranean island (Sardinia, Italy), where they may
potentially become a dangerous invasive species.

In this context, we analyzed a total of 47 individuals found in
the Sardinian Island using the maternally inherited mitochondrial
gene Cytochrome ¢ Oxidase subunit I as a molecular marker. All
the sequences belonging to the marbled crayfish from European
countries resulted identical, with only few exceptions found among
Sardinian individuals. This result suggests a high genetic homo-
geneity of this new species in the European mainland in contrast
with an astonishing high evolutionary rate in Sardinia. This point
is of crucial importance, in particular for Sardinian freshwaters,
whose poor number of native species could be further affected by
the umpteenth alien species introduced by humans.

Keywords: Parthenogenetic species, marmorkrebs, invasive species,
alien species, habitat modifier.

Kak n goxrop ®paHKeHIITelH, TIOAY TI00AT CO3KaBaTh
HOBbIe (pOPMBI )KI3HI: OFMYAHIIE MPAMOPHBIX PAKOB

Wnenus Adsena, ®abuo Ckapna, Ilvepo Koccy, Mapko Ka3y,
Hapvsa Canna

Yuusepcnrer Caccapu, Caccapu, Mranus, iazzena@uniss.it; fscarpa@
uniss.it; picossu@uniss.it; marcasu@uniss.it; darsanna@uniss.it
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B HacrosIee BpeMs U3-3a [IATEIbHOCTM 4eTOBEKA THICAYMN
BUJIOB )XVMBOTHBIX MO0 BBIMEP/N, MO0 HAXOMATCA HA TPAHU JC-
4e3HOBeHNUA. XOTA 4YeloBedYecKas JAesATeTbHOCTb MOXeT OBITb,
NIPAMO WMIN KOCBEHHO, KpallHe PaspyLUUTEIbHOMN, MIOAV TaKXKe
MOTYT CO3/aBaTh HOBbIE BUBI ITIOZOOHO 1OoKTOPY PpaHKeHIITeHY
B pomane Moaspu llenmm. ViMeHHO 5TO MPOM3O0ILIO C MPAMOPHbBIM
pakoM (Procambarus virginalis, Liko 2017), mapTeHOreHeTM4eCKUM
(T.e. CIIOCOOHBIM K BOCIIPOM3BOACTBY IIyT€M CaMOOIIOfOTBOpE-
HIISI) paKOOOPasHBIM, IPOUCXOXKAEHME KOTOPOTO BOCXOAUT K TOP-
rosjie akBapuymamu B Iepmanun B 90-e rogpl.

B xozie mpeiBapuTeIbHBIX UCCIEHOBAHNI ITIOABIUIACH TUIIOTE3a,
4TO MPaMOPHbIe paKyl IPOU3OLIIN B Pe3y/IbTaTe ONOCPeJOBaHHOIN
4e/I0OBEKOM TMOPUAM3ALNY MEXAY PasMHOXKAIOIIeCs OMTOBbIM
nyreM ¢opmoii crenoro paka (Procambarus fallax, Hagen 1870)
u KpacHoro 6omotHoro paka (Procambarus clarkii, Girard 1852).
OnHako HefjaBHME MCC/IENOBAHNA BBIABMIN aBTOIOTUIUIOUIHYIO
(TO eCTb MMEIOIYIO MOBBIIIEHHOE KOMYECTBO XPOMOCOMHBIX Ha-
00pOB) IMPMPOAY MPAMOPHBIX PAaKOB, KOTOPBIE IPEACTABIISIOT
co007i TPUIUTONAHBI OpraHusM, AuddepeHINpPOBaBIINIIC OT
CBOEr0 MaTepPMHCKOTO BUJA IVIOCKMX PaKoOB. VICKyCCTBEHHO CO3-
JlaHHBbIe MPaMOPHBIE PaKW, BBIITYI[eHHbIe HAMEPEHHO WJIV CITydaii-
HO B JIMKYIO IPUPOAY, 00pa3oBay JVIKVe MOMY/IALVN B Pa3HbIX
crpaHax Espornbl.

Haunnas ¢ 2019 roga HeckonbKo ocobeit, MOpgomornieckn
OTHOCHMBIX K 9TOMY «CO3[JAHHOMY 4e/I0OBEKOM» BUALY, OBbUIN BIIEp-
Bble OOHApPY>KeHBbI Ha Cpean3eMHOMOPCKOM ocTpoBe (Capanuus,
Vtanus), rie OHU MOTYT CTaThb ONACHBIM MHBA3VMBHBIM BUJOM.

B 3TOM KOHTEKCTe MBI MCCIeOBANN B OOLIeil CIOKHOCTU
47 ocobeit, o6Hapy>XKeHHBIX Ha ocTpoBe CapAuHNUs, UCTIONb3Ys
HACJIelyeMbII1 110 MAaTE€PMHCKONM JTMHUM MUTOXOHJIPUAJIbHBIN T€H
CyObenMHNIBI I IMTOXpOMa C-OKCHJa3bl B KauecTBe MOJIEKYILAP-
HOro Mapkepa. Bce mocieoBarebHOCTI Y MPaMOPHBIX PaKOB 13
eBPOIIEIICKIX CTPAH OKa3a/INCh UAECHTUYHBIMY, 32 HEKOTOPBIMMU
UCKTIOYEHNSIMY, OOHAPY)KeHHBIMU CPefM CapAMHCKUX 0COOeil.
OTOT pes3y/IbTaT CBUAETENIbCTBYET O BBICOKOI TFeHETIYECKOI OfIHO-
POZHOCTY 9TOTO HOBOTO BUJja Ha MaTepPMKOBOI 4acTy EBpoIibl

15



B OT/IMYNE OT IOPA3UTENbHO BBICOKOI CKOPOCTY 9BOMIONNM Ha
CapanHnm. OTOT MOMEHT MMeeT pellaollee 3Ha4eHle, B 4aCTHO-
CTH, Jy1A pecHbIX Box CapAuHny, rjae Habop MeCTHBIX BUJIOB, U TaK
CKYIHBIIT, MOXeT ellje O0/IblIIe IIOCTPaaTh IPY BBECHUMN YeloBe-
KOM 3HHOTO KOMYeCTBa Yy)KePOHBIX BUIOB.

Kniouesvie cnosa: mapTeHOTreHeTHYECKIE BIU/bI, MPAMOPHBIE PaKIL,
MHBAa3MBHbIE BUJbI, Uy)KEPOIHbIE BU/bI, MOAUDUKATOP CpPeb
obuTaHuUA.
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The Crane and the Stork as Figurants
of Mythological Representations
of the Inhabitants of the Bezhetsky Region

Oksana B. Balashova
Independent researcher, Moscow, Russia, obbalashova@gmail.com

Storks in Honeevo of the Bezhetsky Region of Russia.
Photo by Oksana Balashova, 2011.

Aucrol B c. XoHeeBo bexxerjkoro kpas Poccun.

®oto O. banamosoii, 2011.

At the end of the 80’s of the XX century, fairy tales, legends,
bylichki, stories about dreams, beliefs and omens, in which the crane
and the stork appear, were recorded in the north-east of the Bezhetsky
Region of Russia. The records reflect a local complex of folk views
that represent the whole philosophy of the relationship between man
and these rare large migratory birds. The testimonies that reflect the
most archaic mythological ideas that have general Slavic parallels
are especially interesting: the ritual of the «funeral of the crane», the
magical abilities of the stork and the crane toact as a werewolf,
the right to punish or reward and warn a person about danger, as
well as the apotropaic properties of feathers, a cry, a nest, etc.
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The werewolf stork and the werewolf crane are more charac-
teristic of the Middle Eastern, Eastern and East Asian ethno-cultural
traditions. In this regard, such an identification, which is noted for
the first time for this region, is all the more interesting.

At the same time the Bezhetsky texts reveal the original folk-
Christian understanding of the very fact of the existence and
appearance of storks and cranes as «God’s» birds, to which «God
gave wings for righteousness» or, for example, in the local legend
about the crane that gave its wings to an angel when the devil stole
them from him.

It is also significant that in the minds of informants, the
Christian legend about St. Nicholas and Anna Kashinskaya is
combined with the belief about the inevitable punishment for
the murder of a stork/crane or with a story about a woman who
turned into a crane, and the instructive fairy tale «The Fox and the
Crane» — a story about a prophetic dream or with personal visual
observations. This combination reveals the once-existing logic of
perception of human and bird contacts among the local population
and allows us to talk about the existence in the past of the tradition
of honoring the stork and the crane, which was reflected in various
genre forms of folklore prose.

Keywords: the crane/the stork, Bezhetsk, mythology.

JKypapnp n anct kak ¢purypanTsr Mudorormieckmnx
NpefcTaBIeHNii )KuTenel be;xenkoro kpas

Oxcana Bopucosna banawosa

HesaBucumblit nccnegoparenb, MockBa, Poccus,
obbalashova@gmail.com

B koHue 80-x rogos XX Beka Ha ceBEpPO-BOCTOKe bexxelKoro
Kpast 611 3aUKCUPOBAHBI CKAa3KM, JIET€H/IbI, ITPefaHs, ObIINY-
KU, PACCKas3bl O CHAX, IOBEPbs 1 IPUMETbI, B KOTOPBIX GUIypUPY-
I0T )KypaBJIb ¥ aUCT. B COBOKYITHOCTN 3amycy 0O6pasyroT JI0Kalb-
HBIJI KOMIUIEKC HapOJHBIX BO33PEHUI, IPEICTAB/IAIOIINX LIETYI0
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¢$unocoduio B3aMOOTHOIIEHWIT YeIOBEKA U STUX PEIKIX KPYITHBIX
HepeeTHbIX ITULI.

Ocoboe BHUMaHNe IPUBJIEKAIOT CBUICTENbCTBA, B KOTOPBIX
oTpakeHbI Hanbojee apxandeckue MupoNIOrndecKye peicTaBe-
HUs1, OOHapy>KMBaroliye 001ec/IaBsIHCKIe apaUIe/: 00psy «Io-
XOPOH XXypaBJIsf», Marndeckye ClloCOOHOCTHU aucTa U >KypaBysd
K 000pOTHIYECTBY, IPAaBO HAKa3bIBaTbh MM HarPaKAATb U Ipef-
YIpeXJaTh Ye/loBeKa 006 OIMACHOCTY, a TaKXKe alloTpOIeliHbIe
CBOJICTBA IIepbeB, KPUKA, T'He3/ja 1 Jp.

AncT-060pOTEHD U KYpaB/Ib-000pOTeHb B OONbIIIEN CTelIeHN
XapaKTepHBI /151 O/IVDKHEBOCTOYHO, BOCTOUHOI ¥ BOCTOYHOA3M-
aTCKOJI 3THOKY/IBTYPHBIX Tpajuuuii. B aroit cBAsu TeMm 6oree
UHTepecHa MOofo0Has MIEHTUKA, BIIEPBbIe OTMeYaeMas IS JaH-
HOTO peryoHa.

C fmpyroit CTOpOHBI, OeXelKue 3amucy pacKpbIBAIOT OPU-
TMHAJIbHOE HapOJHO-XPUCTUAHCKOE OCMbIC/IEHME CaMoro (hakra
CYILLIeCTBOBAHNA U HOSAB/ICHNA aiCTOB U XKypPaBJIell KaK «O0KbUX»
IITHL, KOTOPbIM «bor nmofgapui Kpblabs 3a IpaBeJHOCTb» UM KaK,
HalpyMep, B MECTHOM JIET€HJE O )KypaBjie, KOTOPbIN OTAal CBOU
KPbU/Ibsl aHTe/Ty, KOI]a y TOTO MX YKPaJl JbsBOJL

IToxasarenbHO U TO, YTO B CO3HAHUM MH(POPMAHTOB XPUCTH-
aHckasd nerenyia o Hukonae-yrogunke n Anne KammHckoit copMe-
I[aeTCsl C IOBEPbeM O HEOTBPATMMOM HaKa3aHWUM 3a yOUIICTBO
alMcTa/>KypaBysa YIM ¢ OBUIMYKOI O XKEHIIMHe, 00epHyBIIelics
JKyPaB/IMXOJi, a IIOy4uTeNbHAsA CKa3Ka «JImca 1 >KypaBib» — ¢ pac-
CKa30M O BelljeM CHe VIV C IMYHbIMYU BM3Ya/IbHBIMI HaOJTIOfieHN -
amu. Takoe coBMeleHNe 0OHAPY>KMBaeT HEKOIZA CYIeCTBOBAB-
HIYIO JIOTMKY BOCIPUATUA KOHTAKTOB 4elOBeKa M ITUIL CPefu
MECTHOTO HacCe/IeHN s 1 II03BO/IAET TOBOPUTD O OBITOBAHUM B IIPO-
LIJIOM TpajgMUMM IOYUTAHNUA aucCTa UM JKypaBiisd, Halleflleil oT-
paXKeHNe B pa3HbIX )KaHPOBBIX Gopmax (OIbKIOPHOI IIPO3BI.

Kmouesvle cnosa: xypasb/anct, bexerk, mudonornus.
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Cooperation with Intelligent Natural Forces

Valeryi B. Baldynov

Tunkinsky National Park, Kyren, Buryatia, Russia, hrista26@yandex.ru

’ . T 5 SR o
Mantis on Cape Inzhir. Republic of Crimea, 2011.
The author of the photo T. Belitskaya, photo album Crimea. Seasons.
Boromorn Ha Mbice Vmxup. Peciiy6mika Kpeim, 2011 rog. ABTop
¢dororpapun T. Benuikas, poroanpbom «Kpoeim. Bpemena ropar.

My name is Valery Baldynov. I am a geologist, a hereditary
hunter, a member of the Russian Geographical Society. I have spent
my whole life in nature, surrounded by wild and domestic animals.
When I was youth, I hunted a lot in the taiga of Buryatia, extracted
meat for food. Then I radically revised my attitude to hunting and
animals.

My presentation will be based on my own stories, materials of
the International Congress «Healthy World — a healthy person»
(October 15-19, 2013, Alushta, Crimea), as well as publications in
the newspaper «ZOZhy, etc.

From personal research, I want to give an example of hunting
two wolves for two red deers (iziubr’), during which the predators
demonstrated significant intellectual abilities.
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From the newspaper «ZOZh» for a 10-year period, I collected
more than 1,200 publications about the conscious behavior of animals.
I would like to cite the most striking of them — an example of saving
swallow chicks from a snake by an insect mantis — in my speech.

In the program report of the International Congress «A Healthy
World — a healthy person», the plan for holding a World Ethical
Forum in Crimea in 2014 was announced. There was also a proposal
to include in the work of the upcoming forum the topic of human
cooperation with the Intelligent Environment, which includes
animals, plants and natural elements. The event did not take place
for well-known reasons.

Immediately after the end of the above-mentioned congress,
communication with me from the side of the mantis insect became
so frequent and obvious that it went beyond the scope of an
accidental phenomenon. As a result of a thorough analysis of the
circumstances of the meetings with the mantis, I came to
the conclusion that everything is not accidental and is under the
supervision of Intelligent Natural Forces, which lead us to the idea
of the need to hold a forum where we need to discuss the topic of
cooperation with them.

In my opinion, the International Conference «People and
Animals: paradoxes of Relationships» can become a step towards
establishing interaction with Intelligent Natural Forces. The
discussion of these issues should force humanity to reconsider its
attitude to the surrounding world, to move away from the consumer
perception of the natural resources of our planet, to become more
respectful of «our lesser brothers».

Keywords: Cooperation, the surrounding world, the mantis.

Cortpyaunyectso ¢ Pasymunivu Ilpupogusivu Cunamu

Banepuii banvicunosuu banovinos

Haumonanpubit napk Tynkmuckmit, ¢. Koipen, Pecrry6nuka Bypsarus,
Poccus, hrista26@yandex.ru

Mens 30ByT Banepuit bangbiaos. f reosnor, HOTOMCTBEHHBIN
OXOTHMK, 4IeH Pycckoro reorpaduyeckoro obmiectsa. Bero sxusHb
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IPOBEJI Ha IIPUPOJie, B OKPYXXEHMY JVIKVX U JOMALIHVIX >KUBOTHBIX.
B Monogoctu MHOro oxoTmics B taiire bypsaTuu, o6bIBan MsACO
VI IpONUTaHUA. 3aTeM KapAVHA/IbHO NepecMOTPeNI CBOe OTHO-
IIeHNe K OXOTe U )KMBOTHBIM.

Moit moxnan 6ygeT IOCTPOEH Ha OCHOBE COOCTBEHHBIX MCTO-
puii, MaTepruanos MeXX[yHapOZHOTO KOHTpecca «3[0POBbI MUp —
3710pOBbIil YenoBek» (15-19 oktsa6ps 2013r., Anymra, Kpbim),
a Taroke my6mmkanusax B rasere «30K» u ap.

VI3 TMYHBIX UCCIETOBAHUI, A XOUY IPUBECTY IPYIMEP OXOTBI
IBYX BOJIKOB Ha [IBYX 13100peil, BO BpeMsi KOTOPOIl XUIIHUKH IIPO-
IeMOHCTPYPOBA/IN 3HAUUTETbHbIE MHTEIEKTYa/IbHbIe CII0CO0-
HOCTI.

W3 razets «30)K» 3a 10-metHuit mepuop st Habpan 6oree
1200 my6nmkanmit 06 0CO3HAHHOM TTOBefeHNM )XUBOTHBIX. Hanm-
6osee SIPKUIL U3 HUX — IIPUMep CIIaCeHVsI HACEKOMbIM 6OrOMOJIOM
ITEHLIOB JIACTOYKM OT 3MeM — 51 OBl XOTeJI IPUBECTU B CBOEM BbI-
CTYIUIEHUN.

B mporpaMMHOM foknage MeXXIyHapogHOro KOHrpecca «3f0-
POBBIIT MUP — 3[JOPOBBIIT YeTIOBEK» ObII 03BYU€EH IIIAH IIPOBEEHIISI
B Kppimy B 2014 ropgy Bcemmpnoro stmdeckoro ¢opyma. Taxoke
OBUIO IIpeIoKeHNe BKIIOYUTh B paboTy IpefcrosAiiero Gpopyma
TeMy COTpyAHIYeCTBa yenobeKa ¢ PasymubiM Okpyskaromum Mu-
POM, B KOTOPBIil BXOJAT KMBOTHBIE, PACTEHUS U IIPUPOJHbBIE
cTuxun. MeponpusaArye He COCTOSIOCH 10 M3BECTHBIM IIPUYMHAM.

Cpasy e IOC/Ie OKOHYaHMs BBILIEYIIOMAHYTOIO KOHTpecca
ob1IIeHe CO MHOJ CO CTOPOHBI HACEKOMOTO 6OrOMOsIa CTajIo CTOMb
YaCTBIM U SIBHBIM, YTO BBILIIO 32 PAMKV CIYy4ailHOTO SBJICHMUA.
B pesy/brare TiaTenbHOrO aHanM3a 06CTOSATENBCTB BCTped ¢ 60-
TOMOJIOM, s TIPMLIET K BBIBOAY O TOM, YTO BCe HEC/Ty4aliHO 1 Ha-
xopuTcs noy HabmopeHneM Pasymubix IIpupopgubix Crt, KoTopble
HOJBOMAT HAC K MBICTI O HEOOXOMMOCTH IIPOBOAUTD POPYyM, Ha
KOTOPOM HYXXHO OOCYJUTDb TeMy COTPYAHUYECTBA C HUMM.

VimenHO MexxiyHapopHas KoHpepeHs «/I1ofu 1 )XMBOTHBIE:
[apajoOKChl B3aMMOOTHOIIEHNIT», HA MOl B3IJIAZ, MOXKET CTaTh
IIaroM K HaJIAKVBAHUIO B3auMopieicTBuA ¢ Pasymubimu [Tpupon-
HbeiMy Cymamu. O6CyxX/ieHue 9TUX BOIIPOCOB IO/DKHO 3aCTaBUTD
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4e/I0BeueCcTBO IIepeCMOTPeTh CBOE OTHOLIEHNME K OKpY)KalolleMy
MUPY, YITH OT IOTPeOUTENIbCKOTO BOCHPUATHA NPUPORHBIX pe-
CYpPCOB Halllel I/IaHeThl, CTaTh 60JIee YBaXKUTENIbHBIM K «OpaThsaM
HaIllM MEHbUIVM».

Kntouesvle cn06a: COTpyIHNYECTBO, OKPYXKAOLINIT MIP, OOTOMOTL.
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The Wolf in the Traditional Views of the Kalmyks
Tamara G. Basangova
Kalmyk State University, Elista, Russia, basangova49@yandex.ru

One of the brightest and most preserved element to this day,
reflecting the ethnic specificity of the Kalmyk folk culture, is the
cult of the wolf. The image of the wolf is reflected in the myths,
fairy tales, legends, and prohibitions of the Kalmyks. The worship
of the wolf among the Kalmyks has been preserved in an archaic
form. According to the ancient beliefs of the Kalmyks, the wolf
cannot be exterminated. The cult of the wolf among the Kalmyks
is manifested in a respectful attitude towards the wolf, which
indicates the wide significance of the wolf in the life of the people.
The prevalence of fairy tales in the texts of which the wolf is
a positive character indicates that he was celebrated, first of all, as
a revered animal-totem for certain Kalmyk clans. Representatives
of the genus “Chonos” — wolves notes that the name of the genus
“Chonos” was forbidden, as a taboo. Avoiding to say “chonos” they
describe it as: “guresshn” — animal, arzhr — grinning, hal nydte —
with fiery eyes. These taboos regarding the name of the wolf are
associated with totemistic ideas. In everyday life of the Kalmyks, it
was believed that the skin of an animal, its teeth, and meat possessed
magical healing properties. Meat was fed to patients with pulmonary
diseases, relying on its healing properties, newborn children were
wrapped in the skin of an animal, especially those born weakened,
for protective purposes, children were given a wolf’s fang as
a remedy for the evil eye. The researcher discovered twelve plots of
Kalmyk fairy tales, in which a wolf is one of the main characters.

Keywords: wolf, totem, cult, myth, fairy tale, song.
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Bonk B TpagUIIMIOHHBIX MPENCTABICHNAX KAa/IMBIKOB

Tamapa lopsesna bacaneosa

KanMbInKmit rocyiapCTBeHHBIN YHUBEPCHUTET, JmiucTa, Poccus,
basangova49@yandex.ru

OnHMM U3 CaMbIX SPKUX VM COXPAHUBIIMMCS IO HALIMX J{HE
97IEMEHTOM, OTPAXKAIIINM ITHUYECKYIO CllelnduKy HapOmHOI
KY/IBTYPBI KaJIMBIKOB, sIB/II€TCS KY/IbT Borka. O6pa3s BojKa Halern
oTpaxkeHue B Mudax, cKaszkax, MpelaHusIx,3apeTax KaJIMbIKOB.
[TounTtaHMe BO/Ka y KaIMBIKOB COXPAaHWJIOCh B apXandeckoi ¢pop-
Me. COIIaCHO [IPEBHMM BEPOBAHVISIM KaJIMBIKOB, BOJIK HE TIO[IEXNUT
ucrpebnennio. KynbT Bonka y KaJMbIKOB IPOSIB/ISETCS B [OYTH-
TE/IbHOM OTHOLIEHMM K BOJIKY, YTO YKa3bIBajo Ha LIMPOKOE 3Ha-
JYeHMe BOJIKA B XXM3HU Hapoja. PacmpocTpaHeHHOCTb CKa30K,
B TEKCTaX KOTOPBIX BOJIK SIB/ISIETCS ITOIOXKUTETBbHBIM IIEPCOHAKEM,
CBUETE/NBCTBYET O TOM, YTO OH BOCIIEBAJICS, IIPEXE BCEro, KaK
MOYMTAEMOE XMBOTHOE-TOTEM /ISl OT/IE/IbHBIX KA/TIMBII[KIX POJIOB.
[pencraBuTenn poga «40HOC» — BOJIKM OTMEYAET, YTO HAZBAHME
pofia «IOHOC» IJISl MPENCTABUTEIBHNI] 9TOTO Pofia ObUTO 3amper-
HBIM, TaOyMpPOBaHHBIM. 136eras TOBOPUTh «IOHOC» OHM IPOU3-
HOCST «TOPICIXH» — >KMBOTHOe, ap3hp — ckanawmuiics, han
HyOm3 — C OTHEHHBIMM I71a3aMM, JaHHbIe TaOyaluu OTHOCUTE/Ib-
HO HaMMEHOBAHSI BOJIKA CBSI3aHbI C TOTEMMUCTUYECKUMM TIPECTaB-
JIeHUsIMU. B OBITY Ka/IMBIKOB CYMTA/IOCh, YTO MIKypa KMBOTHOTO,
ero 3y0bl, MsCO 00/1afjamy MarndecKyMY M3/1e4nBaIOLIIMU CBOY-
cTBaMu. MsIcOM KOpMmn GO/TbHBIX JIETOYHBIMM 3a00/I€BAaHVSIMIA,
[0/1arasiCh Ha ero 1ie/ie6HbIe CBOCTBA, B LIKYPY KMBOTHOTO 3aBO-
pavnMBaj HOBOPOXKIEHHBIX JeTell, B 0COOEHHOCTI POMBIINXCS
ocmabeHHbIMIY, B 00€eperanIux Hesax, JeTsSM TapOBamu BOMTINI
KJIBIK KaK CPe[ICTBO OT CIymasa. VlcciemoBarensiMu oOHApPy>KeHO
[IBEHA/IIIATH CIOXKETOB Ka/IMBILIKMX CKA30K, B KOTOPBIX OIHUM 13
[JIABHBIX T€POEB SIB/ISIETCS BOJIK.

Knwuesvie cnosa: BONK, TOTEM, KY/IbT, MI/I(i), CKa3Ka, II€CHA.
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«Sturdy like a Horse, Grunting like a Pig» —
The Yak in the Culture of Oka Buryats and Soyots

Veronika A. Beliaeva-Sachuk

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
belyaeva.veronika@gmail.com

A herd of yaks near the ulus Sorok. Okinsky district, Republic of Buryatia.
Photo by V.A. Belyaeva-Sachuk. 2010.

Crago sixoB Heganeko ot ynyca Copox. OKuMHCKuMil paiioH,

pecrry6muka Bypsitust. @oro B.A. Bensesoii-Cauyk. 2010.

The Oka district is the only region of Buryatiya, where the local
inhabitants traditionally breed yaks. According to the local legends,
Khongodors, one of the Buryat groups migrated here from West
Mongolia and brought yaks in Oka. Yaks could cross mountain
passes both in summer and in winter, owing to their physical
abilities and exceptional endurance. Oka people treat yaks with
greater respect, than cows, and this is mirrored in the local folklore.
Nowadays yaks are one of the symbols of regional and cultural
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identity of Oka Buryats and Soyots. This is also a symbol of ties
between Oka and Tibet, where local people also breed yaks.
Therefore, the yak is connected with Tibetan Buddhism and its
distribution in the East Sayan Mountains. The tail, hair and horns
of yak are used in the rites of the local form of shamanism. Oka
Buryats and Soyots use ropes made of yak wool to protect their
houses from evil spirits. Yaks play an important role in the local
tourism development — the tradition of yak milking and production
of souvenirs made of yaks’ wool are being revived now.

Keywords: Oka Buryats and Soyots, yaks, shamanism and Buddhism.

The report was prepared with the financial support of the FPNI
Program on the topic «Ethno-cultural diversity of Russian society
and strengthening of the All-Russian identity» 2020-2022, the
project «Indigenous small peoples of Russia: ethno-cultural
projections» (Project Leader A.V. Golovnev).

«BBIHOCTIMBBIN KaK 101Ia[b, XPIOKAIOMIVI KaK CBUHbA»:
SIK B KY/IbTYpe OKMHCKUX OypsAT U COIIOTOB

Beponuka Anexcanoposra bensesa-Cauyx

Myseii anTpononorun u stHorpaduu umenu Ilerpa Bennkoro
(Kyncrkamepa) PAH, Cankr-Iletep6Oypr, Poccus,
belyaeva.veronika@gmail.com

OxuHCKUIT palioH — eAMHCTBEeHHbIN pernod byparum, rue
MeCTHbIE )KUTeU TPAAUIIMOHHO pa3BojAT sAKOB. COINacHO MecT-
HBIM JIET€H/IaM, XOHTOJIOPbI, OfIHA U3 OYPATCKMUX 3THOTEPPUTOPU-
a/IbHBIX TPYII, MUTPUpOBaBIINe Clofia 13 3anafiHoil MoHromuu,
IpUBe/Y € cO00II IKOB. DT KMBOTHBIE MOITIM IIepeCeKaTb TOPHbIE
HepeBasIbl KaK IeTOM, TaK ¥ 3UMOIA, 6arofapst cBouM pusndeckum
CIIOCOOHOCTSAM U MCKIIOYUTENbHON BbIHOCIMBOCTU. JKutenn
OKMHCKOTO Kpasi OTHOCATCSA K sAKaM € OO/IbIINMM YBa)KeHNEM, 4eM
K KOPOBaM, ¥ 3TO OTPa)KeHO B MeCTHOM ¢onbKIope. B HacTosAmee
BpeMs KU ABJIAITCA OHUM U3 CUMBOJIOB PETVIOHAIbHONM U KYJIb-
TYPHOJ CaMOOBITHOCTY OKMHCKMX OypAT M COMOTOB. DTO TaKXe
cuMBOJ cBsizeit Mexy Okoit u TubeTom, Tie MeCTHbIe >KUTeIN
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TAaKOKe Pa3BOJAT AKOB. TakyM 06pa3oM 3TU KXMBOTHbIE MECTHBIM
Hace/IeHNeM CBS3BIBAIOTCS ¢ TMOETCKUM OYIM3MOM U ero pac-
npoctpaHenneM B Bocrounsix CasHax. B oOpsigax mokanbHOIM
(dopMBI IaMaHU3Ma TaK>Ke MCIOIb3YIOTCA XBOCT, IIEPCTh U Pora
Aka. OKMHCKME OYPATHI U COMOTHI MCHONIb3YIOTCS BEPEBKM 13
IIEPCTY SAKA, YTOOBI 3aIUIIATD CBOIL JOM OT 3JIbIX 1yXOB. SIK urpa-
eT BXHYIO POJIb B Pa3BUTUU MECTHOTO TypM3Ma — B HacTosllee
BpeMs BO3POXX/JAIOTCA TPafUIIMU JOCHUA AKOB U M3TOTOB/ICHUA
CYBEHVPOB U3 IIEPCTY SKA.

Kniouesvle cnosa: OKMHCKVE GYPATHI U COMOTHI, KM, [IAMaHU3M
u OynausM.

Jokmaz moproTosneH npu GuHAHCOBOI Hoaep)Kke IIporpaMmer
®ITHM mo teme «OTHOKY/IBTYpHOE MHOrO0Opasyue pOCCUIICKOTO
obuiecTBa M yKpeIvieHue o0IepoCcCuiicKoi NAeHTUIHOCTI»
2020-2022 rr., mpoekT «KopeHHbIe ManouncieHHble Hapoxab! Poc-
CUU: STHOKY/IBTYpHBIe mpoekuum» (pyk. A.B. TonmoBHEB).

28



Types of Animal Actors in Traditional Narratives
Yuri Ye. Berezkin

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
berezkinl @gmail.com

Distribution of Lion and Tiger as failures who because of their stupidity
and antisocial behavior are injured, humiliated or killed in. 1.

The lion. 2. The tiger. 3. Both.

N3obpaxenne JIba n Turpa Kak HeyJla4HIKOB, KOTOPbIE M3-3a CBOEI
DJIYIIOCTY ¥ aHTMOOI[ECTBEHHOTO MOBEJCHNA PaHEHBI, YHIDKEHDI

vy youtsl. 1. Jles. 2. Turp. 3. Jle u Turp.

It has been checked/shown that animals act/feature in a sixth
of 1600 narrative episodes which have been distributed in 2900
traditions of the world. They play five principal roles: trickster-
deceiver, smart winner, strong adversary, weak adversary (failure),
and helper. There is no correlation between biology of the species
and its role as the trickster though big animals never play such a role.
Widespread tricksters are foxes/jackals and hares/rabbits. Areas of
ravens/crows and spiders are more restricted and of 10-15 other

29



species are even smaller. The Old World distribution of foxes/jackals
is continuous besides the South African enclave separated from
North Africa by the Tropical African hare zone (to South Africa
the motif was brought by Khoekhoe herders ca. 2000 B.P. The Asian
origin of the trickster coyote in North America and the fox in South
America are plausible. The area of the trickster hare consists of
Tropical African and Southeast Asian parts. The rabbit is endemic
of the American Southeast predating the post-Colonial African
borrowings. The monkey as a trickster is rare and in China it is the
weak adversary. In traditions where foxes or hares are tricksters,
they are usually helpers too. The trickster is not a universal character
and should not be mixed up with the smart winner like the barking
deer (Indonesia) or turtle (South America). The hedgehog plays the
same role in Maghreb and across parts of Europe. Big predators are
failures. The predominance of the wolf in such a role in Europe and
the bear in North America is not related to the geographic dis-
tribution of these species (both are common across all the Boreal
zone). Aspects of folklore under consideration are a result of the
long interaction between natural conditions and chance historical
circumstances. How much (if at all) some peculiarities of the human
mind influenced the narratives (trickster = helper) is a question for
psychologists.

Keywords: animal tales, trickster, types of characters in traditional
narratives, historical folklore studies.

Tunpl )KNUBOTHBIX-aKTOPOB B TPaJMIIVIOHHDBIX IIOBECTBOBAHMAX
IOputi Eszenvesuy bepéskum

Myseit anTpononoruu u sTHorpadun nmennu Ilerpa Bennxoro
(Kyuctxamepa) PAH, Cankr-Iletep6ypr, Poccus, berezkinl @gmail.com

IIpuMepHO B KaXKIOM 11eCTOM 13 0Ko710 1600 moBecTBOBaTe/Ib-
HBIX 311130/I0B, Ybe PACIPOCTpaHeHe IPOCTIeKeHO HaM M 110 ITOYTH
ThICAYE TPANUIINI MUPa, )KMBOTHBIM IIPMHAJIEXUT BeAyliast poib.
B Hosom Cserte 3Ta [10714 BbIIlIe, HO TaM CaMo JieJIeHle ITepCOHaKell
Ha aHTPOIIO- 11 300MOPQHBIX He BCerfja peneBaHTHO. JKMBOTHBIE
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BBICTYIAIOT B POJIAX TPUKCTePa-0OMaHIIMKA, XUTpPeLa-oOeyuTers,
CUIBHOTO IIPOTMBHMKA, IPOTVBHIKA-HEYNAYHIKA ¥ TIOMOITHMKA.
CBs13b MeX/Ty OMO/IOTMYeCKMMY 0COOEHHOCTAMM BUJIA U1 €TO POJIBIO
TPUKCTepa OTCYTCTBYET, XOTA KPYIIHbIE )KUBOTHBIE TPUKCTEpaMu He
OpiBaoT. Yalie Bcero TpUKCTEPaMu SBJISIIOTCS MO0 Juca/maKar,
760 3asA1/KponK. Apeasibl paclpOCTpaHeHNsI BOPOHA Y ITayKa Ha
HOPAZIOK MEHbIIIe, a TIOTyTOpa IeCATKA APYTUX BUJJOB BOBCE HeBe-
mukn. B Crapom CseTe apearn mucel/maxana crtomHoi (B FOxxHyo
A¢dpuxy ob6pas mpruHeceH ¢ ceBepa KOllCaHAMU-CKOTOBOJAMMU
oK. 2000 1.H.). VicTopnueckas cBsi3b Kojiora Ha 3anaje CeBepHoit
Amepuku 1 nvca Ha 1ore JOXHOI ¢ a3MaTCKMM IIPOTOTUIIOM JIOITyC-
TMa. Apear 3aiina pasopsan: Appuka roxxHee Caxapsl 11 I0T0-BOC-
TOYHas 4acTb Asun. Kpome Toro, 3ad1-TpuKcTep sHAEMIUYEH Ha
BocToke CeBepHOI AMepUKI 1, BO3MOXKHO, B Me3oaMepuKe, XOTs
CMellaH TaM ¢ 06pasoM, IprHeceHHOM HepiaBHO U3 Adprku. O6e3psi-
Ha TPUKCTEPOM II0YTHU He ObIBaeT, a B Kutae 0ObIyHa B posu mpo-
TYBHMKA-HEY/JaYHMKA. B TeX TpaguumAx, B KOTOPBIX JIMCA VIV 3a51]
ABTIAIOTCA TPUKCTEPAMU, OHY XKe IeJICTBYIOT KaK IIOMOLITHMKNL. B He-
KOTOPBIX PETYIOHAX TPUKCTEPA HET, eCTh TOJIBKO XUTPeL-00eanTeNb
(omenex Ha 3amnajie VIHoHe3ny, yepernaxa Ha Boctoke FO>xHoI AMe-
pukn). B Marpub6e u Ha 3HaunTe/IbHOI YacT EBpomnbl aTa posb ot-
BeJleHa eXY. B po/n HeyIauHMKOB BBICTYIAIOT KPYIIHbIE XMITHUKIA:
7ieB, THEHa, BOJIK, MeiBellb, TUTP, /ieonap, Kpokoau, Aryap. [Ipe-
ob6mazjanue Boska B EBporie 1 MeziBeqisi B AMepyIKe He CBA3aHO C 0CO-
OEHHOCTAMM PACIPOCTPAHEHN A JaHHBIX BUJOB, 0OMTAIOIINX BO BCeil
6opeasIbHOI 30HE — 3TO MCTOpMUYECKas CIy4aitHOCTh. OyHKUMA
UCTIOJTHNTeIel ONIpefie/IeHHBbIX pojIell HaBepHAKA 3aKpenmIach 3a
oIIpesie/IeHHbIMM BUJJaMU ellle B MajIe0/Te, BO3MOXHO, JIO JIeTHN-
KOBOTrO MakcuMyMa. Kak 1 KynbTypa B Ie7IOM, JaHHbIE aCTIeKThI
(oIbKIIOpa eCThb pe3y/IbTaT B3aMMOJIEIICTBIA 0COOCHHOCTEl CpefIbl
U CJTy4aiiHbIX, He TOJJAI0NINXCSA PEKOHCTPYKIMU 0OCTOATENbCTB.
Vimernu i 3Ha4YeHMe TUIIOTeTIYeCKIe YHUBepCcaIbHbIe 3aKOHOMep-
HOCTM (TPUKCTEP = IIOMOIIHUK) — BOIIPOC K IICHXOJIOTAM.

Kntouesvie cnosa: ckaska o XMBOTHBIX, TPMKCTEP, TUIIBI IIepCOHA-
el B TPaAMIMOHHBIX HappaTUBaXx, MCTOpudeckas (QOIbKIOpH-
CTHKA.
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Ethno-cultural Projections of Images of Real and Mythical
Animals on the Modern Family Emblems of the Nanai People
as the Basis for Constructing a Family Identity

Sergey V. Bereznitsky

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
svbereznitsky@yandex.ru

Tamga of the Nanai clan Aktanko. The central figure symbolizes

the tiger — the sacred progenitor of the family. Dzhari, Nanaisky District,
Khabarovsk Krai, Photo by S. Bereznitsky, June 2021.

Tamra HaHatickoro poga AkTaHKo. lleHTpanbHas GUrypa CMMBOIUSUPYET
TUrpa — cBAleHHoro npapopurend poga. C. Ixapu, Hanarickuii paiion,
Xabaposckuit kpait, Poro C. Bepesuniikoro, nonp 2021 r.
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Currently, in the culture of the Nanai people, examples of

decorative art are widely distributed, called family emblems, coats
of arms, or banners. Most often they are painted or embroidered on
colored fabric, however there are also drawings on small stones. At
their core, these emblems, or coats of arms have a three-part
composition that differs from each specific generic division of
modern Nanai society. The upper part is represented by a symbolized,
stylized image of a real or mythical animal: a deer or its horns,
a raven, a kite, a swan, a hawk, a rooster, a tiger, a bear, a snake,
a turtle, an earthly water or heavenly dragon. The traceries of the
middle and lower parts symbolize fishing activities, ancestral lands,
parts of the universe, various elements, seasons and names of
months, or ethno-cultural contacts. These emblems are actively used
in almost all modern folklore and other holidays as generic banners.
Itis important to trace how through the mechanism of ethno-cultural
projections, modern Nanais construct components of their history,
culture, indicators and signs of ethnicity through these coats of arms.
In the process of construction, the Nanais represent real and mythical
animals as generic totems, emblems of segments of their society,
regulators of social relations, according to the well-known expression
of K. Levi-Strauss. Some representatives of the Nanai ethnic group
try to draw a direct ethno-cultural line to the Jurchens as their
potential ancestors. Very relevant, in the context of the modern
powerful globalization impact, are attempts to identify the rudiments
of the Nanai script before the Slavic period on the basis of preserved
Jurchen samples, including in the form of various emblems on
ceramic dishes. Researchers (Yu.A. Sem, E.V. Shavkunov, etc.) noted
some semantic similarity of the Jurchen emblems with Nanais,
Ulchis, and Udeges, examples of which are recorded in archival
documents, objects of craft and other types of ethnographic sources.
Keywords: Nanai, Jurchen, family emblems, animals.
The presentation was prepared with the financial support of the
FPNI Program on the topic «Ethno-cultural diversity of Russian
society and strengthening of the All-Russian identity» 2020-2022,
the project «Indigenous small peoples of Russia: ethno-cultural
projections» (Project Leader A.V. Golovnev).
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OTHOKY/IBTYPHBIE IPOEKIM 00Pa3oB peaTbHBIX
y MuGUIeCKNX )KNBOTHBIX Ha COBPEMEHHBIX TAMIaX HaHAllIleB
KaK OCHOBAa KOHCTPYMPOBAHU POJOBOI MeHTUIHOCTHU

Cepezeit Bacunvesuy bepesnuykuti

Myseit autpormonornu u srHorpadun umern Ilerpa Benukoro
(Kyncrxamepa) PAH, Cankr-Iletep6ypr, Poccus,
svbereznitsky@yandex.ru

B Hacrosmee BpeMs B Ky/IbType HaHalleB IIMPOKO paclpo-
CTpaHeHbI 00pa3Ibl IEKOPATYBHOTO UCKYCCTBA, IMEHYEeMbIe POJIO-
BBIMM Tamrammu, repbamu, sHaméHamu. Yaiie Bcero OHU HAPUCO-
BAHBI VIV BBIIINTBL HA [[BETHOI TKAaHM, BCTPEYAIOTCA M PUCYHKHU
Ha HeOONMBIINX KaMHSX. B cBoeit OCHOBe 9T1 TaMri, repObl MMEIOT
TPEeXYacTHYI0 KOMIIO3MINIO, OT/INYAIOIIYIOCS ¥ KQXK/IOTO KOHKpeT-
HOTO POJIOBOTO MOAPa3fie/ieHusI COBPeMEHHOI0 HaHAICKOro 00-
mecTBa. BepxHAs 4acTb mpefcTaBieHa CUMBOIM3UPOBAHHBIM,
CTUMM30BAaHHBIM M300paKeHeM PeanbHOTO WM MUDUIECKOrO
JKMBOTHOTO: OJIEHsl WIM €r0 POroB, BOPOHA, KOPLIYHa, nebens,
AcTpeba, meTyxa, TUrpa, MefiBefis, 3Mey, Yeperaxy, 3eMHOTO, BOJ-
HOTO VIV He0eCHOTO IPaKOHOB. Y30pbI CpefiHell U HVDKHe JacTell
CYMBONM3UPYIOT IIPOMBICTIOBYIO IeATe/IbHOCTDb, POJLOBbIE YTOAbS,
YacTV BCEIEHHO, Pa3NMyYHble CTUXUM, CE30HBI TOfIa Y Ha3BaHUSA
MecCs1eB, STHOKY/IbTYpHble KOHTAKTHI. [laHHbIe TaMIM aKTUBHO
VICIIO/IB3YIOTCS IIPAKTUYECKI BO BCEX COBPEMEHHBIX (DOTIBK/IOPHBIX
U IpyTUX IIpa3JHUKaX B KauecTBe POOBBIX 3HaMeH. [IpencTapa-
€TCs BXHBIM IIPOC/IEANTD, KaK Yepe3 MeXaHM3M 3THOKY/IbTYPHBIX
IPOEKLMII COBpeMEHHbIe HAaHANIIbI KOHCTPYUPYIOT IIOCPELiCTBOM
3TUX repOOB KOMIIOHEHTBI CBOEII CTOPUY, KY/IbTYPBbI, IOKa3aTe/ln
U IIPM3HAKM STHUYHOCTH. B IIporjecce KOHCTpyMpoBaHsl HAHAIIBI
MPENCTAB/SIOT PeaTbHbIX U MUPUUIECKUX KMBOTHBIX B KauecTBe
POZOBBIX TOTEMOB, 3MOJIEM CETMEHTOB CBOETO O0IIeCTBa, peryis-
TOPOB COLMA/JIbHBIX OTHOUIEHU], 10 M3BECTHOMY BBIPa’KeHIIO
K. Jlesu-Ctpocca. OTaenpHble IpefcTaBUTeNN HAHANCKOTO 3THOCA
CTapaloTCs IIPOBECTY NPSAMYI0 STHOKY/IBTYPHYIO IMHUIO K WKYpPU-
JK3HAM, KaK K CBOMM IIOT€HIMa/IbHBIM IIpefgKaM. O4eHb aKTyajb-
HBIMH, B KOHTEKCTE COBPEMEHHOTO MOIITHOTO TI00aTN3aI[MOHHOTO
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BO3[EVICTBYSA, BBITJIAIAT ITOMBITKY BbISIBJIEHM S 3a4aTKOB HAHAMICKOM
MICbMEHHOCTH IO CIABSHCKOTO TIepPMOJia HA OCHOBE COXPAHMBIINX-
CS1 DKYPWKIHBCKUX 00pa3IioB, B TOM YNCTIE U B BUJie pa3HOOOpas-
HBIX TaMT Ha Kepammdeckoii nocyze. VccnegoBaremn (F0.A. Cenm,
9.B. IllaBKyHOB M Ap.) OTMETW/IM HEKOTOPOE CeMaHTUYeCKoe
CXOJICTBO WKYPWKIHbCKUX TaMI' C HAHANCKUMIY, YIbYCKUMU, Y1I3-
TeICKMMU, IPUMePbI KOTOPBIX 3apMKCUPOBAHbI B apXUBHBIX [I0-
KyMeHTaX, IpefMeTax IIPOMbIC/Ia U IPYIMX BUAAX STHOrpaduye-
CKUX MCTOYHUKOB.

Kniouesoie cnosa: HaHaﬁI_H)I, PKYPIKIHA, pOAOBbI€ TAMIY, J)KUBOT-
HbIE.

Jloxmay moproToseH npu GUHAHCOBOI MoaepKKe IIporpaMmer
®ITHN 1o teme «IOTHOKYIbTYpHOE MHOr000Opasue poCCUIICKOTO
obmiecTBa M yKpemnaeHne o6IepoCcCuitckoi uaeHTUIHOCTI»
2020-2022 rr., mpoekT «KopeHHble ManouyncieHHble Hapofsl Poc-
CMI: 3THOKY/IBTYpPHBIE poeKmm» (pyk. A.B. TomoBHEB).
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Enemies or Relatives? Human and Wolf Interactions
among Indigenous People of East Siberia

Donatas Brandisauskas

Vilnius University, Vilnius, Lithuania, d.brandisauskas@gmail.com

TEE—

Invasion of wolves, Tungokochen, Zabaikal'skii krai.

Photo by D. BrandiSauskas.

HarecTBus Bojkos, c. TyHrokoueH, 3a6aiikaabCKuii Kpait.
®orto [I. bpanaumayckaca.
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In this presentation, by exploring mutual interactive dimensions,
communication, contextualized knowledge and discourses between
Siberian indigenous reindeer herders, hunters and wolves, I aim to
reveal how the wolf is featured in daily indigenous lives and vice
versa in dynamically changing socio-environmental contexts. I will
show that the wolf has been one of the most important players of
indigenous social life, morality and territoriality. Hence, wolves are
known by people as individual persons with their ambiguous
agencies that are learned by humans through an active process of
socialization, rivalry as well as from experiences of sharing common
living places and establishing co-residences. I will ethnographically
show how humans and wolves domesticate each other through
everyday engagements and communications also establishing
entangled relations. I will also describe the contemporary ambiguity
Evenki have to deal with in the context of a shifting economic and
ecological environment as well as changing animals’ behavior.

Keywords: wolves, reindeer herders and hunters, co-domestication,
Siberia, ecosemiotic communication.

Bparu wm poacrBeHHukn? BzaumopeiicTBue yemoseka
U BO/IKA Y KOPEHHBIX HapoaoB Bocrounoit Cubupnu

Jonamac Bpanouwayckac

BunpHIocckmit yauuBepcuteT, Bunbuioc, JInTsa,
d.brandisauskas@gmail.com

B cBoeM pmoxmage, mccienys B3ayMHbIE MHTEPAKTUBHBIE M3-
MepeHNs, 0OlIeHne, KOHTEKCTYaIM3MpOBaHHbIe 3HAHNUA 11 B3aIMO-
JIeVICTBYIA MEXKLy CMOMPCKMMY KOPEHHBIMM OJIEHEBOJAMM, OXOTHU-
KaMI U BOJIKAMI, 51 CTPEM/IIOCH TI0Ka3aTh, KaK BOJIK IIPOSBIAETCA
B IIOBCEJHEBHOII >KM3HU KOPEHHBIX HAapOJOB U, HA00OPOT, B -
HaMIYHO MEHAIOIMXCA COLMAIbHO-3KOOIMYECKNX KOHTEKCTAX.
51 mpofIeMOHCTPUPYIO, YTO BOJK OBUI OHMM U3 CaMbIX BaXKHbBIX
YYaCTHUKOB OOIIeCTBEHHON XKV3HM, MOPAJIbHBIX HOPM U Teppu-
TOPMAJIbHOCTY KOPEHHBIX HapoJoB. COOTBETCTBEHHO, BOJIKM 13-
BECTHBI JIIOfAM KaK OTJe/IbHble NTMYHOCTH, HaJIeIEHHbIE CBOMMU
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HEOJJHO3HAYHBIMM CBOVICTBAMM, C KOTOPbIE JIFOAY 3HAKOMATCA B IIPO-
Ljecce aKTMBHOTO IIpolLiecca COLaIn3alny, CONEPHNYECTBA, A TaK-
Ke Ha OCHOBE OIIbITA COBMECTHOTO MIPOXXMBAHS U GOPMMUPOBAHMS
COBMECTHOVI TEppUTOPUM IPOXKMBaHNs. S IOKaXYy, KaK ¢ 3THOTpa-
buUyecKolt TOUYKM 3peHMs JIIOAN M BOJIKM IPUPYYAIOT APYT ApYyra
HIOCPEe[ICTBOM HOBCEIHEBHBIX 3aHATMII 11 OOLIEHNS, B TO )Ke BpeMs
YCTaHaB/MBasA 3allyTaHHbIE B3aMIMOOTHOLIEHNA. S Takke omuiry
HEOJJHO3HAYHOCTD, C KOTOPOI1 3BE€HKU CTA/JIKMBAKOTCA B HALUU JHU
B KOHTEKCTE MEHAIOIIENICS 9KOHOMIYECKOI M SKOJIOTMYECKOII Cpe-
IIbI, @ TAK)Ke M3MeHEeHs TTOBeJeHNs >KMBOTHBIX.

Kntoueswvie cnosa: BOJIKH, O/IEHEBOIDI I OXOTHMKMN, B3alIMHO€ IIpU-
py4denue, CI/I6I/Ipb, IKOCEMMOTMYECKAA KOMMYHMKaILI M.
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«Infernal Creatures» or «Another Branch of Civilization»?
On the Question of the Relationship between Humans
and Insects

Olga Ye. Brednikova

Centre for Independent Social Research, Saint Petersburg, Russia,
bred8@yandex.ru

In the era of the Anthropocene (the understanding of the im-
portance of which was repeatedly strengthened by the pandemic),
a person rethinks the position of anthropocentricity, the relations of
people and animals or, more broadly, people and “non-humans” are
redefined. The paper focuses on the relationship between humans and
insects living in our homes. The fact that you are “not alone at home
“is often experienced very emotionally. A person is forced to choose
strategies of coexistence or struggle with tiny, almost invisible creatures,
redefine the boundaries of themselves and their space. I analyze the
relationship between humans and insects through the whole range of
emotions experienced by a person, the most common of which are:

1) disgust. In this case the insects are interpreted as a kind of
alien (“infernal creature”, “another branch of evolution”), violating
the boundaries of intimacy, bodily integrity, etc.

2) fear. Often the descriptions of relations with insects are
dominated by the rhetoric of war (aggressors, weapons, victory or
defeat, etc.). Such rhetoric leads to an understanding of the existing
social order, for example — what is the house, which gender regime
dominates, and so on.

3) shame is experienced within the framework of the discourse
on social hygiene when the appearance of insects in the house is
considered through the concept of dirt and social (class) boundaries,
and then the presence of insects in the house is hidden.

4) charm / sympathy. Informants also produce anthropomorphism
of insects (giving them names, attributing human properties and
characteristics to them, etc.), as well as experiencing positive
emotions when insects are considered as pets. As a rule, this attitude
to insects is implemented within the framework of an ecological
discourse.
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Keywords: insects in the house, emotions, rhetoric of war, practices
of subjectivation.

The paper is based on a study conducted in the project “Primus
inter pares? Multi-species neighborhood in Russia and Finland”
(financing by the KONE Foundation).

«Apckue co3maHua» win «Jlpyras BeTBb IUBIIN3ALMI» ¢
K Bonpocy o B3aIMOOTHOLIEHNAX YeTOBeKa ¥ HACEKOMBIX

Onvea Eeecenvesta bpeonukosa

IleHTp He3aBUCUMBIX COLMONTOTMYECKUX UCCIELOBAHMIA,
Cankr-IletepOypr, Poccus, bred8@yandex.ru

B s1oxy aHTpoOIoLeHa, TIOHNMaHe BaKHOCTI KOTOPOJ MHOTO-
KPaTHO YCWINM/IA NAHZEMMNA, Y€T0BEK IePEeOCMBICTAET MO3UIINIO
AHTPOIOLEHTPUYHOCTY, EPEONPEE/IAITCA OTHOLIEHUS TI0HeN
U XMBOTHBIX WM, 6O/ee MUPOKO, IO/l U «He-4elTOBEKOB»
(unhumans). B goxkyce BbICTyIIeHNA — aHAIN3 B3aMIMOOTHOILIIE-
HII 4eJIOBEKA U HaCEKOMBIX, obuTanmux B Hamux goMax. Oco-
3HaHMe (PaKTa, YTO ThI «HE OJVH JJOMa», 3a4aCTYI0, IePEKUBACTCH
OYeHb SMOILIMOHAIBHO. YeloBeK BBIHYX/IEH BBIOMPATb CTPATernn
COCYIIeCTBOBAHUA WIN 60PbOBI ¢ KPOLICUHBIMM, TIOYTU He3aMeT-
HBIMU CYIeCTBaMU, II€PeOIpeieNIATh TPAaHNUIIBI Ce6s ¥ CBOETO
IpocTpaHcTBa. K MOHMMaHNMIO B3aIMOOTHOIIIEHNIT YeJIoBeKa U Ha-
CEKOMBIX £ IOfIXOXKY Yepe3 aHaju3 L[eJIoTO CIIEKTPa SMOLIA, MC-
IbIThIBAEMbIX 4EJIOBEKOM, CAMbIE€ PacCIIPOCTPAHEHHbIE I3 KOTOPbIX:

1) omepsenne/ oTBpaleHne. B faHHOM cryyae HaceKoMoe I10-
HMMAeTCs KaK HeKWIT 4y>Koil («afickoe Co3JaHye», «Apyras BeTBb
9BOJIIOLMN»), HAPYUIAIOINII TPAaHNUIBI MHTUMHOCTH, TeIECHYIO
L[eIOCTHOCTD U IIp.

2) CTpax. 3aqaCTy}o, B OIMCAHMAX OTHOIIEHU C HaCEKOMbBIMMI
JIOMUHMPYET PUTOPMKA BOJHBI (arpeccopsl, Opyskue, mobena win
nopakeHue u mp.). Takas pUTOpUKa MOABOAUT K MOHMMAHUIO
CYILIECTBYIOLIETO COLMAIbHOTO MOPANKA, B YACTHOCTH, YTO TaKOe
ZOM, KaKOJ IeHJI€PHbIN PEXUM JOMUHUPYET U TaK Jajiee.

3) CTBI UCHBITBIBAETCA B paMKaX AMCKypca O COLMATbHOI
TUTUEHE, KOIJa MOsBIEHNE HACEKOMBIX B JIOM€ pPacCMaTpUBAETCA
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Yepes MOHATIE IPSI3Y U COLMANbHBIX (KIACCOBBIX) IPAHMNILI, U TOT-
fia IIPUCYTCTBYE HACEKOMBIX B JIOMe CKPbIBAETCSL.

4) oyapoBaHMe / CUMIIATVUN. YIMBUTEIbHBIM 00Pa3oM IIpK CO-
OJIIOfIeHIIL OTIPEfieIeHHOM [YICTAHIINY U IIPABIJI B3aVIMOJEIICTBILS
BO3MOXKHO He TO/IBKO COCYIeCTBOBAHIS Y€/I0BEKA I HACEKOMBIX,
HO 11 IIPOM3BOACTBO UX aHTPOIOMOP(HOCTH (HaeNeHne X NMe-
HaMu, IPUIVCBIBAHNE UM Y€/I0BEYECKIX CBOJICTB M XapaKTePUCTIK
¥ TIp.), @ TAKXKe IepeXXMBaHe TO3UTYBHBIX IMOLNIL, KOIfia Hace-
KOMbI€ PAcCMAaTpUBAIOTCS B KayecTBe JOMAIIHMX muTomies. Kak
IIPaBIIO, TAKOE OTHOIIEHe K HACEKOMBIM Peaji3yeTCsi B paMKax
9KOJIOTMYECKOrO UCKYpCa.

Kntouesvie cnosa: HacekoMble B IOMe, SMOLIY, PUTOPUKA BOJIHBI,
HIPAaKTUKM CYOBEKTUBAIIL.

JloK/mazi OCHOBaH Ha JCCIelOBaHNY, IPOBENEHHOM B paMKax IIpoO-
exTa «Primus inter pares? MynbTuBHUI0BOE cocefcTBO B Poccun
u Ounnanpun» (unancuposanne pouna KOHE).
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Classical and Christian Zoologies in Late Antiquity
Noah Cashian

Warburg Institute, London, UK, ncashian@gmail.com

.’ Y 4 "

An assortment of animals from a mosaic at Huwat [Manar Al-Athar
photo-archive: http://www.manar-al-athar.ox.ac.uk/dams/pages/search.
php?search=!collection2790&bc_from=themes].

Kosmexius )XnBOTHBIX Ha Mo3anKax B Xysate [Poroapxus MaHap
an-Acap: http://www.manar-al-athar.ox.ac.uk/dams/pages/search.
php?search=!collection2790&bc_from=themes].

Across the Graeco-Roman and subsequent Christian civilization,
it was hierarchy that consistently underpinned the social, political,
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and intellectual fabric of society. The questions which present the
greatest allure for scholars relate to the pressure-points at which
a hierarchy — or its supporting taxonomy — flounders, and the
consequences this has for the coherency of the wider hierarchical
structure and its contribution to the scaffolding of wider society.
There are many examples to draw upon, but at their core these
questions are reducible to a single issue: what is a human? Philosophers
and ancient historians have wrestled with the ancient legacy on this
question for generations, focusing upon what does and does not
qualify a person as being free and virtuous. Over the past half-
century, the discussion has widened in accordance with societal
developments and feminist theory. Now we ask not only what entitles
one man to rule and another to be ruled, but how ruler and ruled
alike are cast in opposition to woman. As such, the gaze of the
academic reader has expanded and brought out fresh perspectives.
After thirty years of gradual development, another shift has come
about. It does not compare master with slave, nor man with woman,
but examines what relationship each of these had with the irrational
Other — the animal — that lurks in the background of ancient
authors. Stepping back from the framework of hierarchy, this paper
will look at how conceptions and taxonomies of created beings
(humans; animals) were formed and re-formed between the traditions
of the classical world and those of the Christian late antique period.
Rather than restating obscure zoological lore, emphasis will be given
to the ways in which dialogues on animals were reflective of the
anxieties and tensions that emerged during the cultural and in-
tellectual transitions of the fourth century.

Keywords: zoology, late antiquity, Philostorgius, history.

Knaccuueckas n XpUCTHNAHCKAA 300/10IrNn
B mepmnon HOSHHeﬁ AHTUYHOCTU

Hoti Kawuan

MucruryT Bap6ypra, JIonnon, Benmnkobpuranns, ncashian@gmail.com

B 310Xy rpeko-puMCKOI U MOC/IENYIOLIell XpUCTUAHCKON LM-
BUIM3ALMYU COLIMA/IbHAsA, TIOIUTUYECKAS U MHTE/IEKTyalbHas
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CTPYKTYPBI 001eCTBa HEM3MEHHO MOANEP>KMBA/IUCH C IIOMOIIBIO
nepapxuy. Borpocsl, KOToOpble MIPeCcTaB/IA0T HanOOIbIINIT NHTe-
pec [IA YYeHBIX, KacalTcs 00/IeBbIX TOYEK VICTOPUY, B KOTOPBIX
Mepapxusa — WU MOfIep>KUBAIOIAst ee TAKCOHOMMS — OcmabeBa-
eT, U1 MOCNIEACTBIIL, KOTOPBIE 9TO COCTOSIHME VIMEET JJIsI COITIAco-
BaHHOCTY O0JIee IMPOKOIT MepapXN4ecKoil CTPYKTYPHI U ee BKJIa-
Jla B YKpeIUIeHMe 00I[ecTBa B I1e/IoM. MOXXHO IIPUBECTU MHOXXECTBO
IIPYMEPOB, HO 110 CBOEN CYTU 3TV BOIIPOCHI CBOJATCA K OFHOI
npob6reme: 4T0 ecTh denoBek? Oumocodsl u [peBHME UCTOPUKA
HOTPY>Ka/IICh B IpeBHee Hac/Iefye 1o 3TOi ImpobeMe Ha IpOT-
JKEHUU TIOKOJIEHUII, IBITasICh OTBETUTh Ha BOIIPOC, YTO Jie/laeT
JeJIoBeKa CBOOOIHBIM 1 JOOPOIETeIbHBIM, @ UTO HeT. 3a IIOC/IeHIe
IHOJIBEKA JVICKYCCUSA PaclIMPUIach BCIEACTBYIE Pa3BUTNUA 00IecTBa
1 peMUHNUCTCKOI Teopuu. Terepb MbI 3ajjaeMcsl He TOTIBKO BOIIPO-
COM, YTO JaeT IPaBO OJHOMY 4Ye/IOBEKY IIPaBUTb, a APYrOMy —
HOJYMHATBCS, HO M BOIIPOCOM, KaK U IIPaBUTe/Ib U yIIPaB/IseMblil
IPOTUBOIIOCTAB/IAITCA JKeHIIMHe. TakuM 06pa3oM, B3IJIAJ aKa-
IeMUYeCKOTO YUTATe/Is PacIIMpUIC, Y OTKPBUINCH HOBBIE Iep-
CrieKTuBBL [lajiee, yepes TPUALIATD JIET IIOCTENIEHHOTO PasBUTHUA
IPOU3OLIETI ellle OAMH CABUL. MBI He CpaBHMBAaeM FOCIIOAVHA C pa-
OOM WV MY>XUVHY C >KEHILVIHOM, HO MCCIIeyeM, KaKye OTHOLICHNs
y KaXIOr0 M3 HUX ObUIM C MPPALMOHAIBHBIM VIHBIM — >KMBOT-
HBIM — KOTOpOE CKpPBIBAeTCs Ha 3aJIHEM IIaHe MCTOPUIL PeBHIX
aBTOpoB. OTCTyIask OT KOHLEIIUN MePapXuu, Mbl PpacCCMOTPUM,
KaK KOHIIeNIIMM ¥ TAKCOHOMMM COTBOPEHHBIX CYIIEeCTB (/I0fel,
JKUBOTHBIX) GOpMUPOBANUCh U pedOPMUPOBAIUCH, HAYMHAS
C TPafuIUIl KIaCCUYeCKOTO MMUpa ¥V 3aKaHYMBAS TPARULIUAMMU
XPUCTMAHCKOTO MUpa MO3HEr0 aHTUYHOTO Iepuopa. Bmecro Toro,
4TOOBI ITepecKa3bIBaTh CMYTHbIE 300/I0TMYeCKIe IIPeaHIs, aKLIeHT
OyzmeT ciemaH Ha TOM, KaKUM 00pa3oM [JMaoru O >KMBOTHBIX OT-
paXka/ TPeBOTY U HAIpsDKeHMe, BOSHMKIINE BO BPeMs KY/IbTyp-
HBIX ¥ MHTE/UIEKTYa/IbHbIX II€PEeXOJHBIX IIePUOJIOB YETBEPTOTO
BeKa.

Kntoueswie cnosa: 300/10TVA, IO3AHAA aHTUYHOCTD, CDI/IHOCTOPI‘I/If/'I,
UCTOopn.
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A Bear in the Village: Paradoxes of Human-predator
Relationships in Chukotka
Vladimir N. Davydov, Elena A. Davydova

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
davydov.kunstkamera@gmail.com; elenav0202@gmail.com

Photo by V. Davydov, 2019.
Osxnpanne 6enoro Mensenst. Octpos Komounn. Uykorka.
®doro B. [laBbimoBa, 2019.

The authors will analyze a specific episode of the relationship
between humans and a polar bear in a coastal village in Chukotka.
The relationship between humans and this animal has a long history
in the region. Nowadays new actors of these relations such as
scientists, environmental movements, tourists, and government
institutions have appeared. The intersection of different points of
view and intentions considerably changes the structure of interaction
between local people and predators.
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Keywords: Polar bear, Chukotka, coastal village, human-predator
relationships.

The research was supported by the Russian Science Foundation
(project No. 19-78-10002).

Mensensp B cene: MapagoKChl B3aMMOOTHOIIEHMIT
YeloBeKa I XMIHMKA Ha YykoTke

Bnaoumup Huxonaesuu Jlasvioos, Enena Anopeesna Jlasvioosa

Myseit antpononoruu u stHorpadun nmennu Ilerpa Bennxoro
(Kyuctxamepa) PAH, Caukr-Iletep6ypr, Poccus,
davydov.kunstkamera@gmail.com; elenav0202@gmail.com

B moxazme OymeT IpoaHanM3upoOBaHbl KOHKPETHBIE SINM30/bI
B3aJ/IMOOTHOLIEHNI YeloBeKa 1 6enoro MenBens B IPUOPEXHOM
cernte Ha YykoTke. OTHOLIEHYISI YeTIOBEKA 1 9TOTO )KVMBOTHOTO MMe-
I0T [JaBHIOIO MCTOpuUI0 B pernoHe. Ceifyac MOSAB/ISAIOTCS HOBbIE
Y4acTBYIOLIVIe B HMX aKTOPbl — y4YeHbIe, 9HBAIPOHMEHTA/IbHbIE
IBVDKEHSI, TYPUCTDI, TOCYAAPCTBEHHbIE MHCTUTYThL. CTOIKHOBE-
HIf€ Pa3HBIX TOYEK 3PEHVs VM MHTEHLMII CYLIeCTBEHHO MEeHseT
CTPYKTYPY B3aVIMOJEIICTBYISI MECTHBIX XKITEIeil ¥ XULTHUKOB.

Kntouesvie cnosa: 6enbiit Megsenpb, UykoTKa, IprbpexHoe cero,
OTHOIIIEHN S YeIOBEeKA M XUIIHMKA.

VccnenoBaHue BBIOMHEHO 3a CYeT rpaHTa Poccmiickoro Hay4HOro
donpa (mpoext Ne 19-78-10002).
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Tame(d) Reindeer, Wild Tourists and GPS Trackers:
an Anthropological Perspective on Various Forms
of Contemporary Sami-Reindeer Relationships

on the Norwegian Side of Sapmi

Erika De Vivo

University of Turin, Turin, Italy, erika.devivo@unito.it

Tame(d) reindeer and wild tourists. Photo by E. De Vivo. 2020.
OpnoMalrHeHHbIe CEBEPHBIE OJIEHM ¥ TUKVE TYPUCTHIL.
®doto 3. Jle Buso. 2020.

This contribution discusses the multifaceted and complex human-
animal relationship between Sami peoples (the only indigenous people
of Europe) and reindeer, an animal that, throughout the centuries, has
been at the basis of Sami subsistence activities while also fulfilling
important symbolic roles.

The aim of the paper is to address the mutual nature of the
Sami-reindeer relationship from a diachronic perspective, with a focus
on relatively recent forms of coexistence. The analysis of both
tourism and different forms of pastoralism in a North Sdmi context
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will be at the core of my reflections about Sami domestication and
exploitation of reindeer. In particular, I discuss the potential positive
and negative outcomes intrinsic to the development of tourists-
tailored reindeer-farms as well as the growing role of technology
on large-scale reindeer herding. Such reflections seek to investigate
whether these practices may prove to constitute alternative ways of
preserving and adapting Sami reindeer herding knowledge in the
European Arctic, a natural and geo-cultural context changing at an
alarmingly rapid pace and in unforeseeable ways due to the effects
of climate change.

This contribution, which has been developed after 16-months
ethnographic fieldwork on the Norwegian side of Sapmi, is based
on a twofold approach: I have combined a more theoretical frame-
work grounded in studies on Sami reindeer pastoralism (Ingold
1987, 2002; Bjorklund 2013) as well as on recent research on Sami
history (Seitsonen & Viljanmaa 2021) with the personal experience
I gained while carrying out ethnographic fieldwork as part of my
PhD course in Cultural Anthropology and Ethnography. Further-
more, I have included the insights of some of my Sdmi interlocutors
into the reflections here delineated.

Keywords: Sami, reindeer, tourism, wild tourism, GPS trackers.

OpoMalIHeHHbIE CeBepHbIe OIeHM, TUKIe TYPUCTbI

u GPS-Tpekeppl: aHTPONMOTOTMYECKUI B3I/IA/, HA pa3TUIHbIe
dbopMbI COBpeMeHHBIX B3aMIMOOTHOLICHNIT CAaMOB

U O/IeHell Ha HOPBEXCKoIi cropone JIamnanaun (Sapmi)

Apuka de Buso

Typuuckmit yauBepcutet, Typun, Vtamus, erika.devivo@unito.it

Moe nccnegopanue MOCBAILEHO MHOTOTPAHHBIM M CJIOXKHBIM
B3aMIMOOTHOLIECHVAM JTIOfiell U KMBOTHBIX MEX/ly caamaMul (ef[uH-
CTBEHHBIM KOPEHHBIM HapozioM EBpOIIBI) 1 ceBepHBIM OJI€HEM,
JKMBOTHBIM, KOTOPO€ Ha IPOTKEHNM BEKOB UIPAJIO K/IIOYEBYIO
ponb B obOecredeHNN >KM3HEeeATeTbHOCTI CaaMOB, a TaKXe BbI-
IIOJIHAJIO BayKHbIE CMMBOJIMYECKNE 3aTa9M.
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Ienp maHHON CTaTbyM — PacCMOTPETb B3aMMOOTHOILIEHM S
CaaMOB C CEBEPHBIMM OJICHAMM B IUAXPOHNH, YAE/AA 0c000€e BHU-
MaH/e OTHOCUTE/IbHO HOBBIM (hOpMaM MX B3aMOOTHOIIeHNIL. []yis
MOMX BBIBOJOB OTHOCUTE/IBHO JOMECTUKALIIM U CIIOCOOO0B UCIIONb-
30BaHMA OJIEHEN Y CAaaMOB K/II0YEBYIO PO/Ib UTPAET aHA/IN3 JAHHBIX
O Typu3Me ¥ pasHbIX BUJJaX NaCTOMIIIHOTO XVBOTHOBOJICTBA Y Ce-
BEpPHBIX caaMoOB. B yacTHOCTH, A paccMaTpuBal BO3MOXKHBIE I10O-
JIOKUTENbHbIE U OTPULIATE/IbHbIE BIVAHNA PA3BUTHA OJIeHEBOJYE-
CKVIX IIEHTPOB TYPUCTUYECKON HAIIPAB/IEHHOCTH M PacTYILYIO POJIb
HOBBIX TEXHOJIOTUII B KPYITHOM OJIeHEBOACTBE. Llenb 3TuX usbIcKa-
HIII — BBIAACHUTD, CMOTYT JIV 3T HOBbIE IIPAKTUKN CTaTb a/IbTep-
HATVBHBIMU CIIOCOOAMM COXPAHEHVS U fjallTaliy TPASUIMOHHbBIX
CaaMCKIX OJIeHeBOAUeCKNX 3HaHuU B EBpormerickoit ApKTuKe, TaMm,
I7ie IPMPOJHBIN ¥ T€OKYIbTYPHBIN KOHTEKCT MEHAETCA B PE3y/lb-
Tare KIMMaTUIeCKMX M3MEHEHNMI TaK Myraolie ObICTPO U HeIIpes-
CKa3yeMo.

Jlokaz, OCHOBaHHBII Ha I0/IeBOI dTHOTrpadmdecKkon pabore
B TedyeHMe 16 MecsleB Ha HOPBEXCKOI cropoHe Camnmu, 6asupy-
€TCs Ha JIBYCTOPOHHeM Ioaxofe. TeopeTndecknii MOAXOM K caaM-
ckoMy oneHeBofcTBY (Ingold 1987, 2002; Bjerklund 2013) u mo-
CllefHMe MCCIefoBanms uctopun caamoB (Seitsonen&Viljanmaa
2021) 51 cOBMeLIAI0 C IMYHBIM OIIBITOM, ITOJIy4EHHBIM B XOfie I10-
JIeBOJI pabOTHI BO BpeMs IpeObIBaHNA B aCIMPAHTYpe IO CIIel -
anmpHOCTY «Ky/IbTypHas aHTpOIOIOrusA U sTHorpapus». S Takxke
IPUBOXY CYX/IEHVS CBOMX CaaMCKIX COOeCeHMKOB 110 paccMar-
pUBaeMbIM BOIIPOCAM.

Kntouesvie cnosa: caambl, CeBEpHBIIT O7IEHb, TYPU3M, JUKWIL TYPU3M,
GPS-Tpexepsl.
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To “Speak Horse” in the Himalayas and Argentina:

To What Extent Does Communication Between Humans
and Horses Depend on a “Language”,

and How Does it Differ in Distant Cultural Contexts?

Yancen Diemberger
University of Exeter, Exeter, UK, yd308@exeter.ac.uk

Tibetan horse-science manuscript from the Tucci collection, ISMEO, Rome.
Tuberckas pykomnucs o KoHeBoAcTBe U3 Kowtekunu Tygan, ISMEO, Pum.

All over the world there are increasing debates around where
to place horses on the spectrum of subjectivity, agency, cognitive
ability and ethical responsibility. My research explores how the
different cultural dynamics within which the horse is embedded
reflect on living equitation practices. I explore two different horse
cultures in Argentina and Nepal, and within them the construction
of communicative frameworks between horses and humans.

In my undergraduate research in Tibetan Studies, I came across
a Tibetan manuscript on horse-science in the IsSIAO (ISMEO)
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library in Rome. This illustrated text is tentatively dated to the 18th
century and includes extracts from as early as the 9th century. In
Tibetan, the horse is classified as a semchen (sentient being) and is
referred to as having a namshe (principle of consciousness) similar
to humans. These characteristics shape living equitation practices
in western Nepal and resonate across the globe to central Argentina,
specifically in the fieldwork sites of my cross-cultural, comparative
ethnography.

Horse-training in both sites highlights tensions between horse
instrumentality and intersubjectivity. Rather than suggesting
monolithic, ontologically different horse cultures, equitation
practices demonstrate different ways of negotiating horse-human
relationships within different moral frameworks.

The cross-cultural element not only allows me to compare a wide
range of approaches to equitation, with human-horse “language”
changing alongside the human cultural context, but it also provides
a deeper understanding of embodied knowledge, ethical implications
and cultural tensions involved in human-horse connections. More
generally I see my exploration within the framework of “multispecies
multi-sited ethnography” in the context of a wider rethinking of
human-animal relationships.

Keywords: horses, human-animal relations, cross-cultural ethno-
graphy, Nepal, Argentina.

«JoBopuTh Ha TOMAZUHOM sA3bIKe» B [uMamadax u Aprentuse:
B KaKOJ CTeleHN o0IeHne MeKAY TIOIbMI ¥ TOLIabMI
3aBIICUT OT «A3BIKa»M Ye€M OHO OTIMYAETCA B yaT€HHbIX
KY/IbTYPHBIX KOHTEKCTax?

Ancen [lembepeep

OKceTepckuil yHMBepcuTeT, JKceTep, Bennkobpuranus,
yd308@exeter.ac.uk

Bo BceM Mupe Bce 4Yallle BOSHUKAIOT CIIOPbI O TOM, I7le pas-

MECTUTD JIOMLIAZIell 10 CIIeKTPY CyOBeKTMBHOCTH, CBOOOJBI BOJIA,
KOTHUTMBHBIX CIIOCOOHOCTEN 1 9TMYECKOI OTBETCTBEHHOCT. B cBO-
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€M MCC/IeJOBAHUMY A M3Y4al0 KaK pPas3/N4Hasi KyJIbTypHas IMHAMU-
Ka, B KOTOPOJl HaXOJWTCA JIOUIa[b, OTPA’KAETCA Ha IPaKTUKe
BEpXOBOII e31bl. I MCCIeyIo KyIbTyphbl BEPXOBOIL €3/ibl B ApreH-
tuHe 1 Henare, 1 Kak cTpOUTCA KOMMYHMKAIVIA MEX/LY JIOIIA/[b-
MM ¥ JIIOIbMM B KQ)KJIOJ1 U3 HIUX.

Bo BpeMs MO€ro CTyIeHYeCKOro MCCIeOBAHMA 10 THOETONO0-
TUM MOIO OblTa OOHapy»KeHa THOeTCKask PyKOIVCh II0 KOHEBOJCTBY
B 6ubmmoreke ISIAO (ISMEO) B Pume. 9TOT MIIIOCTpUpPOBaHHBDII
TEKCT OBUI OPMEHTMPOBOYHO AATHPOBAH 18 BEKOM U BK/IIOYAII OT-
PBIBKM, OTHOCAImMecs K 9 Beky. Ha TubGeTckoM sA3bIke Jomanb
KTaccuuUupyercs Kak ceM4eH (pasyMHOe CYIeCTBO) M YIIOMU-
HaeTCs KaK MMeroliasi HaMmine (IPMHIINAII CO3HAHN) TOf00HO Ye-
JIOBEKY. DTI XapaKTepUCTUKN (GOPMUPYIOT CYLIeCTBYIOLIVE 10
Halllero BpeMeHY IIPaKTUKJ BEPXOBOII e31bl B 3anagHoM Hemase
¥l HAXOZIAT OTK/IMK BO BCEM MMUpe, BIUIOTD /IO LIeHTPAIbHOI ApreH-
TUHBI, 0COOEHHO B paiioHe I0/IeBbIX MCCIeOBAHNIT MOeil Kpocc-
KY/IBTYPHOJI CPaBHUTEIbHOI STHOTpaUIL.

O6y4eHne BepxoBoii e3/je B 000MX paitoOHaX MOAYEPKUBAET IIPO-
TUBOPEUNSI MEX/Y MHCTPYMEHTa/IbHOCTDIO IOV U MHTEPCYOD-
eKTVBHOCTBI0. BMecTo TOro, 4T06bI OKa3aTh MOHO/IMTHBIE, OHTOJIO-
TMYeCK) pasHble KOHHBIE KY/IbTYPbI, IPAKTUKI BEPXOBOII €3/ibl Jie-
MOHCTPUPYIOT Pas3Hble CIIOCOOBI IIOCTPOEHN A B3aMOOTHOLICHMII
JIOIIA/V M Ye/IOBEeKa B Pa3IMYHBIX MOPA/IbHBIX PaMKaX.

Kpocc-KynbTypHBIil OAXOJ, I03BOJISIET MHE CPAaBHUBATD ILIIN-
POKMII CIIEKTP IOAXOLOB K BEPXOBOM €3]I, IT€ «A3bIK» KOMMYHIN-
KAl 4e/l0oBeKa 1 IOV V3MEHAETCS B COOTBETCTBUM C YesIo-
BEUECKUM KY/IbTYPHBIM KOHTEKCTOM; 9TOT HOZIXO TaKXKe obecrie-
gyyBaeT 6ojee IIy6OKOe MOHMMaHME BOIUIOIEHHbBIX 3HAHMIA,
3TUYECKMX MOC/IEACTBUI ¥ KY/IBTYPHBIX CJIOXKHOCTEN BO B3aIMO-
OTHOIIIEHVISIX Ye/IOoBeKa U JIomaz. B 6osee ob1ieM rraxe st paccmar-
pUBAIO CBOU MCCIIEOBAHNSA B PAMKaX «MHOTOBWJJOBOJI MHOTO-
aCIIeKTHOJ 3THOrpadum» B KOHTEKCTe OoJee MMPOKOTo mepe-
OCMBIC/ICHNS B3a¥IMOOTHOILEHNUTT Ye/IOBEKA U )KMBOTHBDIX.

Kntouesvie cnosa: nouaay, OTHOUIEHVS MEXy 4€IOBEKOM U >KI-
BOTHBIMM, KPOCC-KY/IbTYypHas sTHOrpadus, Heman, AprenTuHa.
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Ethnobiology Interspecific Uses of Medicinal Resource
and Knowledge Transfers: The Case of Mahouts and Elephants
in Sayabury Province in Laos

Jean-Marc Dubost

National Natural History Museum, Paris, France, jm.dubost@gmail.com

Elephant taking traditional medicine prepared by a mahout.

Photo by J.-M. Dubost

CJI0H IIPMHNMAaET HaPOJHOE CHA/J00be, IPUTOTOBIEHHOE MaXyTOM
(nmoronmukom). ®orto JK.-M. Tio60

Examination of dental calculus in a hominin dating to 1.2
million years ago has provided evidence that hominins practiced
self-medication using plant substances. This hypothesis is supported
by self-medicating behaviours evidenced in chimpanzees. Also, the
overlap between the pharmacopoeias of traditional ethnoveterinary
and human medicines and the diet of certain animal species
indicates convergence between humans and animals in the use of
medicinal plants. In nonhuman primates phylogenetically close to
humans, these convergences could result from common genetic
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legacy, but in animals more distant from us, they rather attest either
to independent acquisition of respective habits or to interspecific
knowledge transfer.

In a study of lifestyles uniting mahouts (elephant handlers) and
elephants in Laos, focusing on the ways observation of animals
might enrich local pharmacopoeia, we registered certain medicinal
practices resulting from close contact with these animals, which,
according to traditional custom, are occasionally released in the
wild, and from the care provided to them.

We will address the interspecific transfer of medicinal knowledge
and human/animal interaction resulting from the sharing of
resources between both species living in the same environment.

Keywords: animal self-medication, TMK, interspecific knowledge.

MexBHUO0BOE HCIOTb30BaHNEe MEAUIIMHCKIIX PECypCcOB
U Iepefaya 3HaAHUIT: Kelic MOTOHIMKOB M CTOHOB
B npoBuHyu Casa6ypu B JIaoce

JKan-Mapxk 060

HaroHanbHBI My3eii ecTecTBeHHOI uctopun, Ilapiok, OpaHius,
jm.dubost@gmail.com

VccnepoBanye 3yOHOrO KaMHS TOMUHMHA, IaTUPYeMOTO BO3-
pacroMm 1,2 MUINIMOHA JIET, IPeJOCTaBUIO [JOKAa3aTeIbCTBa, CBUJIE-
TeJIbCTBYIOIME O TOM, YTO TOMUHMHBI 3aHUMAJINCh CaMOJIeYeHIeM
C TIOMOIIbI0 PACTUTENbHBIX BEIECTB. JTa IMIIOTe3a IOATBEPKA-
eTCs IPaKTUKaMM caMojiedyeHus y mumnanse. Kpome roro, co-
BIajeHusa ¢papMakoneil TPagUIMOHHBIX STHOBETEPUHAPHBIX
U 4e/I0BEYECKMX JIEKAPCTB I pall¥iOHa HEKOTOPBIX BUJIOB )KMBOTHBIX
IpefIo/aralT COBIa/ieHle B MCII0/Ib30BAHUN BUJIOB 1€KapCTBEH-
HBIX pAaCTE€HMII Y JIIOfE U KMBOTHBIX. YTO KacaeTcs HedeloBeve-
CKUX IIPUMAaTOB, QUIOTeHeTUIeCKY OMM3KIUX K YelTOBEKY, 9T CO-
BIIQJIEHMs MOTYT OBITh Pe3y/IbTaTOM IIOBEIeHYIS, YHAC/IeJOBAHHOTO
OT TIpefiKa, 0611Iero i 06eyX IMHWIL, HO B OTHOLIEHNUY )KMBOTHBIX,
Ooree TaleKyX OT HAC, OHM CKOpee OTPAXKAIOT COBIIAJIeHe HaBbl-
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KOB VICIIOJIb30BaHUs, MO0 HE3aBUCKMO NPUOOPETEHHBIX, 1100
B pe3y/nbTaTe MEeXBULOBOMN Ilepefady 3HaHUIL.

B xope nccnemoBanus, npoBefieHHOrO B Jlaoce u M3y4mMBIIErO
B3aMMOCBA3b U O/IM30CTh 06pasa )XM3HYU, 0ObeANHAIOIYIO IOTOH-
IIMKOB ¥ CTIOHOB, IIPOBEEHHOTO C IIe/IbI0 OIPENe/NNTh, KaK Ha-
OmrofieHNe 3a XMBOTHBIMM MOIJIO CIIOCOOCTBOBATh Pa3BUTUIO
MecTHOI (papMaKoIen YeoBeKa, Mbl BBIIEIWIN PsiJ| TedeOHbIX
IPAKTUK, KOTOPOE SIB/ISIETCS Pe3y/IbTaTOM MHO)KeCTBEHHOTO B3a-
VIMOJIEVICTBYA MEX/Y HaOMOIeHeM 38 STUMM KUBOTHBIMY, KOTO-
PBIX B TPaJ{YILIMOHHO IIPAKTUKe IIePUOAIYECKY BBITYCKAIOT B JIeC,
U METOJAaMY yXOfa 32 HMMU. MBI pacCMOTPYUM BOIIPOC MEXBUJO-
BOI1 IIepefladyl MEAVILIMHCKUX 3HAHWII ¥ B3aVIMOJEVICTBUI MEXIY
JIOABMM U )XKMBOTHBIMY B CBET€ 9TOTO KOMIIEKCa, KOTOPBIiT IIPO-
UCTEKaeT M3 UCIIOIb30BaHMs 000MMM BUAaMU OOIUX PeCypcoB
B OJJHOJI cpefe.

Kntouesvie cnosa: camonedenue y >xuBoTHbIX, TMK, MexxBupoBble
3HaHUS.
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One Health: Applied Ecological Intelligence

in Human-Animal Relationship. A Critical Investigation
of the Cultural Paradigm Underpinning the 2030 Agenda
Vienna Eleuteri

Italian Society of Applied Anthropology, Rome, Italy,
viennaheld@icloud.com

Photo by Kailash Kumar (https://www.pexels.com).
®oro Kaitmamra Kymapa (https://www.pexels.com).

The identification of the human-animal relationship patterns
entails an understanding of the web of meanings that — throughout
history and in different cultural contexts — human beings have
adopted to act consciously and effectively in the world.

It is pivotal not only for the influence it has exerted on the
biological and social evolution of our species but also for the greater
understanding of the cosmology underlying contemporary societies
and the challenges we are facing today.

My research in this field relates to the anthropological disciplines
and focuses on the critical investigation of the ontology underlying
the cultural model in the age of the Anthropocene and the in-
creasingly urgent problems it poses, both considering the challenge
of the sustainable development agenda and in terms of the mutual
relationship between human and environmental health in the One
Health framework.
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The reference to cultural and cognitive models pertaining to
the ‘indigenous’ context is gaining increasing prominence within
anthropological research, but also within a transdisciplinary
approach of critical investigation in search of answers which are
useful to recover the ecological intelligence necessary to define
a new paradigm of co-existence and interspecies relations.

The international community also recognizes — now more than
ever — the need to develop a new paradigm for defining a cultural
model which is able both to integrate the ontology of so-called
indigenous knowledge and to overcome the nature — culture
dualism that underlies the dysfunctional relationship between
humans and animals today. This kind of integration requires
a critical approach that looks beyond sustainability and considers
the most current and interdisciplinary knowledge of the impact of
natural ecosystems on the well-being of human communities and
their interdependence.

A case study is presented to highlight and critically investigate
both the social dynamics triggered by culturally diverse groups
regarding the nature of the human-animal relationship and the
options for governance that integrate even opposing positions
within the complex and heterogeneous social environment of
contemporary societies.

Keywords: applied anthropology, interspecies relations, ecological
intelligence, one health, sustainability.

Enunoe 3popoBbe: NpUKIagHOE IKOIOTNYEeCKOe MbIIIIEHE
BO B3aIMOOTHOIIIEHWAX YeTOBEKa U >KUBOTHBIX.
Kpurnueckoe uccnegoBaHme KynIbTypPHON Mapagiurmsl,
cTrosIel B moBecTke aHA 10 2030 .

Bena 9neymepu

VranbsHcKoe 0611eCTBO NPUKIIALHON aHTporonoruu, Pum, Vranus,
viennaheld@icloud.com

Vpentndukauns Mozesneit B3auMOOTHOLIEHWIT YelToBeKa 1 JKI-
BOTHBIX JJaeT BO3MOXXHOCTb BHMKHYTb B CeTb 3HaYeHUIl, KOTO-
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pble — Ha IPOTSKEHNM BCeVl ICTOPMM U B Pa3/INYHBIX KY/IBTYPHBIX
KOHTEKCTaX — 4e/I0BeYeCKye CyIlecTBa IPUHSIN, YTOObI J1eiiCTBO-
BaTb B 9TOM MIpPe CO3HATeNbHO U 3P PeKTUBHO.

OTM B3aMMOOTHOIIEHNS IMEIOT pelliaoliiee 3Ha4eHe He TO/Ib-
KO 13-3a B/IMSIHNSA, KOTOPOE OHY 0Ka3ajI0 Ha OMOIOrMYeCcKyIo U CO-
IVIaJIbHYI0 SBOJIIOLMIO HAIEro BUJIA, OHM Ba>KHBI JU/IS JIYYLIETO
HOHVMAaHNUsI KOCMOJIOTHM, JIe)Kalleil B OCHOBE COBPEMEHHBIX 00-
I[eCTB, 1 MIPO6JIeM, C KOTOPBIMI MBI CTaJIKMBAEMCSI CETOfHSI.

Mow uccenoBaHmsi B 9TOM 00/1aCTH OTHOCSTCS K @HTPOIIONO-
TMYeCKVM JVCLUIUIMHAM U COCPEIOTOYEHbl Ha KPUTUYECKOM VIC-
CIelOBaHMY OHTOJIOTMY, JIEKAIleil B OCHOBE KY/IbTYPHOI MOJIe/IN
B 3II0XY aHTPOIIOLIEHA, I COCPEJOTOYEHBI Ha BCe OojIee aKTyaTbHbIX
BOIIPOCAX, KOTOpPbIE OHA CTABUT KaK C Y4€TOM IIPOO/IeMBbI IIOBECT-
KI YCTOVYMBOTO PasBUTHUA, TaK U C TOUKU 3PEHMs B3aMMOCBA3N
MeXJly 340pOBbEM 4Ye/IOBEKa 1M OKPY»Kalollell Cpefioil B paMKax
koHuenuuu Exunoro 3noposbs («One Health»).

OTCBUIKY K KY/IBTYPHBIM ¥ KOTHUTUBHBIM MOJIEJISIM, OTHOCS-
myecs K KOHTEKCTY KOPEHHOrO Hace/eH)s, IpuoOpeTanT Bce
Oosblliee 3HaUEHME He TOJIBKO B @HTPOIOTIOTMYECKUX MCCTIe0Ba-
HUSX, HO TaKKe ¥ B paMKaX TPAaHCAUCLUIUIMHAPHOTO MOJXOfa,
KPUTUYECKOTO VICC/IEOBAHMS B ITOMCKAX OTBETOB, TPEOYOIMXCS
IUISI BOCCTAHOBJIEHMSA SKOTIOIMYECKOTO MHTEIEKTA, HeOOXOIMMOro
VIS OIIpefie/ieHNs HOBOV NapafiurMbl COCYIIECTBOBAHMA Y MeX-
BUJOBBIX OTHOIIIEHMIA.

MexpayHapogHOe coO00IIecTBO TAaK)Ke MpU3HAeT — ceifdac
6oree yeM Korga-mmb60 — HeOoOXOAMMOCTh Pa3pabOTKM HOBOI
HapajurMbl IJIs OIpefe/leHNs KyIbTYPHOI MOJeN, CIIOCOOHOI
KaK MHTETPMPOBATh OHTOJIOTMIO 3HAHNUII TaK Ha3bIBaeMbIX KOPEH-
HBIX HapOJIOB, TaK U IIPEOJOJIeTh AYaIN3M IPUPOAbI U KYIbTYPHI,
JIeXXalNi B OCHOBE AMC(QYHKIIMOHAIBHBIX OTHOLIEHMIT MEXY
JTIO{bMM I )KXUBOTHBIMY B Hally JHU. TaKoil BUJ MHTETPALUU TPe-
OyeT KpUTMYECKOTO IOAXO/Ia, KOTOPBIl BBIXOAUT 32 PaMKU KOH-
eIV YCTOYMBOTO PA3BUTHSI Y YUUTHIBAET CaMble COBPEeMEeHHbIe
U MEeXIVCUUIUIMHAPHBIE 3HAHUS O BIVSHUM NPUPOISHBIX KO-
CUCTeM Ha 0/1aTOIoJTydue YelOBEYeCKIX COOOIIeCTB 1 VX B3aVIMO-
3aBUCHUMOCTb.
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JlaHHOe TeMaTmyecKoe MCCejoBaHye IIPeICTABIeHO MHOIA C 1ie-
IbIO BBIIE/INTD U KPUTUYECKU MCCIEOBAaTh KaK COLMAIbHYIO IM-
HaMMKY, 3aITyCKaeMYI0 Ky/JIbTyPHO PasHOPOJHBIMY IPYIIIAMU B OT-
HOLIEHM! XapaKTepa B3aMOOTHOIIEHNIT Ye/lloBeKa 1 KMBOTHBDIX,
TaK U BapMaHTBI YIIPaBJICHNS, KOTOPble 00BEUHAIOT faXKe MpPo-
TUBOIIO/IOJKHbIE ITO3ULIUY B CI0>KHOI ¥ HEO[HOPOJHOI COLMAb-
HOJI cpefie COBPEeMEHHBIX OOIIeCTB.

Knouesvie cnosa: IIpUKIagHasA aHTpPOIIO/IOINA, MEXBIIOBbIE OT-
HOLIEHN, 3KONIOTMYECKOE MbIIIEHNE, €ANHOE 3[JOPOBbE, YCTOﬁ-
qMBO€ pa3BUTHE.
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Animal Categories and Hierarchies in Edo-Period Japan
as Stereotyped Models of Humans and Human Society

Donatella Failla

University of Genoa, Genoa, Italy, Donatella.Failla@unige.it

This paper discusses the writings of two Neo-Confucian thinkers
who lived and worked in early and mid-Edo period Japan, both of
whom used animals as political metaphors and symbols of human
beings and their social organisation. The first one is the Complete
Collection of Strange Works (Kaidan Zensho 12i% £ &) by Hayashi
Razan #AFEIL (1583-1657), the famous Neo-Confucian ideologist
who served the Shogunate. The second one is the Tales of the World
of Law (Hosei Monogatari ;E1H#)5E) by Ando Shoeki Rk &I
(1703-1762), a medical doctor who served in the administration of
the northern fief of Hachinohe.

Keywords: Edo-Period, Japan, stereotyped models, Neo-Confucian
thinkers.

Kareropuu u uepapxus >xuBoTHbIX B SInonnu nepuopa o
KaK CTePeOTHITHbIE MO/IE/IN Y€TOBEKA U YeTI0BEYECKOTO
ob1mecTBa

Honamenna @aunna

YunBepcuter Tenyn, lenys, Vrammusa, Donatella. Failla@unige.it

B aTo0i1 cTaThe A 0bpaIach K TpyfaM ABYX HEOKOHQYIMaH-
CKUX MBICTTUTENEN, KOTOPBIe KW 1 paboTanu B SImOHMHN B Ha-
Jajie 1 cepenuHe nepuopna dxo. OHM 06a UCIOMTb30BAIN KUBOTHBIX
KaK IOTUTHYeCKe MeTadOopbl M CMMBOJIBI JIIOfielt U X COLMATbHOI
opranmsaunu. Ilepseiit Tpyg — 310 «IlomHOe cobpaHMe CTpaHHBIX
npousseniennit» (Kaidan Zensho XX £ &) Xasacu Pasana #AFE L
(1583-1657), M3BeCTHOTO MEOIOTa HEOKOHQYIIVIAHCTBA, CITYXKVB-
mero céryHary. Bropoit — «Ckasanna o mmpe 3akoHa» (Hosei
Monogatari ;EH¥)EE) Auno lloskn REFEE I (1703-1762),
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Bpaya, KOTOPbII CTYXXU/T B IMUHICTPALINU CEBEPHOTO (eoyjap-
HOTO BafieHnsA XaTuHOXe.

Knouesvie cnosa: nepmon 3,]10, Snonns, CTE€pE€OTUIIHbIE MOJEIIN,
MI)IC}'II/ITCJII/I-HCOKOH(bYLU/IaHIlbI.
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The Bestiary of Sardinian carnival Carrasegare:
Figures and Symbols
Oxana D. Fais-Leutskaya

N.N. Miklukho-Maklai Institute of Ethnology and Anthropology RAS,
Moscow, Russia, oxana-fais@yandex.ru

The procession of the Boes (Bulls) of Ottana (prov. Nuoro).
Foto by V. Komarova. 2019.

IMectBue Boa (6b1koB) u3 Orransl (mposuHuMA Hyopo).
®oto B. Komaposoii. 2019.

Sardinia is a Mediterranean region where the archaic cultural
heritage has been preserved to a high degree, especially in the
mountainous region of Barbagia. This includes the still vital relics
of ancient rites associated with the farewell to winter and the
welcome of spring, which in the church tradition are attributed to
the Carnival and in the folk tradition — to incantatory and
propitiatory rituals and to the cults of demons (daimons). The
traditional names for the complex of rituals (for example, Maimone)
shed light on both the essence of the action and its symbolic actors.
Among the latter, zoomorphic characters of animals that really or
hypothetically existed in Sardinia prevail: a pig (Porcu), a wild boar
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(Silbone), a bull (Boe), a mountain goat (Beccu), a bear (Ursu),
a wild cat (Attu), etc. Not being, with rare exceptions, the object of
special research in Sardinia, they seem to be quite interpretable in
the system of European and, more broadly, Eurasian, as well as
paleochristian symbolism; even the name and nature of Maimone —
the supreme demon of Sardinia — can be traced to a similar context
by means of linguistic and mythological analysis.

Exploring the figures of these animals, their symbolism and
connection with human life in a local context, the author argues
for the ancient cultural “multilocality” of their meaning and proves
their ritual “presence” in other regions. This challenges the work of
numerous researchers who insist that the beasts belong exclusively
to the local demonology and exaggerate the “cultural immunity”
and isolation of Sardinia, especially Barbagia, minimising or
underestimating the degree of Christianization and acculturation
of the local environment during the conquests. The author’s
approach allows us to fill many gaps in the study of the history and
culture of the Mediterranean.

Keywords: Sardinia, Barbagia, carnival, bestiary, demonology.

Bectuapmuit capgumnckoro kapHaBana Kappacerape:
$uryps1 u cuMBoOIBI

Oxcana Jlasudosna Pauc-Jleymcxas

MuctutyT atHONoruu u antpononornu nMmenn H.H. Muxnyxo-Maxknas
PAH, Mocksa, Poccns, oxana-fais@yandex.ru

Cappnuusa — pernon CpenynseMHOMOpPbsI, 00T atoLINIT BbI-
COKOJI CTeNeHbI0 COXPAHHOCTY, OCOOEHHO B TOPHOI 06/1acTu
bapb6apka, cBOero apxa4HoOro Ky/JIbTypPHOTO Hac/lefys, B TOM
4JIC/Ie M BUTAJIBHBIX CETOJHS PEIMKTOB ApPEeBHENIINX 00pAJ0B,
CBA3aHHBIX C IIPOBOJAMM 3VIMBI U BCTpeYell BECHBI, B 1|epKOBHOII
TpafuIM OTHOCUMBIX K KapHaBaiy, a B HapogHOI — K 3aK/IMHa-
TE/IbHON ¥ YMIIOCTYBUTE/IBHON OOPATHOCTY U K Ky/IbTaM IeMOHOB
(maitmonoB). CamMy TpaiMIIIOHHbIe Ha3BaHVsI KOMIUIEKCa 00ps/IOB
(nanpumep, MariMOHe) IPO/MBAIOT CBET KaK Ha CYIIHOCTD JEMCTBa,
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TaK M Ha ero CUMBOINYECKMX aKTOpoB. Cpefy MOCIefHNX Ipe-
BaJIMPYyIOT 300MOpdHbIe nmepcoHaxn: cBuHbA (Ilopky), kaban
(Cunbosne), 6b1k (b02), ropuslit ko3en (bekky), megsens (Ypcy),
nuknit Kot (AtTy) u T.1. He ObIBiNe, 32 PeKUM MCKITIOYEHNEM,
00'beKTOM CIIeI[aIbHOTO MccefoBanys B CapAHIM, OHM BIIOJIHE,
Ha B3IJIAJ| aBTOPA, «IIPOYMUTBIBAIOTCA» B CUCTEME €BPOIEICKOTO
U IIV[pe — eBPasUiiCKOro, a TAKXKe MaJIeOXPUCTUAHCKIUX OecTnapus
Y CUMBOJIVM3MAa; aXkKe MMsA U Ipupopa MaiiMOHe — BEpXOBHOTO
nemona Cappmuny — pacinpoBbIBAETCS B TOTOOHOM KOHTEKCTE
B CBETE JIMHIBYCTUYIECKOTO ¥ MU(OTOrNIECKOro aHaIy3a.

Vccnenyss puUrypsl 9TUX XUBOTHBIX, MX CMMBOJIM3M U CBS3b
C )KU3HBIO Ye/IOBEKA B JIOKA/IbHOM KOHTEKCTe, OTCTalBas IPEBHIOIO
KY/IBTYPHYIO «MY/IBTI/IOKQ/TIBHOCTb» VX 3HAKOBOCTH, JJOKa3bIBasI
($aKT MX PUTYaTbHOTO «IPUCYTCTBUA» B APYTUX PETMOHAX, aBTOP
HOJIEMM3VPYET CO MHOTVIMU UCCIIEIOBATE/AMM, HACTaMBAIOLVIMMI
Ha VX IIPUHAIOKHOCTI UCK/TIOYNTEIbHO JIOKa/IbHON JIeMOHOJIOTHN,
abCOMOT3NPYIOIINMI CTEIIEHD «KY/IBTYPHOTO IMMYHUTETa» 11 MI30-
nuposanHocTy Cappuuun u ocobenno bapbampxn 1 MUHUMU3NU-
PYOLVIMA VUIY HEJOOLEHNBAIOIIMMY CTEeNIeHb XPUCTUAHU3ALN
U aKKYIbTypaLuM MEeCTHON cpefbl B xofe 3aBoeBaHuil. Ilogxon
aBTOpa IO3BOJIAET BOCIIOJIHUTD MHOTHE JIAKYHBI B MICC/IE[JOBAaHNM
UCTOPUN U KYIbTYpbl Cpefiu3eMHOMOPBDA.

Kntouesvie cnosa: Capaunus, bapbamka, kapHaBas, 6ectuapui,
IIeMOHOJIOT AL,
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Deceased Animals in Ancient Greek and Roman Literature
Thorsten Fogen
Durham University, Durham, UK, thorsten.foegen@durham.ac.uk

Tombstone of the dog Aeolis. Aeolidis tumulum festivae cerne catellae, /
quam dolui inmodice raptam mihi praepete fato (Look at the tombstone
of Aeolis, the pleasing little dog, / whose death, caused by a sudden fate,

I have deplored beyond measure)[AE 1994.0348, Praeneste / Italy,

second century A.D.].

Hapgrpo6ue cobaku Jomuper. Aeolidis tumulum festivae cerne catellae, /
quam dolui inmodice raptam mihi praepete fato (B3risiHure Ha Hagrpo6ue
Sonmnabl, MIIOi cO6aUKY, / O Ubeli Oe3BpeMEeHHOI KOHYMHE 1 6e3MepHO
coxanero) [(AE 1994.0348, ITpenecte / Vtamus, IIBek H. 2.].

This paper focuses on select texts from Greco-Roman antiquity
which thematise the death of various animals. The death narratives
considered here are representative examples of ancient sources in
which a tendency towards an individualization of animals can be
recognized.

I will begin with two particularly famous animals: Odysseus’
dog Argus in Homer’s Odyssey and King Alexander’s horse Buce-
phalus as presented in Plutarch. These two cases, particularly the
first, may be seen as the archetypes of ancient descriptions of an
animal’s death. It can be argued that they have, to some extent,
influenced later death narratives, from which I will single out four
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examples: two actual tombstone epigrams (on the Emperor
Hadrian’s horse Borysthenes and on the Gallic dog Margarita) and
two literary epitaphs (for Corinna’s unnamed parrot in Ovid’s
Amores 2.6 and for Lesbias dead sparrow in Catullus’ Carmen 3).
In addition, several epigrams from the Greek Anthology, dealing
with a wide range of different species, will be examined.

What does this evidence reveal about how the death of animals
was experienced by humans and about their emotional attachment
to animals? To what extent are ancient texts on deceased animals
comparable to those on deceased humans? Is it possible to identify
recurring parameters and certain typical elements in the documents
that will be discussed here? Most importantly, in what way can the
evidence presented in this paper be seen as an ‘emotional outlet’
for humans? And how may it be related to the modern world where
animals, especially pets, are also mourned in various forms (animal
graveyards, descriptions of an animal’s death in a literary text,
photographs etc.)?

Keywords: Greco-Roman antiquity, death narratives, epitaphs,
emotional attachment, individualization of animals.

Ymepiiue )KMBOTHbIE B JpeBHErpe4YecKoil M pUMCKOI
nuTeparype

Topcmen Dézen

Hapemckuit yausepcutet, Japem, Bennkobpuranns,
thorsten.foegen@durham.ac.uk

ITOT JOK/IaJL IOCBALIEH N30PaHHBIM TEKCTaM I'PeKO-PUMCKOI
AHTMYHOCTH, B KOTOPBIX TEMATU3UPYETCs CMEPTb Pas/INYHbIX JKI-
BOTHBIX. PaccMoTpeHHbIe 3/jeCh IIOBECTBOBAHMA O CMEPTU ABJIA-
I0TCS PelIPe3eHTATUBHBIMY NIPUMepaMI IPEBHUX MCTOYHMKOB,
B KOTOPbIX MOYKHO PAaCIIO3HATh T€H/IEHIINIO K MHVBUYaIN3aLUN
JKUBOTHBIX.

51 HauHy ¢ IBYX 0COOEHHO M3BECTHBIX KMBOTHBIX: Iica Onucces
Apryca B «Opnuccee» [omepa 1 koHs Ljapsi Anekcanzpa byiedara,
onucanHoro [Tnyrapxom. 9Tu aBa ciay4as, 0COOEHHO IEpPBBII,
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MO>KHO pacCMaTpyBaTh KaK apXeTUIIbI IPeBHYX OIMCAHUI CMEPTI
YKMBOTHOTO. MO>XHO YTBep>KIaTbh, YTO OHM B HEKOTOPOII CTEIIeHN
HOB/IMAIN Ha Oojiee MO3/IHUE IIOBECTBOBAHNUA O CMEPTH, CPeau
KOTOPBIX 51 BBIJIE/II0 YeThIpe IIpUMepa: JBe HaAIICU Ha HaArpoou-
ax (koHs umriepatopa Anpuana bopucdena u raubckoit cobakn
Mapraputsl) 1 iBe muTepaTypHble sanuTaduy (6e3pIMIHHOMY I10-
nyraio KopunHbl B «JI1060BHBIX a/1erusax» 2.6 OBUAVA U MEPTBOMY
BopoObio Jlecoun B «Kapmen» 3 Karymra). Kpome Toro, 6ynyT
PacCMOTpPEeHBI HECKOJIBKO 3MMUIPAMM M3 I'PEYecKoil aHTOJIOTUH,
HOCBAIICHHbIE IIVPOKOMY KPYTy Pa3IMYHbIX TEM.

YT0 9TV CBUJETENbCTBA TOBOPAT O TOM, KaK JIIO[M HepeXnBa-
JIN CMEPTb KMBOTHBIX, 00 MX SMOIMOHAIBHON IPUBA3aHHOCTH
K )XMBOTHBIM? HacKo/IbKO ipeBHME TEKCTHI 00 yMEPIIVX KMBOTHBIX
COIIOCTaBMMBI C TEKCTaMM 00 yMepUINX JIIOAAX? MOXKHO /n UjeH-
TUPUIMPOBATh MOBTOPAIMECA MTapaMeTpPhbl U ONpefeeHHbIe
TUIIOBBIE 9JIEMEHTBI B TEKCTAX, KOTOPbIE 371eCh OYAYyT 00CyX/jaTh-
cs1? Camoe I71aBHOe, KaKMM 00pa3oM CBUIETENbCTBA, MIPENCTaB-
JICHHbIe B 9TOJl CTaTbhe, MOI'YT PacCMAaTPUBATBCA KaK «3MOLMO-
HaJIbHBII BBITUIECK» IS JIIofieli? V Kak 9TO MOXKeT ObITb CBA3aHO
C COBPEMEHHBIM MUPOM, TJi¢ XMBOTHBIX, 0COOEHHO TOMAIIHUX,
TAaK>Ke OIIAKMBAIOT B Pas/INYHbIX popmax (Krmazbuiia >KMBOTHBIX,
OIIVICAaHMsA CMEPTH >KMBOTHOTO B XyHOXKECTBEHHOM TeKcTe, PpoTo-
rpadun u 1. 1.)?
Kntouesvie cnosa: rpeko-pyMcKas aHTUYHOCTD, TIOBECTBOBAHMA
0 cMepTH, 3nnTaduy, SMOLMOHAIbHASA IPUBA3AHHOCTD, VHINBY-
[lyanu3amyis >KMBOTHBIX.
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The Image of a Bat on the Territory of the Northern Andes
(Ecuador, Colombia, Venezuela): Archaeological
and Mythological View

Tatiana A. Gavrilina

Institute of Archeology and Ethnography of the Siberian Branch
of the RAS, Novosibirsk, Russia, tanyaesler@gmail.com
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Mask of a bat in a burial place, Coronado necropolis, Valle del Cauca
department, Colombia. Photo by A. Tabarev, 2010.

Macka jerydeit MbILI B IIOrpeGeHny, Hekpornonb Koponano,
memapraMeHT Basbe-genp-Kayka, Komymbus. @oro A. Tabapesa, 2010.

Stories related in one way or another to the image of a bat are
widely represented in the mythology of the population of a number
of countries in South America: some features are reflected in the
legends common among the local population of the Santa Elena
Peninsula, the Mantenio-Huancavilca culture. In this case, we are
talking about a very ambiguous figure in coastal folklore — Tintin
(El TinTin, Tin-Tin), a duende, appearing in the guise of a bat or
a short creature that poses a danger to young women.

Stories related in one way or another to the image of a bat are
widely represented in the mythology of the population of a number
of countries in South America: some features are reflected in the
legends common among the local population of the Santa Elena
Peninsula, the Mantenio-Huancavilca culture. In this case, we are
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talking about a very ambiguous figure in coastal folklore — Tintin
(El TinTin, Tin-Tin), a duende, appearing in the guise of a bat or
a short creature that poses a danger to young women.

Some evidence of the existence of such legends is reflected in
the archaeological material: a number of ceramic figurines are
associated with the period of the Huancavilca culture. In addition,
in the territory of the Northern Andes (in particular the Yotoko
culture in Colombia), there are frequent findings of bracelets,
pendants, tiaras with zoomorphic motifs (reptiles, cats and bats).
In the late 1990s, about 120 burials were found by Colombian
archaeologists (Coronado site, Valle del Cauca department). Of
particular interest in this case is the burial of an adult male indi-
vidual: among the inventory are two ceramic vessels, as well as two
masks in the headboard (one of which has an image of a bat).

Separately, it should be noted that images of birds and bats are
a significant sign for the ancient population of the Northern Andes
(Ecuador, Colombia, Venezuela) that the buried person was shaman.
For example, we will mention the burial at the Capa Perro site
(Manabi province, Ecuador) which belonged to a young woman of
15-20 years, probably a religious servant — without signs of violent
death or visible pathologies. An interesting element of the
accompanying inventory, among other things, are the bone remains
of a bat directly in the funeral context.

Keywords: burials, bats, masks, mythology.

OO6pa3 neTydeil MBIIIY B APX€OTOTUIECKIX

" MI}OTOTNIECKUX CI0KeTaxX Ha Tepputopun CeBepHbIX AHJ,
(9xBapmop, Komym6us, Benecysna)

Tamovsina Anexcanoposna laspununa

Nucturyt apxeonoruu u stHorpaduu Crbupckoro otaenenns PAH,
HoBocubupck, Poccns, tanyaesler@gmail.com

Cro>keTbl TaK WIM MHa4e CBsA3aHHbIE C 00pa3oM JIeTyderl MbIIIN

IIMPOKO HpPeACTaBIeHbl B MUGDOIOIUM HaceleHusA psAfa CTpaH
IO>xHOM AMepMKM: OTHENIbHbIE YepThl HAL/IM CBOE OTpakeHue
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B CKa3aHMUAX, PACHPOCTPAHEHHBIX CPeil MECTHOTO HACe/IeHUs
nonyoctposa CaHTa-OjeHa, MH/elilleB MaHTEHbs-YaHKABUIKA.
B paHHOM ciyyae pedb UAET O BeCbMa HEO[HO3HAYHON Qurype
B npubpexxuom donpknope — Tunruue (El TinTin, Tin-Tin),
Iy9H[e, IPEACTAIOMM B O0/IYbe JIeTy4ell MBI, 100 >Ke HU3-
KOPOCJIOTO CYIIeCTBA, IPeCTaB/IAOIIET0 ONACHOCTD /I MOJIOJIBIX
IeBYLIEK.

OTpenbHbIe CBUAETENbCTBA CYIECTBOBAHNUA ITOJOOHBIX CKa-
3aHUI HALIM CBOE OTPaKeHME B apXeOJ0TMYECKOM MaTepuaie:
3aUKCUPOBAH pAJ KepaMU4eCKUX GUIYPOK, aCCOLMUPYEMbIX
VICCTIENIOBATE/IAIMM C NIEPMOJOM PACIPOCTPAHEHNS KY/IbTYpBblI yaH-
KaBWJIKA.

Kpowme Toro, Ha Teppuropyy CeBepHbIX AHJ, (pedb MAET B 4acT-
HOCTH O KYJIbTYpe 110ToKO0, Konmym6us) Hepenkn Haxonku 6pacie-
TOB, TIOJIBECOK, IAJIeM, @ TAKXKe MacOK C 300MOP(HBIMI MOTUBA-
M1 (M300pasKeHNsA PeNTUINIL, KOIIAYbX U IeTy4uX Mblirei). Tax,
B KoHIle 1990-X IT. 0 UTOraM pacKomoK mamMATHuKa Koponapo
B femapTaMmeHTe Banbe-menbp-Kayka (Komym6ms) apxeomoramu
6b110 HavigeHo 0koso 120 morpebennit. OFHAKO 0COOBIT MHTEPEC
B JaHHOM CJTy4ae IIpefcTaB/IseT norpedenne B3pocIoro MHANBUA
MY>KCKOTO II0JIa: CPEelM COIPOBOAUTENIBHOIO IHBEHTApsA — JIBa
KepaMIYeCKIX COCYy/a, a TaKXKe IBe MacKM B M3ro/IoBbe (OfjHA 13
KOTOPBIX — C M300pa’keHMeM JIeTydell MbILIN).

OTzenbHO CIefyeT OTMETUTD TOT (PAKT, YTO [/ IPEBHETO Ha-
cenenus CeBepHBbIX AHJ 00pa3bl IITULL U JIETYYUX MBILIEN SBJIA-
I0TCS 3HAYVMBbIM IIPU3HAKOM IIPUHA/JISKHOCTI OTPeOEHHOTO K 1I1a-
MaHaM. Hanpumep, ynomsiHeM 3axopoHeHue (0e3 IPU3HAKOB
HAaCW/IbCTBEHHON CMEPTU WM BUJVMMBIX NTATOIOTMI) Ha ITAaMATHU-
ke Kama-Ileppo (mpoBuHIss Manabu, JKBajgop), IpuUHa/IeKaB-
1iee MOJIOZOM JKeHI1yHe 15-20 11eT, BepoATHO, OTHOCUBILENICA IIPU
XKVM3HM K TPYIIIe CIY>KNUTeNIell KyabTa. VIHTepecHbIM 3/1eMEeHTOM
COIIPOBOJMTEIBHOTO MHBEHTAps1, IOMUMO BCETrO IIPOYero, sABJIA-
I0TCSL KOCTHBIE OCTAaTKM JIeTY4ell MBI HeIOCPEACTBEHHO B IIO-
rpe6asbHOM KOHTEKCTe.

Kntoueswvie cnosa: HOI‘pe6eHI/IH, JI€Ty41i€ MbIUIN, IITaMaHbI, MM(bO-
JIOTUA.
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Swirling Herd: An Episode of Arctic Nomadism
Andrei V. Golovnev

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
andrei_golovnev@bk.ru

Whirling of reindeer in the corral. The Kola Peninsula.
Photo by A. Golovney, 2017.

Kpy»keHne oreHeit B Kopare. KoIbCKuil oyoCcTpoB.
®oto A. Tonosnésa, 2017.

The presentation discusses the Web’s reaction to the author’s
half-minute video taken in the 2018 fieldwork among reindeer
herders of the Kola Peninsula containing a reindeer circling story.
The video has gone ‘viral’ rather unexpectedly. The author tries to
capture the actual connection between the phenomena which is
completely different in nature — the whirling of reindeer and the
seething of the Net, between the archaic tradition and the
ultramodern reaction. First, the word is given to traditional
ethnography and anthropology to present the scene in its cultural
context (based on the author’s field data gathered in Chukotka,
Yamal, and the Kola Peninsula among Arctic nomadic reindeer
herders, namely, the Chukchi, Nenets, Saami and Komi-Izhma).

71



Then comments from the Web are given in the sequence: ‘group of
feelings’ ‘group of mind, ‘anthropocentric explanations, and
‘reindeer thinking’ Having completed a review of interpretations,
the author considers the spectrum of associations of the circling,
including the spinning of the Galaxy, chromosomes, and labyrinths.
A major set of associations have directed to dance in a wide range
of its values and functions. Perhaps, it is an invisible thread of the
nomadic mentality that connects such distant phenomena as circling
among the reindeer herders and online discussion, whereby one
end of the thread is tied to classical nomadism and the other to
virtual cyber-nomadism. The spiral of rotation (funnel of memory,
circulation of associations) is conceived of as a node of the joint
nomadic space-time.

Keywords: Nomads, Web, Arctic, space, time, circling, anthropology.

Kpyskameecs cTamo: snmusof apKTU4eCKOro HOMaiu3Ma
Anopeii Bnaoumuposuu [0106HE6

Myseit antpononoruu u sTHorpadun nmennu Ilerpa Bennxoro
(Kyucrxamepa) PAH, Caukr-Iletep6ypr, Poccus,
andrei_golovnev@bk.ru

B moxnaze obcyxmaercs peakuys B VIHTepHeTe Ha BIUJEO aB-
TOpa, 3aHuMamwliee 1,5 MUHYT, CHATOE B XOfie II0I€BBIX pa60T
2018 ropa cpenu oneHeBofoB Ha KonbckoM MOYyOCTPOBE, B KOTO-
POM IIOKa3aHO Kpy>KeHue oneHell. [JoCTaTOYHO HeOXMIGAaHHO 3TO
BIJIEO CTAJ0 «BUPYCHBIM». ABTOP IBITA€TCS YIOBUTH peanbHYIO
CBA3b MEXJY ABJIEHNUAMM, COBEPIIEHHO Pa3IMYHBIMU II0 CBOEN
npupoje — Kpy>keHneM ojieHeit n 6ypnerneM CeTy, MeX/y apxa-
MYECKON TpajyueN 1 yIbTpacOBPEMEHHON peakuueil. B nepsyro
o4epenb, CJIOBO MPENOCTAB/ACTCA TPAJUIVIOHHON STHOrpadum
Yl aHTPOIIOJIOINY, YTOOBI IIPOACHUTD ITO SABJICHNUE B €T0 KYIBTYP-
HOM KOHTEKCTe (Ha OCHOBe I0JIeBbIX IaHHBIX aBTOPA, COOPaHHbBIX
Ha Yykotke, IMane u KonbckoM I0/IyoCTpoBe Cpeyt apKTUYeCKUX
KOYEeBbIX OJIEHEBOJIOB, @ IMEHHO YyKuell, HEHIIEB, CAaMOB 11 KOMU-
YDKMa). 3aTeM KOMMeHTapuy u3 VIHTepHeTa JaloTcs B OCTIef0Ba-
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TEeNIbHOCTH: «I'PYIIIA 4YYBCTBY, «TPYIIIa PasyMa», «aHTPOIOLeHTPU-
JecKie OOBSICHEeHNSI» U1 «MBIILIEHVe CEBEPHOTO OJIeHs». 3aBepIINB
0030p MHTEpIIpeTALNIi, aBTOP PACCMATPUBAET CIIEKTP aCCOLMALNIA
KPY>KeHNs, BK/IIo4as BpaleHue [a/akTUKM, XpPOMOCOMBI U j1abu-
puHTBL bosbuIoit Habop acconyalyii OTHOCUTCA K TaHIy B IIN-
POKOM [yarnasoHe ero 1eHHocTel u GyHkumit. BosMoxxHo, 37ech
MPOC/IEXNBAETCA HEBUIMMAS HUTh KOYE€BOTO MEHTAIUTETA, KOTO-
pas cBA3bIBaeT TaKue JajeKue sABJIeHN:A, KaK Kpy>XXeHle cpen
OJIEHEBONIOB ¥ B OHJIAMIH-IVMCKYCCUM, IIPY STOM OfVH KOHEL, HUTU
IIPUBA3aH K KJIaCCUYECKOMY KOYEBHUYECTBY, a SPYyroil — K BUp-
TyaqbHOMY LnppoBOMY KodeBHMYeCTBY. Clmpanb BpalleHUs
(BOpOHKa IaMATH, KPYTOBOPOT acCOLMALINIL) MBICIUTCS KaK y3er
€ITHOTO KOY€EBOI'O NPOCTPAHCTBA-BPEMEHN.

Kntouesvle cnosa: koueBHUKY, VIHTepHeT, APKTUKA, IIPOCTPAHCTBO,
BpeMs, Kpy>KeHle, aHTPOIIOJIOT M.
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Reindeer Herders without Reindeers: The Consequences
and Problems of Domestication (Case of Northern Yakutia)

Nikolai S. Goncharov

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
Nikola.gon4arov@yandex.ru

Reindeer and Reindeer Breeders in Olyorinskaia Tundra, Nizhnekolymsky
District, Republic of Sakha (Yakutia). Photo by N. Goncharov.

Onenn 1 onexeBonsl B Onépuuckoit TyHape, HIoKHeKoNbIMCKuit parioH,
Pecrry6muka Caxa (AxyTusa). @oro H. Toruaposa.

The Arctic and the North are traditionally associated with
animals: polar bears, reindeers, rare birds, rivers rich in fish, and
dogs — faithful helpers and friends of people. They have allowed
humanity to master endless and harsh spaces. Reindeer husbandry,
hunting and fishing are the most ancient types of economy of the
indigenous population of Northern Yakutia. Based on complex
relationships with the regional fauna, they have given the opportunity
to people to make the Arctic their home. Establishing contacts with
animals has stretched over millennia and formed historically stable
strategies for actions, movements, use of material objects, emotional
experience and a symbolic understanding of co-presence with
animals. But domestication and the rules of successful cropping are
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not boundaries reached once and forever, but a receding horizon,
the distance to which is determined by a dynamic set of factors:
ecology, economics, administration, resources, economic skills, as
well as innumerable individual nuances of human and animal
behavior. The report will focus on reindeer husbandry in the
Allaikhovsky and Nizhnekolymsky regions of Yakutia. More
precisely, situations when reindeer herders are left without reindeers
will be addressed. Disunity has different forms: sometimes animals
are left to graze freely, with only occasionally being controlled;
sometimes it is not possible to drive the obstinate herd into the
corral for the necessary sanitary work. In the Allaikhovsky district,
the situation is more dramatic — in Soviet times, one of the largest
reindeer herding sovkhoz in Yakutia after the transformations of
the 1990’s. was left completely without livestock, and the first-class
reindeer herders for the third decade remember those happy times
and, together with the administration, are making unsuccessful (for
the time being) attempts to restore reindeer herds. The main
question of the report is: what does it mean for a reindeer herder
to be left without reindeer, to what consequences, actions, thoughts
and feelings does this lead?

Keywords: Arctic, Yakutia, reindeer, reindeer breeding, domes-
tication.

OneHeBoabI 63 ONeHelt: K YeMy BegyT NPoOIeMbl
momecTuKanuu (Ha marepuanax CeBepHoii SIKyTun)

Huxonaii Cepeeesuy [oHuapos

Myseit antponooruu u sTHorpadun umenn Ilerpa Benukoro
(Kynctkamepa) PAH, Cankr-Iletep6ypr, Poccus,
nikola.gon4arov@yandex.ru

ApKTHKa 1 CeBep TPafULMOHHO aCCOLMUPYIOTCS C )KUBOTHBI-
M11: OeIbIMY MeBefisIMM, O/ICHSIMM, PESKIMI ITULIAMM, C 6OraThl-
MU pbIOOIT peKami, cobaKamMy — BepHBIMY [IOMOIIHUKAMY U APY-
3psiMu ytropiert. OHY TO3BO/IUIN 4eI0BEYeCTBY OCBOUTD OecKpaiiHie
u cyposbie mpocTpaHcTBa. OneHeBOJCTBO, 0OXOTa U PHI6O/IOB-
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CTBO — [pEBHENINNE BUABL X03AMCTBA KOPEHHOIO HAaCeIeHUs
CesepHoll SIKyTun, ocCHoBaHHbIE Ha CJIOXKHBIX B3a/IMOOTHOIIEHM-
AX C PeroHa/IbHON (hayHOI, KOTOPbIE TO3BOJIVIIN JTIOJAM CHEIaTh
ApkTHKY cBouM foMoM. Hama)kuBaHue KOHTaKTOB C XKMBOTHBIM
PacTAHYIOCh Ha ThICAYENETUA U CPOPMUPOBANIO UCTOPUYECKU
YCTOVIYMBBIE CTPATEIUM JEMICTBUI, IIepEeMELEHNIT, VICTIONIb30BaHNA
MaTepUaIbHBIX 00BEKTOB, SMOLMOHATBHOTO NePEXXIBAHN VI CUM-
BOJIMYECKOTO OCMBICIIEHNSA CONPUCYTCTBUA C XKUBOTHbIMU. Ho
TOMECTUKALVA M IIpaBMU/Ia YCIIENTHOTO IIPOMBIC/Ia — 3TO He pas
¥ HaBCeT/ja JOCTUTHYThIe PyOexn, a yla/IAoniics TOPU30HT, pac-
CTOsAHME O KOTOPOTO ONpefieNndeTcs AUHAMUYHBIM HabopoM
(bakTOpOB: 9KONIOTrNEN, IKOHOMUKON, aJMIHUCTPUPOBAHNEM, Pe-
CypcaMy, XO3AJICTBEHHbIMM HaBbIKaMI, a TAKXXE HEMCYMCIVMbIM
MHO>XECTBOM MHJMBUJYa/AbHbIX HIOAHCOB IIOBENEHUA JIIO[EN
U KMBOTHBIX. B oK/Iajie moiizieT pedb Ipo 0OJIeHeBOJCTBO B AJlIa-
uxosckoM 1 HipkHekonbiMckoM paitonax fxyrun. Tounee, mpo
CUTYyal[MH, KOIZIa O/IeHEeBOJbI OCTAIOTCs Oe3 oeHell. Pa3oOién-
HOCTb MIMeeT pasHble (OPMBI: MHOIZA XMBOTHBIX OCTABJIAIOT Ha
BOJIBHBIV BBINAC, IMIIb M3PENKa IIpUe3Kas IPOKOHTPOMMPOBATh;
IIOPOI1 He yIaéTCA 3arHaTh CTPONTUBOE CTaj0 B KOpajb I IPO-
Be[leHNs1 HeOOXONMMBIX CAHUTAPHBIX paboT; B AJI/TAMIXOBCKOM
pajioHe cuTyaluus fipaMaTM4Hee — B COBETCKOE BpeMsA OfVH K3
KPYIHEJIINX OJIEHEBOJYECKNX COBX030B SIKyTum mocie TpaHc-
¢dopmarmit 90-X IT. IPOIIIOro BeKa OCTAJICS COBCEM 0e3 IIOro/IoBbs,
a HEKOIJa IepBOK/IACCHBIE ONIEHEBOMbI YK€ TPETMIl JECATOK JIET
C TPYCTBIO ¥ PafIOCThIO0 BCIIOMMHAIOT T€ CYACT/INMBbIE BpEMEHA 1 CO-
BMECTHO C aJMMHMICTpalMeil IpMHUMAIOT Oe3ycreniHble (IIOKa)
IIOTIBITKY IO BOCCTAHOBJIEHMIO OJIEHbUX cTaf. [7maBHBIN BOmpoc
TOKJIafia, Ha KOTOPBIIL 5 IIOCTapaloch JaThb OTBET, 3BYYNT CIIEYIO-
MM 00pa3oM: YTO 3HAYUT JIsI O/IEHEBOJA OCTAThCs Oe3 OJIeHel,
K KaKUM IIOCTIESCTBUAM, HNEVICTBUAM, MBIC/IAM U YyBCTBAaM 3TO
BemET?

Knrouesvle cnosa: ApkTuka, SKyTus, onenb, 01eHEBOJCTBO, JOMe-
CTUKALIMA.
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The Paradox of Higher Animals Perception
in the Modern World

Irina V. Gordeeva

Ural State University of Economics, Ekaterinburg, Russia,
ivgord@mail.ru

Human perception of the upper class representatives of living
organisms (birds and mammals) throughout all human history has
undergone repeated transformations depending on such factors as
religious culture, economic development level and lifestyle while
a purely utilitarian approach (hunting objects, pests or competitors
of farm animals etc.) has often combined with mythologization,
taboo or even deification of specific species. At present, the attitude
is undergoing serious transformations largely due to the global
reduction in the biodiversity of wild species, provoked mainly by
the active offensive of technogenic civilization on natural ecosystems:
animals are beginning to be perceived as fragile objects that deserve
the utmost attention and need protection. Nevertheless, the general
picture of the perception of the latter remains paradoxical: on the
one hand, there is a kind of neo-pagan admiration for the beauty
and perfection of the terrestrial fauna, when animals are viewed as
“perfect people”, devoid of the shortcomings of our species; on the
other hand, in most cases, in relation to even representatives of
higher mammals and birds (primates, cetaceans, corvids), we can
see the belief in the dominance of exclusively instinctive behavior,
the absence of emotionally colored behavior, etc. This dissonance
is largely due to traditional standard curricula failing to keep up
with modern achievements in the field of ethology and neuro-
physiology, the narrow specialization of scientific research, as well
as a certain conservatism of thinking of a significant part of the
population. It is obvious that the recognition of the highest animal
qualities, which for many centuries were considered only as
attributes of Homo sapiens — the rudiments of self-awareness, the
great role of education in the formation of behavior, complex social
ties, etc. requires a long time and certain efforts not only on the
part of the scientific community but also the educational sphere.
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Keywords: perception of animals, higher animals, behavior of higher
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HaPaJIOKcaJII)HOCTb BOCHIPpUATHA BbICHINX JKBOTHBIX
B COBpEMEHHOM MHUpe€

Wpuna BukmoposHa Iopdeesa

Ypanbcknii roCyiapCTBEHHDI SKOHOMUYECKII YHUBEPCUTET,
Ekarepun6ypr, Poccns, ivgord@mail.ru

Bocnpusarue nofbMu IpefcTaBUTeNell BHICHIMX K/IAaCCOB XKU-
BBIX OPTaHNM3MOB (IITUI] ¥ MIEKONIMTAIOIMINX) HA IPOTKEHNN de-
JIOBEYECKOJI MCTOPYM TIpeTepIIeBalo HEOJHOKPATHbIE TpaHCPOp-
MallMy B 3aBUCUMOCTU OT PEIUTMO3HON KYIbTYPbI, YPOBHA
9KOHOMMYECKOTO pasBUTHU:A, 00pasa XU3HM U APYIUX PaKTOpOB,
IPY 9TOM YMCTO YTWIUTAPHBI MOAXOf, (0ObeKTbI OXOTHUYbETO
IIPOMBIC/IA, BPEIUTE/IN M1 KOHKYPEHTbI Ce/IbCKOXO03/1CTBEHHBIX
JKMBOTHBIX 1 IIP.) HEPEAKO coueTascs ¢ Mugoornsaiueit, tady-
MPOBaHMEM M/ IasKe 000XKeCTB/IeHNeM KOHKPETHBIX BI/joB. B Ha-
CTosllee BpeMs OTHOIIEHNe IpeTepIIeBaeT cepbe3Hble TpaHCcPOp-
Maluy, 06yC/IOB/IeHHbIE BO MHOTOM ITIOOA/IbHBIM COKpallleHIeM
61opa3Ho06pasNs NUKUX BUJIOB, CIIPOBOLIVIPOBAHHBIM aKTUBHBIM
HACTYIUIEHMEM TeXHOTeHHON LMBUIM3ALMU Ha NIPUPOJIHbIE 3KO-
CHUCTEMBI: )KMBOTHbIE HAYMHAIOT BOCIHPMHMMATbCA KaK XpYIKHe
00bEKTBI, 3aC/TY>KMBAIOLL[VIE CAMOTO IIPUCTATBHOTO BHUMAHNA U HYX-
maromyecs B 3amuTe. TeM He MeHee, 001I1asA KapTIHA BOCIPUATIA
MOCIEHUX IO-IIPEXXHEMY OCTaeTCA MapajoKCanbHONM: C OJHOII
CTOPOHBI HaO/MIOJAETCS CBOETO POfia HEOsA3bIYeCKOe MPEKIOHeHNe
epey; KpacoToll U COBEPLIEHCTBOM 3€MHOI (payHBbI, KOTZIa XKIBOT-
Hble PacCMaTPUBAIOTCA KaK «COBEpPIIEHHbBIE NIOAN», TNIIeHHbIE
HEeJJOCTATKOB HAIIeTO BUJIA; C APYTOil CTOPOHBI — B OO/IBIINHCTBE
c/lydyaeB B OTHOIIEHMM Jake NpeficTaBUTe/Iell BbICIINX MJIEKO-
MUTAIOMUX U ITUL (IIPUMAaThl, KUTOOOpa3Hble, BpaHOBbIE) COXpa-
HAeTCA yOeXIeHNe B JOMUHVPOBAHUN VCK/TIOYNTEIbHO HCTUH-
KTMBHOTO IIOBEJleH)sI, OTCYTCTBUY 3MOLMOHATIbHO OKPALIEHHOT'O
noBefieHNA 1 1p. I1og0OHbI [UCCOHAHC BO MHOTOM OOYC/IOB/ICH
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OTCTaBaHMeM TPAfUIMOHHBIX CTAHAAPTHBIX y4eOHBIX IPOrpaMM
OT COBPEMEHHBIX JOCTVDKEHNUI B 00/1aCTM 3TOJIOTUM ¥ HEpo-
¢dusnonorny, y3koii Crernyanusanyeil HayYHbIX UCCIEOBAHNII,
a TaK>Ke OIpee/IeHHbIM KOHCEPBATU3MOM MBILIIEHN s 3HAYUTENIb-
HOIt yacTu HaceseHus. O4eBUIHO, YTO IPU3HAHME 33 BBICHIMMMU
JKMBOTHBIMM Ka4eCTB, KOTOpbIe Ha IPOTSKEHNM MHOTMX BEKOB
paccMaTpyUBAJIMCh TONBKO B KadecTBe aTprbyToB Homo sapiens —
3a4aTKOB CaMOCO3HaHMsI, OO/bLION ponu BocuuTaHus B Gopmu-
POBaHMY NOBEJEHN, CJIOKHBIX COLMATbHBIX CBA3€l U IIp. Tpeby-
€T IJIMTEIHOTO BPEMEHN M OIIPeJEeNICHHBIX YCUIUI He TOMBKO CO
CTOPOHBI HAYYHOTO COOOIECTBA, HO I 0OPa30BaTEIbHON Cepbl.

Kniwouesvie cnosa: BOCIIpUATHME XMBOTHDIX, BbICIINVIE JXMBOTHDIE,
IIOBEOECHME BbICIINX >XMBOTHDIX.
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Animal husbandry in Linearbandkeramik Culture:
A Study through the Ethnological and Ethnoarchaeological
Reference System

Sdrka Grando Véletkovd, Rose-Marie Arbogast, Christian Jeunesse

University of Strasbourg, Strasbourg, France, valeckova@unistra.fr;
rose-marie.arbogast@misha.fr; jeunessechr@free.fr
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A buffalo after his mud bath in a rice field in Toraja land
©Jeunesse (after Jeunesse 2016).

ByiiBon mocre rpsA3eBol BAHHDI HA PICOBOM II0JIe B Okpyre Topamxa
©Jeunesse (omy6r. B Jeunesse 2016).

The appearance of animal husbandry in Neolithic societies was
linked immediately to the necessity of meeting the nutritional needs
of the population, leaving little room for social and ritual factors.
However, many examples in ethnology give us a completely different
reality, where domestic animals are charged with a symbolic
dimension, and are granted an important role in most social and
religious rituals.

In our contribution, we would like to revisit the question of the
role of cattle in the first agro-pastoral communities of middle
Europe (LBK culture), by focusing more particularly on the diversity
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of uses of these animals than the extensive study of archaeozoological
data from well-documented sites let suspect. Beyond the variability
between sites, faunal assemblages indeed highlight differences
between households. It will be advisable then to lead a reflection
on the causes and meanings of this phenomenon, using “the
economy of ritual” pattern built from our ethnological and
ethnoarchaeological research.

Keywords: early Neolithic, archaeology, archaeozoology, animal
husbandry, ethnological pattern.

JKMBOTHOBOACTBO B KYyIbType NTMHEIHO-TeHTOYHOM
KepaMUKI: MCCIEeOBaHME MOCPENCTBOM 3THONOIMIECKOI
Y STHOAPXEONOrMIecKoil pedepeHTHBIX CHCTEM

Iapka Ipanoo Baneuxosea, Po3-Mapu Ap6ozacm,
Kpucmuan Konec

Crpac6yprckmit yausepcutet, Crpacoypr, Opanuns,
valeckova@unistra.fr; rose-marie.arbogast@misha.fr; jeunessechr@free.fr

[TosiBNeHMe >KMBOTHOBOJICTBA B HEOMUTUYECKUX OOLIeCTBAX
OBIIO HEIIOCPE[ICTBEHHO CBA3aHO C HEOOXOMIMOCTBIO YJOB/IETBO-
peHM IMIIEBbIX IOTPeOHOCTEl HaceNeHN)s, OCTAB/IAA MajIo MecTa
JUIA COLMAIbHBIX Y PUTYa/IbHBIX pakTopoB. OfHAKO MHOIME IIPU-
Mepbl 13 STHOJIOTMY JJAI0T HaM COBEPIIEHHO MHYIO PealbHOCTD, ITie
JIOMallIHNe )KMBOTHbIE HAJIE/IAI0TCA CUMBOIITYECKIIM U3MEPEHEM,
Yl M OTBOAMTCA BaKHasA POJIb B OO/IBIIMHCTBE COLMAIbHBIX 1 pe-
JIUTMO3HBIX PUTYAJIOB.

B cBOeM jjoK/mazie MbI XOTe/u Obl BEPHYTHCA K BOIIPOCY O POJIN
KPYITHOTO POTaTOro CKOTa B IIEPBbIX arpo-IIacTOPAIbHBIX COO01IIe-
crBax CpepHeit EBpomnb! (KynbTypa MMHeHO-TEHTOYHOM KepaMu-
KI), COCPeOTOYMBIINCH 60/Iee KOHKPETHO Ha pasHOOOpasum uc-
HI0JIb30BAHMA STUX )XVMBOTHBIX, KOTOPOE IT03BOJIAET IIPEAIIONaraTh
o0IMpHOe M3y4YeHMEe apXe0300/I0TMYeCKX JAaHHBIX C XOPOIIO
3aJOKYMEHTUPOBAHHBIX MeCT. [IToMMMO pasmnunit MeXXay aTUMU
paitoHamu, GpayHMCTIIeCKIe KOMIUIEKCH HECOMHEHHO HO[[YepKI-
BAIOT Pas/nuMsA MEXAY JoMoxossiicTBamu. [losromy 6b110 ObI

81



11e71ec000pasHO MOPACCYXKAATh O NPUYMHAX U 3HAYEHUU ITOTO
SIBJIEHVS], VICTIOJ/Ib3Y$1 MOJIENIb «3KOHOMMKY PUTYasla», IOCTPOEHHYIO
Ha OCHOBE HAlllMX STHOJIOTMYECKUX U 3THOAPXEONIOIMYeCKUX VC-
CJ/leOBaHUIA.

Kniouesvie cnosas: paHHUI HEONNUT, apXeolIOTus, apXeo300/10Tus,
JKMBOTHOBOJICTBO, 3THOJIOTMYECKIE ITaTTEPHBL.
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Animals as Referents of Russian Color Names
Yulia A. Griber

Smolensk State University, Smolensk, Russia, y.griber@gmail.com
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Denotata of Russian color words derived from the animal names;

a*b* plane in CIELAB.

JleHOTaThI PYCCKUX I[BETOHAMMEHOBAHNIT, 0Opa3OBaHHbBIX OT Ha3BAHMI
JKMBOTHBIX; a*b* koopauuaTe! mpocrpancTsa CIELAB.

In different languages of the world one of the most common
models of color naming is the regular polysemy according to the
principle “relating to X” — “similar to X in color” (e.g., mouse) and
the model of the substantive phrase “X color of Y” (e.g., the color
of a raven’s wing) (see, e.g.: Frumkina, 1984). In both cases native
speakers correlate color with certain standards from the animal
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world and inanimate nature, as well as with various socio-cultural
realities, the choice of which has cultural and national specificity.

Analysis of the data collected during an online experiment
(colornaming.com) shows that animals play an important role in
the color-naming strategies used by contemporary native speakers
of Russian with different socio-demographic characteristics —
gender, age, professional experience. Describing shades, they
compare them with the feathers of birds (canary, teal, chick, pigeon,
thrush, raven, flamingo), attract images of mammals (mouse, hare,
rat, bear, camel, mink, piglet, pig, tiger, mole), amphibians and
reptiles (frog, toad, crocodile), invertebrates (caterpillar, shrimp),
and fish (salmon).

The aim of the present study is to model the system of animal
color referents in modern Russian by consistently solving a number
of tasks:

(1) to determine the qualitative and quantitative composition
of the animal color referents in modern Russian;

(2) to create denotative maps of colors that native Russian
speakers can name using animal imagery;

(3) to conduct a comparative analysis of associative fields
in social groups with different genders, ages and professional
characteristics;

(4) to present a culturological examination of the motives for
choosing animals as referents for color names in the naive picture
of the world of native Russian speakers;

(5) to show, on the basis of comparative analysis with English,
how the possible set of animal referents is limited by ethno-
linguistic culture and the laws of social psychology of the Russian
people, while occasional lacunas (lack of animal referents of certain
colors in Russian) reflect the moral and ethical attitudes of native
speakers.

Keywords: color names, Russian language, reference objects, animals
in the language picture of the world, online experiment.

The research was supported by the Russian Foundation for Basic
Research (Project No. 17-29-09145).
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JKuBotHbIe Kak pedepeHTHI PyCCKMX I{BETOHANMEHOBAHMII
FOnus Anexcanoposna Ipubep

CMOJIeHCKMIT TOCYRAPCTBeHHBIN yHUBepcuTeT, CMoeHCK, Poccs,
y.griber@gmail.com

B pasHbIx f3bIKax MUpa OffHOIT 13 HanboIee PacopoOCTpaHeH-
HBIX Mojiefieil 00pa3oBaHNsA VMMeH LiBeTa SABAETCSA peryaspHas
MIO/IMICEMMS TI0 IPUHIIUITY «OTHOCAIIMICA K X» — «IIOXOXKUII Ha
X uBeTOM» (MBIIIVHBIN) ¥ MOJIe/Ib CYOCTAHTUBHOTO CJIOBOCOYETA-
Hus «X nBeta Y» (Hammpumep, 1iBeTa BOPOHbETO KPbiia) (CM., HATIP.:
®pymkuHa, 1984). B 06onx cmydasx HOCUTENN A3bIKa COOTHOCAT
I[BET C OIpe/e/IleHHBIMU 9TaIOHaMIU U3 KMBOTHOTO MKpa U He-
JKUBOJI TIPUPOJBI, @ TAKXKe C PA3INYHBIMY COLMOKY/IbTYPHBIMI
peanusMu, BBIOOP KOTOPBIX 00/1ajjaeT Ky/IbTYPHO-HAI[MIOHA/IbHON
CrIenIpUKOIL.

Ananus TaHHBIX, COOpPAHHBIX B XOfle OHJIAH-9KCIIEPUMEHTA
TI0 M3y4YEHNIO 1]BeTOHAMEHOBAHMII PYCCKOTO sA3bIKa (colornaming.
com), MOKa3bIBaET, YTO KMBOTHBIE UIPAIOT BAXKHYIO POJIb B CTpa-
TETMAX IBETOHAVIMEHOBAHN s, KOTOPBIE VICIIO/Ib3YI0T COBpEeMEHHbIe
HOCUTE/MN PYCCKOTO fA3BIKA C PA3/IMYHBIMU COLMATBHO-JeMOrpa-
bryeckrMM XapaKTepUCTUKAMU — IIOJIOM, BO3PacToM, mpodec-
CUOHAMbHBIM ONBITOM. ONICBIBast OTTEHKM, OHM CPABHUBAIOT UX
C nepbsAMYU NTHL (KaHApeVKM, YMpKa, UbIIUIEHKA, Tony6s, Ipo3faa,
BOpOHa, (p/1aMUHTO0), IPUBAEKAT 00pa3bl MIEKOTIUTAMIINX
(Mpbln, 3aiiiia, KpbIChl, MeIBes, BepOiofa, HOPKH, TOPOCEHKa,
CBUHBH, TUTPA, KPOTA), 3¢MHOBOJHBIX U PeNTUINil (JATYLIKH,
»Kabbl, KPOKOAMIIA), 6€CIIO3BOHOYHBIX (IYCEHMIIBI, KPEBETKM ), PhIObI
(;mococn).

Ieb HaCTOALIETO MCCIENOBAHMS 3aK/II0YAETCA B TOM, YTOODI
CMOJIeMPOBAThb CUCTEMY >KMBOTHBIX 9TA/IOHOB I[BETa B COBPEMEH-
HOM PYCCKOM sI3BIKe, IOC/IeJOBaTe/IbHO PEIINB psij| 3a/iay:

1) ompemenuTh KaueCTBEHHBIN M KOMMYECTBEHHBIT COCTAB
JKMBOTHBIX 9TaJIOHOB COBPEMEHHOTO PYCCKOTO f3bIKa;

2) TOCTPOUTH [IEHOTATUBHbBIE KaPThl OTTEHKOB, KOTOPbIE HO-
CUTEJIM PYCCKOTO 53bIKa 0003HAYAIOT, MICIIO/Ib3ysl 00pasbl XUBOT-
HBIX;
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3) mpoBecTM CpaBHUTEIbHBIN aHAIN3 aCCOLMATVBHBIX I10JIEH
B COLMAJIbHBIX IPYIIIAX C Pa3/INIHbIMI IIOJIOBBIMM, BO3PACTHBIMU
1 IpO(eCcCHOHAbHBIMI XapaKTePUCTUKAMUY;

4) NpeACTaBUTDb KYIbTYPOJOTMYECKYI0 SKCIIEPTU3Y MOTUBOB
BbIOOpA 9TAJIOHOB B HAVBHOJ KapTIHE MUPa HOCUTENEN PYCCKOTO
A3DIKa;

5) Ha OCHOBe CPaBHUTE/IPHOTO aHa/MM3a C JJAHHBIMM aHIJIUIL-
CKOTO A3bIKa IT0Ka3aTh, KAK BO3MOXXHBIII HA0OP )KMBOTHBIX-3TAJIO-
HOB OTPAaHMYMBAETCs STHOA3BIKOBOI KYJIBTYPOM M 3aKOHAMM CO-
L[V1a/IbHOJ IICUXOJIOTMM PYCCKOTO HApOJa, a CyJaliHble STaJIOHHbIE
nmakyHsbl (cabast chopMUPOBAHHOCTD B PYCCKOM SI3bIKE 9TAJIOHOB
OIIpeJie/IeHHbIX 1[BETOB) OTPA’KAIOT HPAaBCTBEHHbIE Y ITUYECKUE
YCTAHOBKM HOCUTEIEN A3bIKA.

Kntouesvie c106a: 11BeTOHAVIMEHOBAHA, PYCCKUIT A3BIK, 0OBEKTHI-
9TAJIOHBI, )KUBOTHbIE B A3BIKOBOI KapTUHE MMpa, OH/IAH-9KCIIe-
PVIMEHT.

ViccnenoBaHye BBINOTHEHO Npy (GMHAHCOBOI noajep>kke PODN
(mpoexT Ne 17-29-09145).
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Animal Personages in Ritual Bear Songs of Kazym Khanty

Anna A. Grinevich

Institute of Philology of the Siberian Branch of the RAS, Novosibirsk,
Russia, annazor@mail.ru

Bear on the bear feat. Khanty-Mansi Autonomous Region,
Surgutsky District, 2009.

MenBenb Ha MeiBeXXbeM Ipas3HuKe. XaHTbl-MaHCcHCKmit
aBTOHOMHBI OKpyT, CypryTckuii pajios, 2009.

The bear songs of the Kazym Khanty demonstrate a special
attitude towards animals which are perceived to be on an equal
footing with man. The bear is revered as a patron spirit. Most of
the ritual bear songs are performed on behalf of the bear: its (his)
life in the forest, death, delivery to the camp, bear holiday, meeting
with the arriving deities. This unusual reception may indicate the
desire (or ability) of people to understand the animal, to look at
the world and at themselves through its eyes, reflected in culture.
It is believed that the animal has a different type of consciousness,
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not inferior to a human. One can divide animals mentioned in ritual
texts into two groups: those that are characters (or actors) and
influence the development of the plot and those, that are impersonal,
unrelated to the plot, who are not actors. So, the largest number of
textual formulas about animals found by us in the texts is devoted
to deer — 12 (48 repetitions), however, the image of a deer in ritual
songs is depersonalized, it does not participate in plots as an actor
(Sot xorpijo yoran taset ‘A reindeer herd with hundreds of deer’).
The same can be said about other wildfowl animals — sable, fish,
and squirrel. Characters or actors (those who influence the develop-
ment of the plot) include a bear, a wolverine, a raven, a hare, and
a fox. An indicator of a different attitude towards such animals is
the addition to their name of terms of kinship (Wont Sower-
upinenom ‘My forest sister-hare’) or respectful treatment. Moreover,
animals are sacred images of various deities: the hare symbolizes
the goddess Kaltasch, the pike symbolizes Khin iki, the lizard, snake
and cat symbolize the Kazym goddess. Thus, people, animals and
gods are united into one social system in these ritual bear songs.

Keywords: personagesystem, animal, bear.

JKuBoTHBIE-IEpCOHAXKU B OOPATOBBIX MECHAX
MeJIBe)Kbero Mpa3fHIKa Ka3sbIMCKIX XaHTOB

Anna Anexcandposna Ipunesuy

Vucturyt dunonornn Cubupckoro otnenenus PAH, HoBocubupck,
Poccns, annazor@mail.ru

MenBe>xby IECHNU Ka3bIMCKUX XaHTOB IEMOHCTPUPYIOT 0c060€e
OTHOIIIEHI€ K )XIBOTHBIM, KOTOPbIE BOCIIPUHIMAIOTCS Ha PAaBHBIX
c 4enoBeKOM. MefBefib JKe IMOYNTAETCS KAaK AYX-IOKPOBUTENb.
Bonpurast 9acTb 06PALOBBIX MEIBEXbUX IE€CEH MCIIOTHIETCS OT
JMIA MEBEMS: ero SKM3Hb B JIECY, CMEPTh, JOCTABKa B CTOMOMIILE,
MeJIBEXNIT IPa3IHIUK, BCTPeYa C MPUXOASALMMU 60KecTBaMm. ITOT
HeOOBIYHBIN IIpUeM, BO3MOXKHO, [TOKa3bIBaeT XKelaHue (MIn CIo-
COOHOCTD) JTI0fiell, OTpasuBIIeecs: B KY/IbTYpe, IOHATD )KUBOTHOE,
B3IJIIHYTh Ha MU 1 Ha cebst ero ra3amu. CUUTAETCsI, YTO KUBOT-
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HOe 00/ajjaeT MHBIM TUIIOM CO3HAHWS, HO He SIB/ISETCS HUBLINM
10 OTHOIIEHNIO K 4YeoBeKy. JKMBOTHBIE, yIIOMMHAOIIECS B 00-
PSZOBBIX TEKCTAX, AE/ISATCS Ha B TPYIIIbL: T€, KOTOPbIE BIUSIOT
Ha Pa3BUTIE CIOXKETA I, COOTBETCTBEHHO, SIB/IIOTCS IEPCOHAKAMM
1, 00e3/IeHHbIe, He MIMEIOIie OTHOLIEHNMS K CIKETY, KOTOpbIe
K [IEPCOHAYKaM He OTHOCATCS. TaK, OJIeHI0 [TOCBSAIeHO HanbobIiee
qrcno popmyn u3 3adpuKCUpPOBaHHBIX HamMu — 12 (48 moBTOpe-
HUIT), OfHaKO, 06pa3 o7eHsI B 0OPSIJOBBIX MTECHSX 00e3/IM4nBaeTCs,
B CIOXKeTax KaK IIepCOHaX OH He y4acTByeT (COT XOpPINito XOpay
tamay] ‘C coTHAMMU OfleHelT oneHbe cTamo’). To e camoe MOXKHO
CKa3aTb U O APYIUX IPOMbIC/IOBBIX KMBOTHBIX — c0b607Ie, berke.
K mepconaxxam mnm akropam (K TeM, KTO BIMsIeT Ha PasBUTHE
CIOXKeTa) OTHOCSTCS MefjBeib, POCOMaxa, BOPOH, 3asly, nuc. Ilo-
KasaresleM MHOTO OTHOLICHNS sIBJISIETCS IpubaByeHne K UX Hau-
MEHOBAHMIO TePMUHOB poficTBa (BeHT moBop ynnHeHeM ‘Mos
JleCHasi cecTpa-3asll’) WIM YBaXUTenbHOro obpaijenns. Kpome
TOTO, )XVMBOTHDbIE SIB/ISIIOTCS CBSAILIEHHBIMM O0MKaMu pasHbIX 60-
KeCTB: 3511l CUMBO/IM3MpyeT O6ormuio Kanra, myka — XuHb UK,
Amepuna nwi 3mes — KasbiMckyto 6orunnio. Takum o6pasom,
JTIONV, )KUBOTHBIE U O6OTY 00beAMHEHbI B OOPSJOBBIX MeBEKbUX
IIECHSIX B OJHY COLIMA/IIBHYIO CHCTEMY.

Knioueswvie cnosa: cucrema HepCOHa)KeﬁI, JKMBOTHBIC, MENBEb.
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Women-with-Dogs: Grace, Care, and Patriarchy in British
“Heelwork to Music”

Jack Harrison

University of Toronto, Toronto, Canada, jack.harrison29@outlook.com

Handler Michelle Dodson performs as Lawrence of Arabia

with her dog Devon at the Crufts 2018 semi-finals in Coventry, England.
Hpeccupomuia Mutens Joncon npepcrasnser JloypeHca ApaBuiickoro
co cBoeii cobakoit JleBonoM Ha nonydunane Kpadre 2018 r. B Kosenrpu,
AHrmms.

This paper examines the structures of power that characterize
canine heelwork to music — a sport in which dogs are trained
predominantly by women to perform skills on command to the
accompaniment of a music track. Drawing on fieldwork carried out
in the UK in 2018, I argue that the dogs’ “dancing” at heelwork to
music shows, constitutes a means by which female handlers are able
to navigate their lives as middle-class women within British
patriarchal society.

One of the primary goals of heelwork to music is to command
a dog in such a way that makes the animal appear to dance to music
of their own accord alongside their owner. The sport therefore
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constitutes an anthropomorphic fantasy of dogs as beings who
possess human-like subjectivities, for according to the handlers,
their dogs are not actually musical. Yet, as I will show, the dogs are
not made to appear to dance as humans in a general, biological
sense, but rather as gendered, encultured humans — specifically, as
women who have been socialized into middle-class domesticity.
Like their gracefully dancing owners, these dogs appear to move
carefully for their audience in response to the demands of a music
track and thus help to reinscribe both a traditional linkage between
grace, caregiving, and women and a traditional divide between
women and men as caregivers and providers, respectively.
Nevertheless, in assessing one another’s performances of feminine-
coded grace in the absence of similarly performing men, heelwork
to music handlers also repackage their assigned domesticity into
something that can win them prestige over their peers. Hence,
within the gendered, hierarchical, multispecies environment of
British heelwork to music, these women adopt a hybridized body
of competitive gracefulness: one that, I argue, facilitates the
achievement of individual prestige within a system that marginalizes
them as women-with-dogs.

Keywords: dance, dogs, women, patriarchy, sport.

JKeHmmHbI-c-co6akamm: rpanus, 3a60Ta ¥ MaTpUAPXaIbHOCTD
B OpuranckoMm heelwork to music

Hocex Xappucon

Yunsepcuter ToponTo,ToponTo, Kanapa, jack.harrison29@outlook.com

B cBoeM mokiajie s MCCIERYI0 CTPYKTYPBI CUJIbI, XapaKTepu-
syromue heelwork to music (6yks. «paboTa KabIyKoOM IO My3BbI-
Ky») — BUJL CIIOPTA, B KOTOPOM cObOaky 0Oy4aroTCs Mpenmyliie-
CTBEHHO KCHIVIHAMM JI/I BBIIIOTTHEHNU:A TPIOKOB 110 KOMaHJe IO
aKKOMIITAHEMEHT MY3bIKa/JIbHOro Tpeka. Onmpasch Ha IOJIeBble
UCCTIeloBaHus, IpoBefjeHHble B Bennkobpuranun B 2018 roxy,
s yTBEPIKZIAI0, YTO «TAHI[BI COOaK» B My3bIKanbHbIX 110y heelwork
to music — 3TO cpefCTBO, KOTOPOE MO3BOJIACT APECCUPOBIINLIAM
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BeCTU 00pa3 >XM3HM >KEHIMH CPeSHero Kjaacca B OpUTaHCKOM
narprapxaabHOM OOIecTBe.

Opna n3 ocHoBHBIX Herneit heelwork to music — ympasnarp
co0aKoIt TaK, YTOObI Ka3a/10Ch, YTO KMBOTHOE TAHI[yeT ITOJ, My3bl-
Ky BMeCTe CO CBOEJI XO35JIKOI 110 COOCTBEHHOMY Ke/laHmIo. Takum
06pa3oM, 3TOT CIOPT HpeAcTaBisieT co60i aHTPOIOMOPHYIO
¢danTasu0 0 cobakax Kak O CyllecTBax, 00/IaalolnX deroBeyde-
CKOJT CyOBEKTMBHOCTBIO, IOCKOJIBKY, 110 MHEHUIO JPECCYPOBIINII,
UX co6aKM Ha caMOM jiefie He 00/1alaloT My3bIKaJIbHBIM CIIYXOM.
Tem He MeHee, Kak 5 IIOKaXy, cOOaKM He JJO/DKHBI 3[1eCh IIpeJCTa-
BaTb TAHIYIOIMMIY JTIOAbMA B 0011eM, 6M0/IOTMYeCKOM CMBICTIE,
a, CKopee, KaK 4yeloBevYecKyue CyLecTBa, Hajle/lleHHbIe TeH/IepOM
Y KY/IbTYpOil — a MIMEHHO, KaK >KeHIIVHBI, COLMaIN3UPOBAHHbIE
B 001IecTBe CpefiHero kmacca. Kak ¥ MX M3AILIHO TaHILYIOLINE XO-
3SIVIKY, 9TU COOAKM B I7Ia3aX CBOEN ayUTOPUM KaKYTCs IUIABHO
ABVDKYIIVIMUCA B PUTMe MY3bIKaJIbHOTO TPeKa U, TAKUM 00pa3oM,
IIOMOTAIOT IIePeOIpeie/INTh KaK TPAJUILVIOHHYIO CBA3b MEXAY
rpauueit, 3a60Toit 1 )KEeHIMHAMY, TaK ¥ TPAJULIVIOHHOE pasJiere-
HIe MEXJY >KeHIIVHAMY M MY)KUMHAMU KaK JAalIuMU 3a00Ty
U JOOBITYMKAMM COOTBETCTBEHHO. TeM He MeHee, OLleHMBas Ipo-
ABJIEHME JIPYT B JApyre >KeHCKOTO M3AILIeCTBA B OTCYTCTBUM MYX-
YJH, UCTIOTHSIOIMX Te JXe NeicTBMsA, Apeccuponumibl heelwork
to music Takxe IPeBPAIAIOT 3aKPEIICHHYIO 38 HYMU JJOMAIITHOCTD
B HEYTO, YTO JAeT UM aBTOPUTET Y WICHOB CBOel! rpynmnsl. Creno-
BaTE/IbHO, B paMKaxX I€HJEPHOI, MepapXN4eCKoil, MHOIOBULO0BOM
cpenbl 6puranckoit heelwork to music aTu >XeHIMHBI 06peTaOT
rUOPUIHOE TEI0 COPEeBHOBATEIBHO IPALIIO3HOCTH, YTO, KaK 5 YT-
Bep)K/jalo, IIOMOTaeT VM IOTYYUTb MHAVBUIYAIbHBIN IIPECTIK
B CUCTeMe, KOTOpas MaprUHaIM3MPyeT UX KaK >KeHIIMH ¢ coba-
KaMI.

Kntouesvie cnosa: TaHel, co6aky, >KeHIINHBI, TaTPUAPXaTbHOCTD,
CIIOPT.
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B1 and How to Serve It: Dog Meat Consumption
among the Batak of North Sumatra

Aglaia A. Iankovskaia

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, St Petersburg, Russia, vulpecula@list.ru

A dog in the streets of Berastagi, Karo Regency, North Sumatra.

Photo by A. Iankovskaia. 2018.

Cobaka Ha ymiax bepacraru, okpyr Kapo, nmpos. CesepHas Cymarpa.
®oro A. Ankosckoii. 2018.

The paper discusses practices and cultural connotations of dog
meat consumption among the Batak peoples of North Sumatra,
primarily Batak Toba and Karo. Having once been practised by
themajority of ethnic groups in Indonesia, kynophagy was con-
demned and reduced (or made less visible) first by Islam, and later
by European cultural norms and animal rights organisations
activities. In the Muslim-majority country, this practice is still
found, although generally considered not culturally acceptable. The
Batak, most of whom profess Christianity, appear to be one of the
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few ethnic groups in Indonesia that continue consuming dog meat
relatively openly, and also the group that this practice is commonly
associated with. In North Sumatra, dog meat is served in special
warungs (small restaurants) and lapo tuak (eateries serving alcohol)
and is known under the code word B1 — from biang, the Batak
word for “dog”. Dog meat is considered to have medical properties;
it is consumed mostly by men and is associated with such masculine
qualities as strength and bravery. The paper looks into some aspects
of dog meat consumption among the Batak, including its inter-
pretations in the contexts of magic, traditional medicine and ethnic
identity.

Keywords: dog, dog meat, Batak, North Sumatra, kynophagy.

b1 — 4T0 3TO M C YeM ero efAT? YHOTpeOneHne B MUy
co6avaruHbl y 6aTakoB CesepHoit CymMaTpbl

Aenas Anexceesna AHKo8cKAS

Myseit antpononoruu u sTHorpadun nmennu Ilerpa Bennxoro
(Kyuctxkamepa) PAH, Cankr-Iletep6ypr, Poccus, vulpecula@list.ru

Jloxmaz; MOCBAIEH MPAKTUKAM U KY/JIbTYPHBIM KOHHOTALUAM
yrnoTpebieHns B MuILy cobavyaTHHbI cpefy 6aTaKCKMX HapOJoOB
Cesepnoit Cymarpsl, B IlepByl0 odepefb 6aTakoB Tob6a M Kapo.
B mpomioM mpakTmkoBaBuIasgcsa OONbUIMHCTBOM 3THUYECKUX
rpynn VHgoHe3uu, KuHo(arus noaBepraach OCyKACHNIO U T10-
IaB/ieHNnIo (110 KpaitHeil Mepe, BBITECHEHMIO U3 ITyO/IaHOl cepsr)
0] BO3JIEJICTBMEM CHa4ajla MCIaMa, a 3aT€M €BPOIENCKUX KYIlb-
TYPHBIX HOPM U [IeAITeIbHOCTI OPTaHM3aLMIl 110 3alUTe IpaB
XKMBOTHBIX. TeM He MeHee, 3Ta IPAKTIKa, HECMOTPS Ha IIPM3HAHME
ee KY/IbTYPHO HeIpMeM/IeMOIi, O CUX IIOp COXPaHAETCA B CTPaHe
C MyCYJIbMaHCKMM OONbIIMHCTBOM. baraku, 601bIIMHCTBO U3
KOTOPBIX VICHOBEIYeT XPUCTUAHCTBO, AB/IAIOTCA OFHOI 13 HEMHO-
TVIX STHUYECKVX Ipym VIHIOoHe3 M, IPOfO/DKAIOIIVX YIIOTPeOIATh
co6avaTyHy CPaBHUTE/IBHO OTKPBITO, @ TAK)KE TOJI TPYIIIIOIL, C KO-
TOPOIT 9Ta MPaKTHUKA acCOLUMpyeTcs B mepByio odepenpb. Ha Ce-
BepHOIT CyMaTpe cobayaTHy IOJAIOT B CIIELMaJIbHBIX BapyHTax
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(He6O/MBPIIMX CeMEeNHBIX pecTOpaHax) M JIalo TyaK (IMTeNHBIX
3aBeeHIAX), Tl ee MOXKHO HaJITH 107, KOLOBBIM HasBaHueM b1 —
ot 6uanr (6arakck. «cobaka»). CobayaTriHe IPUNNCHIBAIOT Mef-
LIVIHCKVIe CBOJICTBA; YHOTpeO/isAeMas IpeuMyIeCTBEHHO MYXX4u-
HaMI, OHa aCCOLMMPYETCS C TAKMMI MY>XCKUMM KadeCTBaMy, Kak
cuaa u xpabpocTb. B oknage 6ynyT paccMOTpeHBI HEKOTOpbIe
acHeKThbl yrnoTpebneHusa 6aTakamMy B MMy cOOAYaTHHBI, B TOM
qCIle MHTePIPeTALy 9TO IMPAKTUKM B KOHTEKCTe Maruu, Tpa-
OULOHHONM MEIMUIVIHBI I STHUYECKON UAEeHTUIHOCTI.

Kniouesvie cnosa: cobaka, cobauatnHa, 6araku, CeBepHas Cymarpa,
KnHOparys.
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Animals in the Divine Comedy
Alexander V. Kalashnikov
HSE University, Moscow, Russia, avkalashnikov@hse.ru

William Blake (1757-1827), Dante Running from the Three Beasts
(Dante’s Inferno) (1824-27), pen and ink and watercolour over pencil.
Yunbsam brevix (1757-1827), [aure, 6erymuii oT Tpex 3Bepeit (Ax Janre)
(1824-27), nepo, Tyib 1 aKBape/b IOBEPX PUCYHKA KapaHHAIIOM.

The research is devoted to the animals presented in Dante
Alighieri’s Divine Comedy. The animals are mentioned in every
part, i.e. the Inferno, Purgatorio and Paradiso. The names are going
to be identified in this work to distribute the types of the animals
as they are presented in every part of the book. Animals may be
regarded as an integral part of the metaphorical system of the book,
especially of the part Inferno. Even the immediate cause of Dante’s
journey through the three realms of the afterlife are the three beasts:
a leopard, a lion, and a she-wolf as he was unable to counter the
threat of the three beasts. Alighieri exploited the fact that the papal
curia had recently adopted the Capitoline statue of the Roman she-
wolf as its own emblem. Dante associates the wolf in various
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negative ways with the Church and its Guelph followers (German
Welf = ‘wolf’). In the Purgatorio, in particular in the Earthly
Paradise, there is a description of a pageant of revelation. This
depiction mentions four winged animals who escort a splendid
griffin-drawn chariot. The griffin has tall wings and its birdlike parts
are gold. Animals are also presented in the constellations with
animal names Aries (‘Ram’), Taurus (‘Bull’), Pisces (‘Fishes’). In
Purgatorio 24, people are compared with birds.

Keywords: Divine comedy, beasts, metaphor, allegory, Inferno.

JKusBortHsblie B «b0oKeCTBEHHOII KOMETI»
AnexcandopBnadumuposuyu Kanawnukos

HaumoHanpHblil MCCIeT0BATENbCKIIT YHUBEPCUTET «BhIciuast mKkona
SKOHOMMKI», MockBa, Poccus, avkalashnikov@hse.ru

VccnepoBaHue MOCBAIEHO XMBOTHBIM, IPeACTaBIeHHBIM
B «boxecTBenHoit komenun~ [lante Anmurbepu. JKuBoTHBIE yIIO-
MMHAIOTCS BO BCEX 4acCTAX, TO €CTh B Inferno, Purgatorio n Paradiso.
HasBanus OynyT ykasaHbl B 3TOJ paboTe, 4TOOBI pacrpenennTb
TUIIBI )KUBOTHBIX, KAaK OHM IIPECTAB/ICHbI B KO)KIOJ YaCTV KHUIY.
JKuBOTHBIE MOTYT paccMaTpMUBAThCA KaK HeOTbeM/lIeMas 4acThb
MeTadOpMIecKoi CUCTeMbl KHUTY, 0cOOeHHO dacTu Apa. [laxe
HENOCPECTBEHHON NMPUYMHOI IyTemecTsus:A [JanTte yepes Tpu
LIapCTBa 3arpOOHOI KXU3HY ABJIAIOTCA TPU 3BEps: JIeONap, JIeB
Y BOJTYNUIIA, IIOCKOJIBKY OH He CMOT IPOTMBOCTOATDH YIPO3e STUX
TpeX 3Bepeil. AlMrbepy BOCIIONIb30BAJICA TeM (PaKTOM, YTO IAICKas
KypMs HefJaBHO IpMH:AMA KanuTonmmitcKyro cTaTyo puMCKOIl BOJI-
YUIIbI B Ka4eCTBe CBOelT 9MO1eMbl. [laHTe B pas/IMYHBIX HETaTVBHBIX
KOHTEKCTaX CBA3bIBAET BOJIKA C I[epKOBbBIO U ee MOCIefoBaTe/IAMM-
reenibdamu (Hem. Welf = «Bonk»). B Purgatorio, B yacTHocTH B 3eM-
HOM Paio, ecTb ommcaHue TeaTpaqn3OBaHHOTO IIPefCTABICHNA
oTKpoBeHMA. TaM yIIOMUHAIOTCA YeTbIpe KpbUIaTble KMBOTHBIX,
KOTOpPbIE COINPOBOXKAAIOT BEIMKOJIEIIHYI0 KOTECHUILY, 3aIpsKeH-
Hylo TpupoHOM. Y rpudoHa 6omblire KpbUibsd, NTULEOOpa3HbIe
YacTy ero Tena 30710Tble. JKMBOTHDBIE TaKoKe IPeICTaBIeHbl B Ka-
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YecTBE CO3BE3NII, HOCAILIMX Ha3BaHMS >KMBOTHBIX — Aries
(«OBen»), Taurus («Tenewp), Pisces («Pbi6b1»). B Purgatorio 24
JTIOfieil CPAaBHUBAIOT C IITUIIAMIUL.

Knioueswvie cnosa: boxkecTBeHHas Komenns, 3Bepu, MeTa(bopa, ajl-
JIeropus, af.

98



The Tradition of Animal Imaging in the Jomon, Yayoi
and Kofun cultures of the Japanese Archipelago

Daria A. Ivanova

Far Eastern Federal University, Vladivostok, Russia, ivanova.dale@dvfu.ru

Animals are an important part of the life of the ancient
inhabitants of the Japanese archipelago. Over three periods: Jomon
(13,800 — 2,300 years ago), Yayoi (10th century BC — 3rd century
AD) and Kofun (3rd — 7th century AD) the attitude towards
animals was changing. The most prominent example is dogs. Burials
of dogs are found at more than 400 sites of the Jomon period. It is
important to note that the bones of the dogs were not processed,
which means that the dogs were not used for food. Also, numerous
figures depicting dogs belong to this time. Probably in the Jomon
period, the dog was a companion of man, the first domesticated
animal. In addition to figurines of dogs, clay images of pigs, various
zoomorphic decorations (snakes, birds, lizards, wild boars) on
vessels, etc. are found on Jomon sites. During the Yayoi period, the
attitude towards dogs changes slightly. Carriers of the Yayoi
culture — immigrants from the Korean Peninsula, along with
agriculture and metallurgy, brought dogs and chickens with them.
During the Yayoi and Kofun periods, the main function of dogs
was to hunt and guard the house, as evidenced by the images on
vessels, bronze dotaku bells and the walls of burial chambers.
A dotaku excavated in the Kagawa Prefecture during the Yayoi
period shows a scene in which a hunter shoots a wild boar
surrounded by five dogs, suggesting that a so-called dog hunt was
taking place at the time. However, there is also evidence of the use
of dogs for food. Returning to small clay sculptures, unfortunately,
at present there is no information on zoomorphic images of the
Yayoi period, but during the Kofun period a special category of
ritual items — haniwa, many of which depicted animals, appeared.
Haniwa are ceramics of various types, ranging in size from 30 cm
to 2.5 m in height. In the V century zoomorphic Haniwa appear,
depicting a dog, a bird (chicken), a horse, a pig, a bull, etc.

Keywords: small plastic, Jomon, Yayoi, Kofun, haniwa.

99



Tpapuius n3o0pa>keHNs KUBOTHBIX B KY/IbTypaxX A3EMOH,
s1€11 1 KodyH, AmoHCKNIT apxuIenar

Hapvs Anexcanoposna Veanosa

JlanpHeBOCTOYHDBII (efepabHbI yHUBEPCUTET, BagnBocrok, Poccus,
ivanova.dale@dvfu.ru

JKnBoTHBIE — Ba)KHas 4acTb >KM3HU JIPEeBHUX oOMTaTesnein
Snonckoro apxumnenara. Ha npotskeHuu Tpex nepuopos: A3éMOH
(13 800 — 2 300 n.u.), €1t (X B. go H.9. — III B. H.3.) M KOPYH
(IIT — VII B. H.3.) OTHOIIIEHNE K >KMBOTHBIM MeHs1/10ch. Hanbomee
MOKa3aTeIbHbIM MIPUMEPOM SIBIAIOTCS cobaku. [Torpebenus cobak
BCTpevarnTcs Ha 6onee 400 maMATHMKAX SMOXM I3€MOH. BaskHo
OTMETUTD, YTO KOCTM cO0OaK He OBUIM HOABEp>KeHbI 00paboTKe,
a 3HaYNUT coOaK He MCIIONIb30Ba/MNM B muILy. Tak >ke kK aTOMY Bpe-
MeHY OTHOCSTCSA MHOTOYMC/IEHHBbIe (PUrypKM, M3o0pakaolne
cob6ak. BeposATHO, B 910Xy A3éMOH cobaka OblIa CIIy THUKOM 4YeJio-
BeKa, IIePBBIM OJJOMAIIHEHHBIM XXVBOTHBIM. [ToMyMo ¢urypox
co6ak, Ha J3éMOHCKMX ITAMATHYKAX BCTPEYAIOTCA IIMHAHBIE 130-
OpakeHMsI CBUHeIl, pa3HOOOpasHbIl 300MOP(HBIN Jiekop (3Men,
NTUIBI, ALIepUIIbl, KabaHbl) Ha cocyfax u np. Ha nmpoTsokeHun
nepuopa s1€it OTHOIIeHNe K cobake HeMHOTo MeHsieTcst. Hocurenn
KYJIbTYPBI €11 — nepecerieH1bl ¢ Kopelickoro m-oBa, Hapsgy € CeNb-
CKMM XO3AMICTBOM ¥ MeTa/UTyprueil, MpuBe3nn ¢ coboit cobak
u Kyp. B nepuoppl s1€it 1 KOpyH OCHOBHOI QyHKIIMEN cobak ObIIa
0XOTa U OXpaHa JIOMa, O YeM CBUJETE/IbCTBYIOT M300paXKeHN Ha
cocyaax, OpOH30BBIX KOJIOKOJIAX JJOTAKy M CTeHaX IOrpebaTbHbIX
kamep. [loTaky, packomaHHbli1 B mpedekrype Karasa B nepuop s1éu,
TIOKa3bIBAET CIIEHY, B KOTOPOJI OXOTHUK CTpe/isieT B KabaHa B OKpy-
KEHVY IATKU c00aK, YTO I03BOJISAET IIPEAIIONIOXUTD, YTO B TO
BpeMs IIPOBOAM/IACH TAaK Ha3biBaeMas cobaubs oxoTa. OfHAKO
TaK)Xe eCTb CBUJIETe/IbCTBA VICIONIb30BaHNA cobak B muily. Bos-
BpaIIasiCh K MEJIKOVI IJIMHAHOM ITACTHKE, K COXKaTIeHWIO, B HACTO-
sAlee BpeMs HeT MH(OPMAIVM 110 300MOPGHBIM M300paXKeHUAM
nepuopa si€it, OfHaKoO B Iepuof KopyH NoAB/seTcs ocobas KaTe-
ropus M3JeNNil PUTYaJIbHOTO XapaKTepa — XaHMBA, MHOTUX U3
KOTOPBIX M300pakann KMBOTHBIX. XaHMBA — 9TO OObEMHBIE
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KepaMu4ecKye M3Jenus pasIMYHbIX TUIIOB, pa3dMepbl KOTOPBIX
Bappupyworca ot 30 cM mo 2,5 M B BbIcOTY. B V B. moasnaTca
300MOpP(QHBIM XaHMBa M300paxamme cobaky, nrtuny (Kypuiuy),
JIOLIa/ib, CBUHBIO, OBIKA U TIP.

Kntouesvie cnosa: Menkas IIacTuka, 3éMoH, 51€i1, KoQyH, XaHNBa.
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Zoomorphic Stone Weapons in North-Western Europe —
Manifestations of First Indo-European Influence in the
Northern European Taiga during the 3rd Millennium BC?

Ekaterina A. Kashina', Ville Mantere?

! State Historical Museum, Moscow, Russia; > University of Turku, Turku,
Finland, eakashina@mail.ru; vinima@utu.fi

Stone axes with the sculpted bear image, Finland. Photo by V. Mantere,
published with the authorization of the National Board of Antiquities.
KameHHBIe TOIOPBI CO CKY/IBIITYPHBIM M300paXkeHneM MefBefs,
Ounnanausa. Poro B. MaHTepe, my6/mKyeTcs ¢ pa3penieHns
HaumoHanbHoOro 610po fgpeBHOCTEIL.

Sculpted stone clubs and axes found across a vast area ranging
from Eastern Sweden to the Komi Republic in Russia represent
a large category of stray finds in the boreal forest zone (55 items
in total are known at the moment). These stone weapons are
characteristic manifestations of the prehistoric animal art in Russia,
Finland and Sweden. They predominantly represent the heads of
different animal species, most often brown bear (Ursus arctos) and
elk (Alces alces). The items are dated most probably to the 3rd
millennium BC and they provoke numerous questions concerning
their cultural, chronological, functional and semantic characteristics.
There are a number of different-aged paragons for the animal-
headed stone weapons, the earliest of which date back to the Late
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Neolithic and the Eneolithic (around 3500-3000 BC). All of them
lack zoomorphic traits, even if other kinds of carved images of
mammals, birds and snakes are well-known in the portable art of
this period. The bear image, which is almost absent during the
Mesolithic and the Neolithic, increases significantly in portable art
around 3000 BC and eventually becomes the most common animal
represented on stone clubs and axes. The stone weapons are thus
most likely associated with the introduction of a new set of beliefs
in the forest zone in the transition period between the Stone Age
and the Early Bronze Age. The study of zoomorphic stone weapons
can therefore reveal important information about the new role of
the bear as a probable result of interaction between northern
hunter-gatherer groups and new Indo-European populations that
practiced animal husbandry and agriculture. The zoomorphic stone
clubs and axes were probably related to the status of their owners
as skilled warriors or military leaders and were deliberately left or
buried outside settlements but never put into graves.

Keywords: Bronze Age, North-East Europe, zoomorphism, ritual,
stone axe.

Kamennsbie 300MopdHbBIe IpegMeThI BOOPYKEHIS

Ha ceBepo-3anage EBpomnbl: MaHndecTanusa BINAHNA IepBbIX
MHJOeBpoIelilieB B ceBepHbIX necax B III Toic. 1o H.9.?
Examepuna Anexcanoposna Kawuna', Bunne Manumepe’
'TocypmapcTBeHHBINT ncTOpUyecKuit Myselt, Mocksa, Poccns;

> Vuusepcuret Typky, Typky, Ounnsaunns,
eakashina@mail.ru; vinima@utu.fi

KaMmeHHbBIe CKY/IBIITypHbIE CKUIIETPBI 1 TOIIOPBI, Hall/leHHbIE
Ha OrpOMHOIT Tepputopun oT Boctounoit IBeryn fo Pecniybnmkn
Komu (Poccust), cocTaBisAoT OOMIMPHYIO CEPUIO CTy4YaifHbIX Ha-
XOJIOK B JIECHOVI 30He (Ha HAaHHbII MOMEHT M3BECTHO IIATbECAT
IATD NIPEMETOB). DTY IPEAMETHI BOOPY)XEHIA — TUIINYHBIE ITPO-
ABJTIEHVSA 300MOp(dU3Ma B TOUCTOPUYECKOM VICKYCCTBE Ha Teppu-
topun Poccun, Ounnanpun n lIBenun. OHu B 60NbIIMHCTBE
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IPeJCTAB/IAI0T TOJIOBbI PAa3HbIX XMBOTHBIX, Yallle BCero Oyporo
menBeps (Ursus arctos) u mocs (Alces alces). Ity npenmeTs, cko-
pee Bcero, parupytorcs 111 Toic. go H.5. BO3HMKAaI0T MHOTOYMCIIEH-
Hble BOIIPOCHI KacaTelbHO UX KYAbTYPHO, XpPOHOIOTMYECKOIL,
(YHKIVOHAIBHOM M CEMAaHTUYECKO MPUHAISKHOCTI. Y 3TUX
KaMEHHBIX IIPEJIMETOB BOOPY>KEHNs C TOIOBOJ )KMBOTHOTO CYIlle-
CTBYeT IIeJIBIl AN pasHOBPEMEHHBIX IPOTOTUIIOB, Hanbosee
MO3[JHME U3 KOTOPBIX OTHOCATCA K II03[JHEMY HEONIUTY Y SHEOTUTY
(oxomo 3500-3000 seT /10 H.3.). DTU MPOTOTUIIBI HE VIMEIOT 300-
MOP(}HBIX YepT, XOTA I ZAHHOTO IIPOMEXXYTKa BPeMEH! XOPOIIO
M3BECTHBI pe3Hble N300paXKeHNs MICKOMUTAIOIINX, ITUL 1 3Meil
B IIPUK/IAJHOM MCKYCCTBE JIECHOI 30HbL. VI300pakeHns MenBeps,
KOTOpbI€ TPaKTUIECKI OTCYTCTBOBA/IN 37,€Ch B ME3OJINTE Y HEOTIN -
Te, MOABIAITCA B IPUKIAZHOM UCKyccTBe 0K0mo 3000 1. mo H.3.
¥l IOCTEIIeHHO CTAHOBATCA Hanbojiee pacCpoCTpaHeHHbBIMI NMEH-
HO Ha KaMEeHHBIX Tonopax. Takum 06pa3oM, 3Tu IpegMeThl BOOPY-
YKEeHMsI C HaubO/IblIell BEPOATHOCTDIO ObUIV CBA3AHBI C IOSB/ICHM-
€M HOBOIO KOMIIJIEKCA BEPOBAHUI B JIECHON 30HE BO BpeMs:A
pybeska KaMeHHOT0 11 paHHeOPOH30BOTrO BeKOB. IloaToMy nsydenne
300MOP(QHBIX KAMEHHBIX IIPEIMETOB BOOPY>KEHV [I03BOJIAET BbI-
ABUTb Ba)XHbIE IaHHbIE O HOBOV po/u oOpas3a MefBes B MUPO-
BO33PEHNY, BEPOATHO BOSHUKILEN B pe3y/IbTaTe B3aMMOJEICTBAA
CEBEPHBIX TPYIII OXOTHUKOB-COOMpAaTesell U MPUIIIOTO UH/0EB-
POIIeIiCKOro Hace/ieHNsA — CKOTOBOZOB 1 3eMJ/Iefie/IblieB. 300MOpd-
Hble KaMEHHbIe CKUIIETPBI ¥ TOIIOPHI, BO3MOYXHO, ObIIV CBA3aHBI
C 0COOBIM CTaTyCOM CBOMX BJIJIe/IbIIeB — OIBITHBIX BOMHOB VN
BOEHHBIX BOXKIEIT, 1 HAMEPEHHO OCTaBJLA/IUCH V/IM 3aKaIIbIBAJINCh
BHE TEPPUTOPUM IOCENIEHNII, OJJHAKO HUKOIZA HE IOMELanich
B HIOTpeOeHNsI.

Kniouesvie cnosa: 6poH3oBbIit Bek, CeBepo-BocTok EBporsr, 300-
Mopdu3M, puTyas, KaMEeHHBIIl TOIIOP.
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Animals in the Holy Bible: View from Different Sides
Sergei E. Khribar

The State Biological Museum named after K. A. Timiryazev, Moscow,
Russia, hribar@mail.ru

Rock hirax (Procavia capensis), also called dassie, Cape hyrax, rock rabbit
in the Galilee Mountains, Israel. Photo by S. Khribar, 2018.

Kamncxuit gaman (Procavia capensis), B ropax Tanmnen, Vspaus.

@oro C. Xpubapa, 2018.

As a literary monument of the ancient Near East, the biblical
books reflect the view of animals in traditional cultures. On the
other hand, the influence of the Bible on world culture and ethics
is so large that the analysis of the biblical view on animals is of
practical importance for spreading environmental moral values.
The report will consider various aspects of understanding domestic
and wild animals in the Bible, namely the following.

1) Animals as a component of economic well-being, determining
the way of life: the nomads of the patriarchs provided livestock with
food (Gen. 13: 1-9). 2) An animal as a redemptive (substitutive) or
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thanksgiving sacrifice (in some cases, before slaughtering, believers
had time to get attached to this animal — Exodus 12: 3-10).
3) Animals as a person’s environment, experiencing certain trials
together with him (Rom. 8:19-21). 4) Animals as a means of
fulfilling God’s plan, sometimes more obedient to God than man
(Numbers 22:21-33, Jonah 2: 1,11, 4: 7). 5) Animals as a source of
knowledge of God and spiritual lessons: creations point to the
Creator and often serve as a good example (Job 12: 7-9, Prov. 6:6-8,
MLt. 6: 26). 6) Animals as poetic images that occupy and delight the
author and reader (Job 40:10-19, Ps.103, Prov.30:24-31). 7) Animals
as objects of protection and care (Exodus 23: 11-12, Tue 22:6-7,
Prov.12:10). It is also important to add that the understanding of
man as a being created in the image of God, although it distinguishes
us from animals, does not exclude the fact that there are many
similarities between humans and (other) animals (Gen. 7:21-23,
Eccl.3:19-20). It follows from the above that the biblical worldview
contains sufficient moral grounds for spreading among modern
Christians and Jews a benevolent interest, and a careful and
respectful attitude to the animal world.

Keywords: Animals, Human, God, Bible.

JKusoTHble B Bubnumn: B3rsaj ¢ pa3HbIX CTOPOH
Cepeeti Qenuxcosuu Xpubap

TocymapcTBenublit 6nonornyeckuit myseit um. K. A. Tumnpsisesa,
Mocksa, Poccus, hribar@mail.ru

Kak nmurepaTypHblil TaMATHUK ApeBHero bamkHero BocToka,
cobpaHme 6MOIEICKMX KHUT OTpPakaeT B3IJIAJ Ha XXMBOTHBIX
B TPaJMIVIOHHBIX Ky/IbTypax. C pyroi cTopoHsl, BiusHne bubmm
Ha MMPOBYIO KYJIBTYPY U 3TUKY HACTO/IBKO MAacIITaOHO, YTO aHA/IN3
6m671eiicKOro B3I/IsAfIa Ha )XMBOTHBIX VIMeeT IIPAKTIYeCKOe 3Hade-
HII€ C TOYKM 3PeHMs PACIpOCTPaHeHMA IPUPOFOOXPAHHbBIX HPaB-
CTBEHHBIX IIeHHOCTell. B foknaze 6yayT paccMOTpeHBI pasHble
aCIeKTHI IOHVIMAHMA JOMALIHNX U AMKMX >KUBOTHBIX B bubmm:
(1) J)KuBOTHBIE KaK COCTABJIAIOLIAsl SKOHOMIYECKOTO O/I1aromnomny-
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q1isl, OTpefe/sIolue VKA )XI3HI: KOUEBKY MaTpuapxoB obecrie-
uyBamm cKoT KopMmoM (BrIT. 13:1-9). (2) XKuBoTHOE Kak MCKymu-
TenbHas (3aMeCTUTeNbHas) UK 6/arofjapcTBeHHas XepTBa
(B OTHENIBHBIX CITyYasX, IPEX/e YeM 3aKO/IOTh, BepyIolle yCIeBa-
M K 9TOMY XKMBOTHOMY IpmBssatbcst — Vex. 12:3-10). (3) Xu-
BOTHBIE KaK OKPY)KeHIe 4e/IoBeKa, IepeXKyBarliee BMeCTe C HUM
Te uau uHble ucnbiTanusa (Pum. 8:19-21). (4) JKuBoTHbIe Kak
CPeACTBO BBINONMHEeHNA boXKbero 3aMbIcia, Hofdac 6oiee moC/yI-
Hoe bory, uem genosek (Yncr. 22:21-33, Vona 2:1,11, 4:7). (5) XKu-
BOTHBIE KaK VICTOYHUK OOTOIO3HAHMUA M JYXOBHBIX YPOKOB: TBO-
peHMs yKa3plBalOT Ha TBOpIa M HepegKo CIyXaT JOOPBIM
npumepom (Mos. 12:7-9, Ilput. 6:6-8, Md. 6:26). (6) KuBotHsie
KaK I03TI4YecKue 00pasbl, 3aHMMAIOLINe U BOCXUIAOI/e aBTOpa
n untarens (Vos. 40:10-19, Ilc. 103, ITpur. 30:24-31). (7) Kusor-
Hble KaK 00beKT 3awmuThl u 3ab6otbl (Mcx. 23:11-12, Br. 22:6-7,
[Tput. 12:10). BaxkHo Takxe 706aBNUTh, YTO IIOHMMAaHIE Ye/IOBeKa
KaK CYyIIeCTBa, COTBOPEHHOTO 10 06pa3y bo>xbeMy, XOTs 1 BbIfe-
JisIeT HaC CPefy )XMBOTHBIX, HO HE MCK/II0YaeT TOTO, YTO MEXAY
MIOAbMY U (APYTUMM) XMBOTHBIMY HeMajo obuero (Boit. 7:21-23,
Exxi. 3:19-20). VI3 ckasaHHOroO criefyeT, 4Tto 61b/eiickoe Mupo-
BO33peHIEe COJIEP>KUT JOCTaTOUHbIe HPABCTBEHHbIE OCHOBAHS JIISI
PacIpoCTpaHeHNs Cpeyi COBPEeMEeHHbIX XPUCTHAH U MyfieeB JOOpo-
KeJIaTe/IbHOTO MHTepeca, 0epeXXHOr0 1 YBaKUTENIBHOTO OTHOLIE-
HUS K )KUBOTHOMY MMUPY.

Knrouesovie cnosa: >xBOTHbBIE, YeoBeK, bor, Bubnms.
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Wild Animal Skins in the Late Iron Age and Medieval Graves
in Finland — Reflections of Human-Animal Relations

Tuija Kirkinen
University of Helsinki, Helsinki, Finland, tuija.kirkinen@helsinki.fi

" P o« e e i S
Cervidae skin and loose hairs from the bottom of a Late Iron Age grave
in Kirkkoméki, southwestern Finland. Photo by T. Kirkinen.
Koxka 1 oTjie/ibHBIE BOTOCKIL OJIEHS CO J{HA 3aXOPOHEHUSI TO3THETO
JKellesHOTro Beka B KupKKoMAKM, 1oro-3anafgHad OUHIAHAUA.
®oto T. Kupknnes.

Animal skins and fur have served in prehistoric commemoration
rituals as (death) clothes, wrappings, coverings, and grave goods.
As organic materials, they are prone to decompose and most of the
time invisible in archaeological record. However, fur remains have
preserved in the graves, mostly due to the closeness to metal
artefacts, and microscopic hair fragments can be traced from soil
samples even from Mesolithic Era.

Compared to other cloth-type materials or animal-originated
products, the wearing of fur clothes or the wrapping of a body in
a reindeer or bear pelts had special meanings as they strongly bear
reference to their origin animals. The interpretation can be that in
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rituals, animal skins have helped mediate a relationship between
humans and animals, to acquire their powers or, even their bodies.
Basically, I claim that animal skins shared qualities that have
promoted some degree of universality in the ways that humans
experience and interact with animal skins and skin artefacts.

In this presentation, I will discuss the roles of furs in the Late
Iron Age and Medieval period graves in Finland and in the Karelian
Isthmus, Russia. First, I will present the results of the analyses of
archaeological fur finds and second, I discuss the human — wild
animal relations in agrarian communities before the beginning of
the Christian Era.

Keywords: animal hair identification, human-animal relations,
animal skins, Late Iron Age, wild animals.

IIxypb1 AUKKMX )XKMBOTHBIX B 3aXOPOHEHNAX 3MI0XM MO3JHETO
JKeTIe3HOTO BeKa M CpefHeBeKOBbsA B ODUHIAHIIN —
OTpakeHle B3aMMOJelICTBUIT YeTOBeKa ¥ )KMBOTHBIX

Tyus Kupxunen

Yuusepcuter XenbcuHKY, XenbCUHKY, OUHIAHAUA,
tujja.kirkinen@helsinki.fi

[IKypbl 1 MeX )KUBOTHBIX MCIIO/Ib30BA/INCh B JOUCTOPUYECKUX
pUTyanax IOMMHOBEHMsI B KauecTBe (II0CMEPTHOI) OfieXK/ibl, 00ep-
TOYHOTO MaTepyaja, IIOKPBIBA/ 11 NMOrpebaIbHbIX IPMHAJIEKHO-
creit. Kak opranmdeckue MaTepyasbl OHY CKJIOHHBI K Pa3/I0XKEHNIO
1 IOTOMY HEBUIMMBI B apXeo/Iornyecknx sanucax. OfHako B Mo-
TMIaX COXPaHWINCh OCTATKM MeXa, B OCHOBHOM 13-3a O/IM30CTH
K MeTa/UIN4eCcKUM apTedakTaM, a MUKPOCKOIIYecKye (parMeHThl
BOJIOC MOYXHO IIPOCIIEANTh B 0OpasIiax IOYBHI IaXkKe CO BpeMeH
3MOX! ME3OJINTA.

o cpaBHEHMIO C APYTMMY TKAaHEBBIMM MaTepyaaaMu UK IPo-
IYKTaMI )KUBOTHOTO ITPOMCXO>K/IEH S, HOILIEHMe MEXOBOJ OfeXK/Ibl
i obepThIBaHNe Tela OJIeHbell VTN MeIBEeXbell IIKYPOil MeTIo
0co60e 3HaUeHNe, IIOCKOJIbKY B HUX COIEP>KNUTCSA MPAMast OTChIIKA
K JKMBOTHBIM, OT KOTOPbIX OHI IIOJTy4eHbl. DTO MOYKHO IIPOYECThb
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TaKUM 00pasoM, 4TO B PUTya/jaxX LIKYPbI KMBOTHBIX IIOMOTaIN
YCTQaHOBUTD B3a¥MOCBA3b MEX/Y JIIOIbMI U1 KBOTHBIMM, 00pecTn
VX CHJIBI MM laKe X Tena. 1o cyTu, A yTBep)X/aio, 4TO LIKYPbI
JKVBOTHBIX 00/TafIaf0T OOIMMM KauecTBaMM, KOTOPbIe CII0OCOOCTBO-
B/l HEKOTOPOJI CTEIIeHM YHUBEPCAIbHOCTY CIIOCOOOB, MOCpes-
CTBOM KOTOPBIX JTIOAY B3aUMOJEIICTBYIOT CO IIKypaMM KMBOTHBIX
U KO)KaHBIMU apTedaKkTaMiu.

B cBoeit mpe3eHTaLUM 5 PACCKaXKy O POJIM MeXa B 3aXOpOHe-
HIAX TIO3[JHETO JKEIe3HOTO BeKa 1 CpefjHeBeKOoBbs B DUH/ILAHAN
u Ha KapenbckoMm nepemerike B Poccun. Bo-niepBbIX, 5 mpefcTas-
JII0 pe3y/IbTaThl aHAIM3a apXeOJIOTMYeCKNX HaXOJOK MeXa, BO-
BTOPBIX, PACCKa)Xy O B3aMMOOTHOILIEHMAX YeTOBeKa M AVKUX
JKMBOTHBIX B arpapHBIX COOOILIeCTBAX /10 Hava/la XPUCTUAHCKOMN
3PBL.

Knwouesvie cnosa: onpenenenne Mexa >KMBOTHBIX, OTHOLICHUSA
MEXTY TIOAbMU U >KMUBOTHBIMM, IKYPBI )KMBOTHBIX, TIO3/IHII JKe-
JIe3HBII BEK, AMKIeE KXVBOTHBIE.
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The Hare in the Identity of Russian Germans
Tatiana S. Kisser

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia, tkisser@bk.ru

German bunny in the decorations of the German yard.
Polunochnoe, Ivdel, 2013. Photo by T. Kisser.
Hemenkuit 3ajifuMK B yKpalleHUAX HEMELKOTO JBOpa.
IMonynounoe, VBfenn, 2013. ®oto T. Kuccep.

One of the brightest symbols of German identity is the Easter
Bunny (Osterhase) — a ritual and religious symbol of the Germans.
Easter (Ostern) is considered by the Germans to be one of the most
significant annual holidays. Each family cleans the house, yard and
garden before Easter. It was said that Easter eggs and gifts for Easter
are brought by the Easter hare. An egg was placed inside the hare.
This is how the legend of the egg-laying hare arose, which the
Germans who emigrated from Germany brought with them to Russia.
The image of a hare in spring festive ceremonies is presumably
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associated with the cult of fertility, which is typical for many peoples
of Europe. The hare is also mentioned in Easter songs, for example,
“Héschen in der Grube ..” (Hare in the pit)  On the eve of the
holiday, disobedient children were told: “The hare will come and
instead of sweets and eggs, it will whip you with a willow branch”

Keywords: hire, identity, Russian Germans, gifts.

The publication was prepared with the financial support of the
Russian Foundation for Basic Research within the framework of
the scientific project No. 20-09-00177 «Ethnic identity in the post-
Soviet space (on the example of the Germans in Russia, Ukraine
and Kazakhstan)» (supervisor T. B. Smirnova).

3as1 B MIEHTUYHOCTU POCCUIICKUX HEMIIEB

Tamvsana Cepeeesna Kuccep

Myaseit auTpomnonoruu u arHorpaduy umenu Ilerpa Bemkoro
(Kyucrxamepa) PAH, Cankr-Iletep6ypr, Poccus, tkisser@bk.ru

OpnHuM 13 SIPKMX CMBOJIOB HEMELKOI MIEHTUYHOCTI SIBISIETCS
nacxanpHbI 3as1; (Osterhase) — 06psIOBO-peNUTMO3HbIT CUMBOIT
HemueB. [Ipasgauk ITacxu (Ostern) cumraeTcs y HeMIeB OTHUM 13
3HAYMMBIX TOJIOBBIX MMpas3fHNKoB. Kaxkpast cembst mepeq lacxoit unm-
CTUT ¥ yOupaeT B IoMe, BO IBOpe 1 cafty. [oBOpmIy, 4TO IacxaibHble
AL ¥ MOfApKY Ha IlacXy MPMHOCUT IacXaibHbIN 3ad1. BOBHYTpb
3alilla nomerany sino. Tak BO3HMK/IA /ereH/ia O AllleHecylleM 3a-
jille, KOTOPYIO HEMIIbl, SMUTPYpPOBaBIIVe 13 [epMaHuy, IpUHECIN
¢ co6oit B Poccnro. O6pas 3aillia B BeCeHHIX Pa3IHIYHBIX 00ps/iax,
HPETIONIOKNUTETLHO, CBA3aH C KY/IBTOM IIOIOPOAVISL, YTO XapaKTePHO
U1 MHOTMX HapopioB EBporbl. 3asl] ymoMmuHaeTcst ¥ B MaCXaIbHBIX
necHsx, Hanpumep, «Héscheninder Grube...» (3aituux B sime)». Ha-
KaHYHe IPa3/{HMKa HeIIOC/TYIIHBIM JICTSM FOBOPWIN: «3alldMK IIpUeT
U BMeCTO KOH(ET U sindeK, Te6st BETKOI MBBI OTXOUT.

Kmiouesuvie cnosa: 3a11y, UEEHTVMHOCTD, POCCUIICKYE HEMIIBL, IIOTAPKIL.

[Ty6nmukanys noarorosieHa npu ¢gpuHaHcoBoil nmopaepxke PO
B paMKax Hay4Horo mpoekTa Ne 20-09-00177 «9THU4ecKas uieH-
TUYHOCTD Ha IOCTCOBETCKOM IIPOCTPAHCTBE (Ha IpMMepe HeMIeB
Poccun, Ykpannsl n Kaszaxcrana)» (pyk. T. b. CmupHoBa).
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Man, Reindeer, and Dogs — Rituals of Sacrifice in Our Time
(Based on Field Research in South-East of Chukotka)
Konstantin B. Klokov

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS / St Petersburg University,
Saint Petesburg,Russia, k.b.klokov@gmail.com

A Chukchi reindeer herder catches a reindeer with a lasso. Near the village
of Meynypilgyno, Chukotka, Russia. Photo by K. Klokov, 2019.
YykoTckuil o/1eHeBOJ] TOBUT O7eHs 4aaToM. OKO/O cena MeiiHpIIUIbIBIHO,
UYykoTka, Poccus. ®oto K. Knokosa, 2019.

The presentation is based on the results of field research
(informal interviews and direct observations by the author) in
a village in southeastern Chukotka. In the past, most of the
inhabitants of this area were nomadic Chukchi reindeer herders,
and a smaller portion were sedentary Kereks who engaged in fishing
and widely used dog sledding. During the Soviet time, the Kereks
were assimilated, reindeer herding was lost, and dog sledding
ceased. Nevertheless, local people continue many ritual practices,
modifying and adapting them to the new conditions, in particular
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by replacing live sacrificial reindeer with small figurines made of
sorrel porridge and with dried salmon. In 2019, reindeer herding
in the village was restored on a very modest scale, allowing the
ritual of sacrifice with live reindeer to be restored. In addition, other
old rituals persist, in particular, the sacrifice of dogs was practiced
until recently. This report describes the sacrifices as they have been
performed in recent years.

Reindeer sacrifice continues to play an important role in the
Chukchi ecological worldview, symbolically reflecting its relationship
with the entire tundra nature, not only with domesticated reindeer.
It is significant, that the salmon as «the brother of the reindeer», is
also sacrificed now, which indicates an expansion of the symbolic
connection between Man and Nature, which now encompasses not
only the tundra world, but also the world of the sea. The role of the
dog is different, as V.G. Bogoraz noted (1934:4), it is «a faithful friend
protecting from evil forces,» while the reindeer has no such power.
The interview data confirm this, which indicates the preservation of
the former symbolic relationship between Man and Dog.

Traditional rituals are an important part of the Arctic cultural
heritage; they can easily be lost as their transmission from
generation to generation is broken. The urgent task of researchers
is their documentation by scientific methods.

Keywords: Chukchi, Kerek, reindeer herding, rituals, sacrifice.

YemoBek, o7leHb ¥ co6aKka — pUTYyasbl >KepTBONPIHOIIEHA
B HaIIM JHM (110 MaTepuanaM MOIEBbIX MCCIeX0BaHMI
Ha I0r0-BOCTOKe YyKOTKM)

Koncmanmun Bopucosuy Knokos

Cankr-IletepOyprckuii rocygapcTBeHHbI yHUBepcuTeT / Myseil
a"Tpononoruy u sTHorpaduu uM. Ilerpa Bemmxoro (Kynctkamepa)
PAH, Cankr-Iletep6ypr, Poccus, k.b.klokov@gmail.com

Jlokman ocHOBaH Ha pe3y/IbTaTax MO/IeBBIX MCCIefOBaHNI (He-

(bOpMaHbeIe VHTEPBbIO N JINYHbIE Ha6}IIO,I[eHI/IH aBTopa) B OJHOM
U3 CeJl I0ra-BOCTOYHOM YacTU LIYKOTCKOI‘O ABTOHOMHOT'O OKpYyTa.
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B npouriom 60/bIIYI0 YacThb XKWUTeNIEH 9TOI TepPUTOPUYU COCTAB-
JISUIA KOY€BbIe YyK4YM-OJIEHEBOJIbI, @ MEHBIIYIO — OCEJJIble KEPEK,
3aHVMMAaBIINeCs ppIOOJIOBCTBOM U LIMPOKO IOJIb30BABILINECA CO-
6aubuMM YIPsDKKaMi. 3a TOIBI COBETCKON BIACTYU KepeKy ObUin
aCCHMU/IMPOBAHBI, OJIEHEBOJICTBO YTPAa4eHO B TOMbI PHIHOYHBIX
pedopwm, e31a Ha cobakax ImpeKpaTuiack. TeM He MeHee MeCTHBIE
XKUTENN TPOJO/IKAIT MHOTYE OOPsAOBble IPAKTUKM, M3MEHA
¥ IIPUCTIOCA0/IMBasA MX K HOBBIM YCTIOBMSAM, B YaCTHOCTM, 3aMEHIB
KMBBIX )KEPTBEHHBIX OJICHEll, MX MaJIeHbKMMU (PUTypKaMu, Cile-
IJIEHHBIMU 13 IIaBeJIEBON Kallll, Y BsUIEHHBIM J1ococeM. B 2019 rogy
OJICHEBOJICTBO B Cejie ObIIO BOCCTAHOBJIEHO, XOTS U B O4€Hb CKPOM-
HBIX MacluTabax, 4To MO3BO/INIO BOCCTAHOBUTD OOPAJ XKepTBO-
IIPMHOILEHNA C KUBBIMI OfleHAMU. [ToMuMO puTyanos, CBA3aHHBIX
C OJICHEBOJICTBOM, B OOIIMHE COXPAHAIOTCA 1 APYTue CTapble 00-
pAABI, B YaCTHOCTHM, O HEJABHEIO BPEMEHM NPAKTUKOBANIOCH
KepTBOIIpMHOLIeHNe cobaky. B okmaze mpuBeneHoO omucaHue
TaKMX >K€PTBOIPMHOIIEHNII B TOM BIJE, B KAKOM OHM BBIIIOTHA-
NINCh B IIOCTIefiHMe rofibl. Takue cBefileHs1 IPeCTaB/IAT NHTEpeC,
IIOCKOJIbKY, J€Ta/lIbHbIE ONMCaHUA COBPEMEHHBIX PUTYa/IOB XKEPT-
BonpuHomeHusa Ha Ceepe Poccun B sTHOrpadudeckoit mrepa-
Type penKu.

JKeprBomnpuHolieHne o/ieHs PORO/DKAET UTPATh BAKHYIO PO/Ib
B 9KOJIOTMYECKOM MMUPOBO33PEHUN KUTENEN I0KHOI YyKOTKH,
CUMBOIMYECKN OTPa)kasd B3aIMOOTHOLIEHNA JIO[IEN CO BCEI IIPU-
POZOI1 TYHJPBI, @ He TOJIbKO € JOMAaLIHNMM oieHAMM. CylecTBeH-
HO, 4YTO B COBPEMEHHBIX 00ps/jaX B )KEPTBY IIPMHOCUTCA TaKXe
«Opar ojieHsA» — JIOCOCh, YTO TOBOPUT O PACIIMPEHUN CUMBOJIV-
4eCKOII CBA3K 4ennoBeKa ¢ [Ipupomoii, KoTopas Ternepb OXBaTbIBAIOT
He TOJIKO MUP TYHJAPBI, HO U MUP Mopsi. Pornb cobaknu nHas, Kak
ormeuan B.I. boropas (1934, c.4), 9T0 — «BepHBIII IpYT, 0beperao-
LM OT 3JI0r0 Ha4aja», MEeXJY TeM KaK OJIeHb, He MMEET TaKOM
cuibl. JlaHHBIE MHTEPBBIO MOATBEPXKJAIOT 3TO, YTO TOBOPUT O CO-
XpaHEHMN MIPEXHUX CMMBOINYECKUX OTHOLIEHMIT MEX/Y Ye/IOBe-
KOM 1 CO6aKOIL.

TpaguiyoHHble pUTyanbl — Ba)KHas 4acTb KY/IbTYPHOIO Ha-
cinepus CeBepa, OHU JIETKO MOTYT OBITh yTepsIHbI, IIOCKOIbKY MX
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nepefayda OT MOKOJIEeHN A K IIOKOJIEHNIO HapylleHa. B cBA3M ¢ aTum
aKTya/bHOM 3ajjadeit VICCIIeoBaTe/el CTAHOBUTCA UX JJOKYMEHTH -
pOBaHME HAaYYHBIMY METOJAMMA.

Kntouesvle cnosa: 4yKun, Kepeki, O/IeHeBOJCTBO, PUTYaJIbl, >KEPTBO-
IIpUHOLIEHNE.
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Human-Camel Relationships from Prehistory
to Now
Ilse Kohler-Rollefson

League for Pastoral Peoples, Ober-Ramstadt, Germany,
ilse.koehlerroll@gmail.com

r

Bhanwarlal Raika, a traditional camel herder from Rajasthan, says without
the opportunity to sell camel milk he will not be able to keep his herd.
bxausapran Pajika, macTyx Bep6mofoB 13 PamkacTxaHa TOBOPUT,

4TO 6e3 BO3MOXXHOCTH IIPOJaBaTh BepOIIOKbe MOTIOKO OH He CMOXKET

COXpaHUTDb CBOE CTaNo.

Camel pastoralism is practiced by many different cultures in
a wide swathe of land that extends from Mauritania in the West to
India in the East. There are significant differences in how camels
are utilized, whether with emphasis on milk, meat, racing or show
and these determine the fate of the camel. In Rajasthan (India) the
camel is protected as state animal and its slaughter is prohibited,
but nevertheless its population is declining steeply. In Australia,
feral camels have been declared a pest that is shot down from
helicopters, nevertheless their numbers are increasing. Camel milk
is hyped globally as superfood for it is helpful in treating autism
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and diabetes. Although originally an asset of nomadic societies, its
husbandry is now industrialized in the Emirates.

Is it possible to develop camel dairy systems that benefit
nomadic camel herders? This paper will seek to make sense of the
many paradoxes prevailing in human-camel relationships.

Keywords: camel, Rajastan, Australia, nomads, human-camel
relationships.

B3sauMooTHoOLIEeHNS YenoBeKa M BepOIIofa ¢ JOUCTOPUIECKIX
BpeMeH [0 HalllNX JHel

Wnv3e Kénep-Ponnegcon

JIura macryireckux Hapopos, O6ep-Pammrant, [epmanns, ilse.
koehlerroll@gmail.com

Bep6100BOCTBO IPAKTUKYETCSI BO MHOTHX PA3/INYHBIX KY/Ib-
Typax Ha OOLIMPHBIX TEPPUTOPUSAX, IIPOCTUPAIOLINXCS OT MaBpu-
TaHUM Ha 3amaze Jo Vg Ha BocToke. CyliecTBYIOT 3HAYMTEIb-
Hble PasIn4dus B TOM, KaK JCIIONb3YIOTCS BepOmoasl, Oyab TO
MOJIOKO, MSICO, CKaYKy WIVM LIOY — 9TO U OIpefesisieT CyAbOy
Bep6Ontofga. B Papxacrane (Vnpus) Bep6miof oxpaHseTcs: Kak
CUMBOJI IITaTa, 11 €ro yboil 3ampeleH, HO TeM He MeHee ero I10-
/ALY Pe3Ko COKpalaeTcsi. B ABctpannu ofnyasiine Bep6io-
bl OO'BSBIEHBI BPEAUTEISIMM, VX YHUYTOXKAIT C BEPTOIETOB,
OffHAaKO VX YMCIEHHOCTD pacTeT. Bo BceM Miupe BepO/IoXbe MOJIO-
KO PeK/IAMMPYeTCs KaK CYNepIPOAYKT, TaK KaK OHO MOJIe3HO IIpK
nedeHuy ayTmusMa u auabera. IlepBonavanbHO Bep6Omon ObUI [O-
CTOsIHMeM KOYeBBIX OOIIeCTB, HO Ceifyac ero pasBefjeHNe B KPyII-
HBIX MaclITabax MPaKTUKYeTCs: B IMMpaTax.

Mo>kHO 1 pa3paboTaTh CUCTEMBI MOIOYHOTO BepOIIOOBO-
CTBa Ha 6J1ar0 KOYeBbIX [TACTYXOB BepOIof0B? B aTOM HoKIaze Mbt
IIOIIBITaeMCsI Pa3oOpaTbcsi BO MHOTMIX IapafioKcax, mpeobrasao-
IIVIX B OTHOIICHVSIX Ye/IoBeKa U BepOofa.

Kntouesvie cnosa: Bepbmion, Pamxactan, ABcTpanisi, KOUeBHUKH,
OTHOIIIEHNsI YelIOBeKa U BepOmofia.
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Remedies of Animal Origin in Folk Medicine of Karelia
and Pechorsky District

Valeria B. Kolosova', Olga S. Belichenko??

! Institute for Linguistic Studies RAS, St Petersburg, Russia;
? University Ca’ Foscari Venezia, Venice, Italy;

? National Natural History Museum, Paris, France,
chakra@eu.spb.ru; olga.belichenko@unive.it

Some of the animals that are still important for the medicinal practices
in the Northwestern Russia.

HekoTtopble >XMBOTHBIE, KOTOPbIE [IO CUX IIOP BaXKHBI
B tedebHbIX IpakTrKax Ha CeBepo-3amane Poccnu.

The traditional medicine of various peoples populating Russia
is strongly underrepresented in the international academic
literature. Still, it has a multicomponent structure, having a long
history of relations with official medicine, and is still a living
tradition with many people using folk remedies. The paper analyses
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animal products in folk medicine in Karelia and Pskov region
(north-west part of Russia), and compares their uses in different
ethnic groups — Karelians, Setos, and Russians, basing on published
sources and fieldwork in 2018-2019.

The ethnic groups are represented in the ethnographical
literature very disproportionally. Only Karelian folk medicine was
described in details in special works. Such state-of-the-art does not
allow adequate comparison; nonetheless the available data demon-
strate that the remedies shared by all ethnic groups are quite few.
Among animal-based remedies, physiological discharges of the
human body were the most popular; fish oil and bear body parts
were the most used from the wild, while from the household various
products derived from cows, horses and dogs were used. Animal
remedies were mostly used for healing furuncles, scrofula, frostbite,
hernia, and lanugo.

Our field data is more consistent. Karelian folk medicine still
seems to be the richest. In all groups, various products of bees, cows
and sheep are the most used from the household; bear and badger
body parts are used as well. The most used substances are fat and
honey. Animal remedies are mostly used for respiratory and skin
diseases. In chronological aspect, past uses seem a little more
numerous than the present ones and seem to have disappeared
together with the hygiene improvement and wider access to the
official medicine. Due to these factors, there is a tendency to
decreasing of traditional use of animal-based remedies in our time.

This research was funded by the European Research Council
(ERC) under the European Union’s Horizon 2020 research and
innovation programme, grant number 714874.

Keywords: folk medicine, animal-based remedies, Karelia, Pskov
region, Russia.
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HeKaPCTBeHHbIe CpeacTBa JKUBOTHOTI'O IIPOMUCXOKIECHUA

B HapopHoil MegunuHe Kapemnu u Ileyopckoro paiiona
Banepust bopucosna Konocosa', Onvea Cepzeesta benuuerko®
'MHcTuTyT MUHrBUCTMYecKMX uccnenosanuit PAH, Cankr-Iletep6ypr,
Poccus; ? Beneunanckuit yuusepeuret Ka’ @ockapu, Vrams;

3 HaumoHaibHbIil My3ell ecTeCTBeHHOI ucropun, @pannus,
chakra@eu.spb.ru; olga.belichenko@unive.it

TpapnuyoHHas MeguIMHA pa3INYHbIX HAPOJ OB, HACESIOLINX
Poccuto, kpaiiHe orpaHM4eHHO IIpefiCTaBlIeHa B MEX/yHapOAHOI
aKaJeMI4yecKoil nuTeparype. TeM He MeHee, OHa MMeET MHOIO-
KOMIIOHEHTHYIO CTPYKTYPY, JO/TYIO ICTOPUIO B3aMOOTHOILIEH NI
¢ opuMaTbHON MEAUIIMHON U O CUX TOP SBJSAETCS KUBOIT Tpa-
OVIIVelt, 1 MHOTMe JII0AY UCIIONb3yI0T HapoJgHble cpefcTBa. B mo-
K/IaJie aHaTU3UPYIOTCA MPOAYKTHI )KMBOTHOTO IPOMCXOXK/IEHUA
B HaponHoit meguinie Kapenuu u IIckoBckoit obmactu (ceBepo-
3amay; Poccun) u cpaBHMBaeTCA VX MCIIO/Ib30BAHME Y Pa3IMYHBIX
3THUYECKNX IPYNII — Yy KapeyoB, CeTy M PYCCKMX, HA OCHOBaHUU
OITyO/IMKOBAaHHBIX MCTOYHVIKOB 1 II0JIEBBIX MCCIefoBanmii B 2018—
2019 rr.

OTHOCHI IIPEJICTAB/ICHbl B 9THOrpaduecKol TMTepaType O4eHb
HEeNPONOPIMOHANbHO. TOTbKO KapenbcKas HapofHas MeOuI[/Ha
HoipOoOHO OIMCaHa B CIIEMA/TIBbHBIX TPyAax. Takoe coBpeMeHHOe
COCTOsIHME He II03BOJIAET IIPOBECTU a[JeKBATHOE CPABHEHNE; TeM
He MeHee MMeEIoLMecs NaHHbIe IIOKa3bIBAIOT, YTO JIEKapCTB, JC-
II0/Ib3YeMBIX BCEMM 3THUYECKUMM TPYNIaMH, JOBOJIbHO Maso.
Cpenn mpemnapaToB >XMBOTHOTO MPOUCXOXK/AeHUs HAMOObIIIe
HONY/IAPHOCTBIO NOJIb30BANMNCh (PU3MOTOTMYECKUE BBIJECTICHNS
YeJI0BEYECKOTO Teqa; PHIOVIT )KUP U YaCTU Tela MeIBefsl Jalie
BCEro MCIIO/Ib30BANINCh B JUKOI IIPUPOAie, B TO BpeMs Kak B JI0-
MalllHUX YCIOBUAX IPUMEHAINCh Pa3NNdYHble POAYKTDI, IOMY-
YeHHble 13 KOPOB, yoliajieil u cobak. JlekapcTBa >KMBOTHOTO
IIPOVICXOXK/IEHVSI B OCHOBHOM VCIIONIb30BA/INCh IS JIedeHns ¢y-
PYHKYJIOB, 307I0TYX!, 0OMOPOXXEHUI, TPDK U JIAHYTO.

Harun noneBsie maHHble 60/1ee mocmenoBaTenbHbl. Kapenbckast
HapojHas MefMIVIHA IIO-TIPEeXXHEMY KakeTcs camoil 6oraToii.
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Bo Bcex rpymnmax 6ojee BCero MCIOIb3YIOTCA Pas3INIHbIe IPOIYK-
TBI TT4€/IOBOJICTBA, KOPOBbI I OBIIbI; TAKXKe HAXO[AT CBOE IIpMMe-
HeHIe YacTy Te/a MefiBefs u 6apcyka. Yalle BCero MCIOIb3yIOTCA
up u Mefi. CpeficTBa >KMBOTHOTO IIPOUCXOXK/IEHN UCTIONb3YIOTCS
B OCHOBHOM IIPJ PeCIIMPATOPHBIX ¥ KO>KHBIX 3a00/1eBaHNAX. B xpo-
HOJIOTMYeCKOM ACIeKTe BUAUTCA, YTO B IIPOLUIOM OHM IIPMMEHs-
JMCh HECKOJIbKO yallle, YeM B HallM [JHU, U, IIOXOXKe, MCUe3/IN
BMeCTe C y/Ty4IlleH/eM IUTVIeHbI ¥ 6ojiee IMPOKIM JOCTYIIOM K 0u-
IVa/IbHOI MepgunyHe. VI3-3a 31X $akTOpoB B Hallle BpeMs Ha-
OmofaeTcs TeHAEHLUA K COKPAILeHVIO TPAJULIMOHHOTO VCIO/Ib-
30BAHMs CPEICTB KMBOTHOI'O IIPOMCXOXK/IEHNA.

VccnenoBanue npoduHaHcupoBaHo EBponeiickuM nccnegosa-
tenbckuM coBeToM (ERC) B paMkax mporpaMmbl MCCIeOBaHMUIT
un nHHOBanuit Eppomneiickoro Coro3a Horizon 2020, rpaHT
Ne 714874.

Kniouesvie cnosa: HapogHas MeAUIVHA, JIEKAPCTBA >KMBOTHOTO
npoucxoxpaenus, Kapenus, [IckoBckas obmacts, Poccus.
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When Seal Hunting Turns to Murder: The Case of the Marine
Mammal Hunting on the Kanin Peninsula in the 2000s
Natalia A. Kosyak

European University at Saint-Petersburg, The Russian Museum
of Ethnography, Saint Petersburg, Russia, nkosyak@eu.spb.ru

-

Harp seal pup on ice (Phoca groenlandicus). White sea, Russia.
Photo by S. Widstrand, 2009.

Benéx (mereHslur rpeHnmanckoro Tioners). benoe mope, Poccns.
®oto C. Bupctpanpa, 2009.

VIsmeHeHMe OTHOMIEHNA K IIPOMBICTTY MOPCKUX MJIEKOIIMTAI0-
VX, KOTOpPOe Mbl MO>KeM HAO/MIOaTh B MUpe B MOCIESHEN JeT-
Bepty XX u B Havyane XXI Beka, MEHAET IPOMBICTIOBbBIE TPAKTUKI
B Kanage, CIIA, Poccun n CkaHAMHABUY, UX S5KOHOMUYECKYIO
1 OTYACTH IOPUANYECKYI0 OCHOBY. Kak npefcraBisaeTcs, B OCHOBe
9TMX IPOLIECCOB JIKUT MEPEOCMBICIIEHNE KAaTETOPUM IIPOMBICIIO-
BBIX PECYpPCOB ¥ BBIBEICHIE U3 X YNC/IA OIpee/IeHHBIX O1107I0-
IMYeCKUX BUJOB.
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B Poccuu kammaHust IpoTuB BoObrdm 6enbka (leTeHblIa rpeH-
JIaHJCKOro TIofeHs, pagophilusgroenlandicus) 2008 r. u3mMeHuna He
TOJIBKO HOPMbI KOMMEPYECKOT0 3BepOOOITHOTO ITPOMBIC/IA, HO U OT-
YaCTM XO35I/ICTBEHHBIE IIPAKTUKI IIPOMBIC/IOBUKOB 13 HEOOBIINX
nocernenuit Ha bertom Mope, B T.4. Ha 1-Be KaHuH.

B nmokaje npepnonaraeTcsi IpoaHaIn3UpoOBaTh KaMIIAHMIO 3a
3anpet Bo6bruu 6enbkoB Ha besrom Mope Ha GoHe MCTOpUM MOp-
CKOTO 3BepOOOITHOrO IIpOMBIC/IAa Ha IOonyocTpoBe KaHuH B 1o-
cnepuue 40-50 met. ta KamMmaHus OblTa MHULIMMPOBAHA aKTUBU-
CTaMM, B IIEPBYIO OYepelb MEAMITHBIMU TUYHOCTAMM (AKTEpHI,
IeBIbI, TeJIeBeAyIye) IPK IOALeP)KKe MeXXAYHApOLHOTro GoH/a
3amuTel XXMBOTHBIX IFAW, ¢ 1cnonp3oBaHmeM B IyO/INYHOI pu-
TOpUKe DVICKYPCUBHOTO «O4Ye/0OBe4YMBaHMsI» TIONeHei. VI ecu
MopcKas MeragayHa pUTOPUYECKM MOXKET BBICTYIATh KaK METO-
Humust CeBepa B 11e/IOM, TO B CIy4ae ¢ OelbKaMy aKTMBICTBHI aK-
Tya/lU3MpOBAIN ellle U eTCKUil o0pa3s: JeTeHbII TIOJIeHs, KaK
U peO6eHOK, MaKCUMaJIbHO Oe33allNTeH.

B nokaze 6yzeT mokasaHo, KaK IPOM30LIIeN epexof 6e/IbKoB
U3 KaTeropuy IpOMBICTIOBOTO pecypca / o6beKTa TOProB/Iu B Ka-
TEropyuio 00’beKTa BOCXUIeHNA (MU Jake YMMWIEHM), U Kak
TPEeH/IAaH/ICKMIT TIOIEHb KaK BUJ «Aperidgyer» OT HPOMBICIOBOTO
pecypca — MOp3Bepsl K 3HaUMMOIT YacTy 610pa3HOO0pasus, HyxX-
maroilerics B 3amure. Taxoke OyeT pacCMOTPEHO, KaK IepeocMbIC-
JIeHVe CTaTyca MOPCKUX MJIEKOIMTAIONMX Ha 3aKOHOJATe/IbHOM
yPOBHE OTpa’kaeTcsl Ha OTHOLIEHUY K HUM Y XKUTeJIeil IIPOMBICIIO-
BBIX (B IpoutoM) mocenkoB Ha 1-Be Kaumn (c. Hloitna n c. Kus,
HAO).

ITOT YaCTHBIII C/Ty4ail JeMOHCTPUPYET, KaK BHELIHSISI AUCKYP-
CMBHAsl peajibHOCTh MEHsET NMPAKTUKY B3aMMOJENICTBIUS C OIpe-
[eJIeHHBIMU TPYIIIaMM KMBOTHBIX B JIOKaJIbHOM COOOIIeCTBe,
KOT7Ia BUJI, COCTaB/IABIINII paHee OIpee/IeHHYI0 YacTb PeCypcoB,
HepecTaeT OCMBICTISITHCS KaK TAaKOBOIL.

Keywords: seal hunting, whitecoats, Kanin Peninsula.
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Korpa nmpoMbicen cTaHOBUTCS yOUiiCTBOM:
mo6brya Mop3Beps Ha n-Be Kanun B 2000-e rr.

Hamanvs Anexcanoposna Kocsk

EBpomnericknit Yausepcuret B Cankt-Iletep6ypre, Poccuiickmit
sTHorpaduyecknit myseit, Cankr-Ilerep6ypr, Poccus,
nkosyak@eu.spb.ru

/3MeHeHMe OTHOIIEHNU K IIPOMBICTY MOPCKMX M/IEKOIUTAIO-
X, KOTOPOe MbI MOXKEM HAOTIOlaTh B MUPe B MOCTIENHEN YeT-
Beptu XX 1 B Havyazne XXI Beka, MeHsAET IIPOMBICTIOBbIE TPAKTUKIU
B Kanape, CIIIA, Poccun 1 CxkaHAMHaBMY, UX 3KOHOMMYECKYIO
U OTYACTY I0OPUANYECKYI0 OCHOBY. Kak mpefcrasiseTcs, B OCHOBe
3TUX IPOLECCOB NEKUT MEePEOCMbIC/IEH) € KaTeTOPUM ITPOMBIC/IO-
BBIX PEeCYPCOB U BBIBEJIeHVE 13 MX YNC/IA OIpefeeHHbIX 610710-
IMYeCKNX BUJIOB.

B Poccuu kammnanust npoTUB H0ObIYM OebKa (IeTeHblIa rpeH-
naHyicKoro TioneHs, pagophilus groenlandicus) 2008 r. usmennna
He TOTBKO HOPMbBI KOMMEPUECKOTO 3BEPOOOITHOrO MPOMBICTA, HO
U OTYACTH XO35/ICTBEHHbIE PAKTUKIU TPOMBICTOBUKOB 13 HEOOMb-
LIMX 1oceseHnit Ha bermoM mope, B T.u. Ha nI-Be KanuH.

B poxnaze mpepnonaraeTcs MpoaHaaN3MpOBaTh KAMIIAHNUIO 32
3ampet mo6brun 6empbKoB Ha berom mope Ha doHe ucTOpUM MOP-
CKOTO 3BepOOOIHOrO IIpOMBIC/IAa Ha HonyocTpoBe KaHuH B 10-
cnepnue 40-50 net. DTa KaMIaHys OblIa MHUIMMPOBAaHA aKTUBMU-
CTaMM, B NEPBYIO O4epefb MEeAUITHBIMU TNYHOCTAMU (QKTepHl,
HEeBIIbI, Te/IeBEAYIIVe) NIPY MOAJEeP>KKe MeXAYHapomgHOro GpoHza
3alUThI )KUBOTHBIX IFAW, ¢ ncnonp3oBaHmneM B ny6m/1qH0171 pu-
TOpUKe JMCKYPCUBHOIO «OuelOBeYMBaHMA» TIONeHel. M ecnu
Mopckas MeraayHa pUTOPMYECKM MOXKET BBICTYIAThb KaK MeTO-
HuMmus CeBepa B IIe/IOM, TO B ClTy4ae ¢ 6elbKaMy aKTMBUCTHI aK-
TyaJM3MpPOBaIN elle U JJeTCKUil o0pas: [eTeHbIII TIOJeHs, KaK
u pebeHOK, MaKCHMaIbHO Oe33allnTeH.

B poknane OyzeT okas3aHo, Kak IPOM3OLIEN IIepeXof OeIbKOB
U3 KaTeropuy IpoMBICTIOBOTO pecypca / o6beKTa TOProBIyu B Ka-
Teropnio o0’beKTa BOCXMINEHUsA (MU Jlake YMUIEHNUA), U KaK
TPeH/IaHJCKUII TIOJIeHb KaK BUJ| «gpeiidyeT» OT IIPOMBICIOBOTO
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pecypca — MOp3BepsI K 3HaUMMOIT 4acTu 6uopasHO06pasns, HyX-
Haroeiicst B 3amure. Takke 6yaeT pacCMOTPEHO, KaK epeoCMbIC-
JIEHMEe CTATyCa MOPCKMX MJIEKOIUTAIONINX HA 3aKOHOIATENbHOM
YPOBHE OTpa’kaeTCsi Ha OTHOLIEHNN K HUM Y KUTEJIEN IIPOMBbICIIO-
BBIX (B IIpoIToM) mocenkoB Ha 1-Be Kaumn (c. HloitHa n c. Kus,
HAO).

DTOT YaCTHBIN C/Iy4ail JEMOHCTPUPYET, KAaK BHELIHSIS JUCKYP-
CUBHAsI PeaJbHOCTh MeHsIeT MPAKTUKY B3aMMOJIECTBUS C OIpe-
[le/IeHHBIMU TPYIIIAMM XMBOTHBIX B JIOKaJIbHOM COOOIIECTBE,
KOI/}a BUJ, COCTaB/ISIBLINIL paHee OIpee/IeHHYIO YaCTb PeCypCoB,
[IepecTaeT OCMBIC/IATHCS KaK TAKOBOIL.

Kntouesvie cnosa: MOPCKOil 3BepOOOIHBIN IIPOMBICEN, OenbKH,
n-B Kanux.
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The Dog in the Avestan Texts:
Animal, Human and Divine Aspects

Victoria Yu. Kryukova

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
zorovictoria@gmail.com

A dog at the Zoroastrian cemetery in Tehran.

Photo by V. Kryukova, 2019.

Cobaxa Ha 30poacTpuitcKoM Kiamobuiie B Terepase.
®oro B. Kproxosoii, 2019.
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Despite the fact that the dog is one of the iconic animals in
Zoroastrianism, in the Avesta it is mentioned (with the exception of
a couple of fragments) only in the Videvdat — a collection containing,
in addition to mythological texts, various ritual prescriptions.
A significant part of the Videvdat is associated with burial and
cleansing rituals, this can explain the special attention to the animal,
which in the Indo-European tradition is close to the chthonic sphere.
In the classifications of living beings available in the Videvdat, the
dog is not mentioned as one of the domestic animals, but as a link
in the hierarchy of people. At the same time, the world of dogs and
animals, reckoned among them by the Zoroastrian tradition, just
like the world of people, has its own “social” hierarchy, subordinated
to the idea of different degrees of “holiness” of creatures (depending
on “usefulness”). The dog takes part in rituals associated with
cleansing and burial rites as an obligatory subject of the ritual, or, in
some cases, as a substitute for a human person; just as the human
body and its parts are the yardstick of all things, the dog’s body serves
as such a yardstick in one of the fragments of the Videvdat; the death
of a dog is equal to the death of a human.

The dog is also attached to the daily ritual rhythm: it is awake
both day and night, during the greatest activity of demonic forces.
In this important aspect, Sraosha, the Zoroastrian deity of obe-
dience, who plays an important role in the Videvdat and in the
Avesta as a whole, is compared to a herding dog. Textual allusions
suggest a connection between the dog in the Videvdat (13.39-40),
Sraosha in the Avestan texts and the “alert and vigorous” defenders
of a Vedic text (Atharvaveda 8.1.13).

Keywords: dog, human, Avesta, Videvdat, Atharvaveda, Zoroastrian
rituals.

Co6aKka B aBeCTUIICKMX TEKCTaX: >KMBOTHBII, YeTOBeYeCKUII
¥ 00>KeCTBEHHBII aCIEeKT

Buxkmopus IOpvesna Kproxosa

Myseit anTpononoruu u stHorpadym nmenn Ilerpa Bemikoro
(Kynctkamepa) PAH, Cankr-Iletep6ypr, Poccus, zorovictoria@gmail.com
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ITpu ToM, 4TO CObOaKa ABIAETCA OFHUM M3 3HAKOBBIX KMBOTHBIX
B 30p0acTpu3Me, B ABecTe OHa YIOMMHAeTCsA (3a MCKII0YeHNeM
napsl pparMeHTOB) TONMBKO B BuzeBmate — cobpanun, copmepika-
I[eM, TIOMVMMO MUQOIOTMYECKIX TEKCTOB, pa3/INyHble PUTYa/IbHbIE
npefnucanusa. 3HauuTe/IbHAsA 4acThb BupieBaaTa cBsi3aHa ¢ Iorpe-
0a/IbHOIT 1 OYUCTUTENBHON OOPSITHOCTBIO, STUM MOXXHO OO'BSICHUTD
0cobeHHOe BHUMaHUe K )KUBOTHOMY, B MHIO€BPOIIEIICKOII Tpasiu-
1y 61M3KOMY K XTOHMYECKOiT cdepe. B kmaccupmkanmsx uBbIX
CYILIeCTB, MMeEIOLIMXCA B Bujesnare, cob6aka ymoMuHaeTCs He Kak
OJIHO M3 JOMAIIHVX >KUBOTHBIX, 2 KaK 3BEHO B MepapXuM JIIOfieil.
Bmecte ¢ TeM Mup co6ak M XMBOTHBIX, IIPUYNCIICHHBIX K HUM
30pOACTPUIICKOI TpajguIeil, TaK JKe, KaK M MUP JIofiell, MeeT
CBOIO “COLMA/IbHYIO  MepapXuio, MOJYMHEHHYIO IPefCTaB/ICHNIO
0 PasHOII CTeNeHN “CBATOCTU CYILIECTB (B 3aBUCHMOCTU OT “IIO-
nesnoctyn”). Cobaka IMpUHUMaeT y4acTie B 00psifax, CBsI3aHHBIX
C OYMCTUTE/IbHBIMIU U TTOTpebanbHBIMU 00psiiaMy KaK 00s13aTesb-
HBIII CyObeKT pUTYyaya, WM, B HEKOTOPBIX C/y4asAx, KaK 3aMeHa
4eJI0BEKa; IIOJOOHO TOMY, KaK TeJI0 Ye/IOBeKa 1 €r0 YaCTH SABJIAIOT-
Csl MEpUIOM BCeX Belliell, TaKMIM MEePWJIOM B OfIHOM 113 )parMeHTOB
Bupespara cy>kut Teno cob6aku; cMepTbh cOOaKy IIpYpaBHNUBAETCA
K CMEepTH YeIoBeKa.

Cobaka npuBs3aHa 1 K CyTOYHOMY PUTYa/JIbHOMY PUTMY: OHa
OOIpPCTBYET U IHEM, U1 HOYbIO, BO BpeMsI HauOO/IbIIIeil aKTBHOCTI
JIeMOHMYECKUX CWI. B 9TOM Ba)KHOM acIeKkTe ¢ macyleil CKOT Co-
6akoii cpaBHnBaetcs Cpaollia, 30poacTpuiickoe 60XKecTBO MOCTY-
IIaHNsA, UTpaollee BaXXHYI0 polb 1 B Bupespnate, u B ABecte
B 1]e7IOM. TeKCTyasIbHbIe a/I/II031Y TI03BOJIAIOT IIPEIIONIOXNTD CBA3b
Mexnay cobakort B Bupesnare (13.39-40), Cpaouieit B aBeCTUIICKIX
TEKCTax 1 “OUTeTbHBIMM VM OOPBIMI~ 3aIIUTHUKAMY BEJUIICKOTO
tekcra (AtxapBaBena 8.1.13).

Kniouesvie cnosa: cobaka, yenosek, ABecra, Buneszat, ArxapBase-
a, 30pOacTPUIICKVIEe PUTYaIbL.
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Dogs Along the Silk Road: Western Dog Breeds
in Medieval China (Northern Dynasties — Song)

Maria A. Kudinova

Institute of Archaeology and Ethnography of Siberian Branch
of the RAS, Russia, maria-kudinova@yandex.ru
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Images of “Persian” and “Roman” dogs in the art of medieval China: 1 —
ceramic figurines of barbarians-hu with “Persian” dogs from burials of the
Tang era in Xian, kept in the Museum of Xian, photo by M. Kudinova, 2017;
3 — ceramic figurine of a lady with a “Roman” dog from the collection of the
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Miho Museum, Koka, Tang era (after: [Lin Meicun, 2006: 284]); 4, 5, 7 —
images of “Roman” dogs on tomb murals of the Tang-Song epoch (after: [Liu
Mingke, 1994: 54; Han Wei, Zhang Jianlin 1998: 98; Jia Zhongbao, Chu
Weihong, Wang Zunyi, 2013: 62]); 6 — an image of a boy with a “Roman”
dog in a painting from a burial at the Astana burial ground, 1st half of the
8th century (photo from the article: Asitana gu mu (Astana Burial Ground).
03/28/2018 // Website of the Turpan United Tourism Co., URL: http://www.
goturpan.com/?Article1445/1623.html).

VI306pakeHnst «IIepCUACKUX» U «PUMCKIX» COOAK B MCKYCCTBE CPEIHEBEKO-
Boro Kurasa: 1 — kepammdeckue GUIypKU BapBapoOB-Xy C «IIEPCUACKIMI»
cobaxamm 13 norpebennit snoxu Tan B . CuaHb, XpaHATca B Mysee ropoza
Cuanb, ¢poro M. Kymunosoir, 2017 r.; 3 — kepammdeckas (purypka mambl
C «pUMCKOIT» cobaukoit 13 Korekuyu Mysest Muxo, 1. Koka, anoxa Tas (1o:
[JIiap Moriyns, 2006, c. 284]); 4, 5, 7 — n3ob6paskeHnA «pUMCKIX» cobadek
Ha HaCTeHHbIX HorpebaabHbIXx pocnucax anox TaH-Cyn (mo: [Jlio MuHKa,
1994, c. 54; Xanb Boit, Wkan Lzaubmmup 1998, c. 98; Liza Yxynbao, Uy
BaitxyH, Ban LIsynbu, 2013, c. 62]); 6 — nsobpakeHne MajIbumKa C «pUMCKOI»
C006aUKOI1 Ha KapTUHE U3 MOrpebeHNst Ha MOTUIbHIKe AcTaHa, 1-51 non. VIII B.
(¢poro u3 crarbu: Aceitana ry my (MormnsHuk Acrasa). 28.03.2018 // Caiir
«O6bemyHeHHOI TypucTudeckoit kommanuy Typdana», URL: http://www.
goturpan.com/?Article1445/1623.html).

Historical and literary works and archaeological materials (such
as pottery figurines, tomb murals and reliefs, paintings etc.)
recorded the spread of foreign dog breeds in the territory of China
since the period of the Northern dynasties. They received the
greatest popularity among the Chinese aristocracy in the Tang era.
So far, information about two such breeds has reached — «Persian»
and «Roman» dogs.

«Persian» dogs (Bosi gou, Bosi quan) were the hunting dogs
with a thin elongated body, long legs, short-haired, probably, related
to Saluki. «Roman» dogs (Fulin gou, Fulin quan) were the miniature
dogs with a short body and legs, long-haired, black and white
spotted, which probably, originated from Maltese dogs. They
performed a decorative function and served as companions of
women and children. Apparently, originally both «Persian» and
«Roman» dogs were imported into China along the Silk Road via
Sogdian city-states of Central Asia and the states of Western Regions
(Xiyu). Later, the breeding of these dogs started in China in order
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to meet the needs of Chinese elites for the enjoyment of these
prestigious pets.

Thus, in the elite culture of medieval China, one more function
of dogs is formed (along with the previously practiced economic
and ritual use), which has survived to this day — «decorative and
entertainment»: now they just need to be pets and delight their
owners. An important role in this was played by economic and
cultural contacts with other countries and peoples along the Great
Silk Road.

Keywords: dogs, China, Central Asia, Silk Road, cross-cultural
contacts.

Co6aku Ha IllenkoBoM myTu: 3anagHple MOPOAbI COOAK
B Kutae smoxu cpenneBexoBbs (CeBepHbie guHacTun — CyH)

Mapus Anopeesra Kyounosa

MucturyT apxeonoruu u aTHorpaduu Crubupckoro orgenenns PAH,
Hosocubupck, Poccus, maria-kudinova@yandex.ru

Vcropudeckue cOuMHEHNA U IPOU3BEEHNA XY10KECTBEHHO
JINTEPATYPBI, @ TAKKe BellleCTBEHHbIEe ICTOYHVKY (HorpebanbHast
IJIACTHKA, GpecKy, penbedsl, KUBOIUCH) GUKCUPYIOT ITOSIB/ICHNE
Ha Tepputopuu Knras MHOCTpaHHBIX HOPOJ COOaK HAUMHAA C SII0-
xu CeBepHbIX AmHactuil. Haubonpiyo momynspHocTs B cpefie
KNUTAJCKOI apMCTOKPATUY OHM MOYYaloT B 310Xy TaH. [lo HacTos-
111er0 BpeMeHM JIOLUUIN CBeJeH)s O IBYX TaKMX IOPOfax — «IIep-
CUICKUX» Y «PUMCKUX» cOOaKax.

«Ilepcupckue» cobaku (bocel roy, bockl 1r0aHb) — OXOTHMYBYU
CO0aKM C XYAbIM YI/IMHEHHBIM Te/IOM, JJIMHHBIMY JIATIAMM, TIaj-
KOIIEPCTHBIE, BO3MOXKHO, POICTBEHHbIe OOP3bIM CaioKu. «Pum-
ckue» cobaku (Pymmup roy, PynnHb IJ0aHb) — MUHUATIOPHbIE
JKUBOTHbBIE C KOPOTKMM TE€JIOM U JIallaMy, JITVHHOILEPCTHbIE, Xa-
PaKTepHOI YepHO-0eI0i1 IIATHUCTOI OKPACKM, BEPOSTHO, BeAYIIe
IPOUCXOXKAEHME OT MaIbTUIICKUX 60/10HOK. OHY BBIIOTHAIN Je-
KOPaTMBHYIO (QYHKIUIO U CITY>XVIV KOMIIAHbOHAMM JIA YKeHIVH
u pgeteit. [To-BuauMoMy, IEpBOHAYaIbHO U «IIEPCUCKUEY, U «PUM-
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ckue» cobaky BBo3wauch B Kurait o IllenkoBomy myTu depes
corpmiicKme ropofa-rocyfapcrsa LlenTpanbHoit Asum 1 rocypap-
cTBa 3amafHOTOo Kpasi, a MO3/iHee MX Havyaly Pa3BOJUTh U B CAMOM
Kurae, 4T00b! y[0BIeTBOPUTH MOTPEOHOCTY BBICIINX CTTOEB 0011le-
CTBa B O0/IafIlaHNM «IIPECTVDKHBIMIU» TOMALIHUMU ITMTOMI[AMIA.
Takum 06pa3om, B 3/IUTApPHON KYIbType CPefHEBEKOBOTO
Kuras odopmnsercs eme ogHa QyHKIUA cobak (HapAmy ¢ yxe
IPAaKTUKOBABIINMCS PaHee XO3sAJCTBEHHBIM Y PUTYaIbHBIM JC-
[I0/Tb30BaHMEM), COXPAaHUBILASICSA /IO HAIINX JHEN, — «IeKOpaTuB-
HO-pa3BjIeKaTebHAsI»: Telepb UM HOCTATOYHO OBITH IPOCTO HO-
MALIHMMM TI0OMMIIaMI U PAIoBaTh CBOMX X03s1eB. HemanoBaxxHyo
pOJIb B 3TOM CBITPaIy 9KOHOMUYECKIE 1 KYIbTypHbIe KOHTaKThI
C MHBIMU CTpaHaMu 1 Hapogamu 1o Benukomy IllenkoBomy myTu.

Knwuesvie cnosa: cobaxu, Kurait, Hentpanbhaa Asus, lllenkoBblil
Iy Th, M@XKY/IbTYpPHbIe KOHTAKTBHI.
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The Concept of the Animal in Post-structuralist
Anthropologies based on the Example of the Works
of Eduardo Viveiros de Castro and Eduardo Cohn
Olga I. Kudriavtseva

HSE University, Moscow, Russia, likeeriksmith@gmail.com
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“Turliki”. Drawing by Geliy Korzhev, 1984-1991.
«Tropmuku». Pucynok Ienusa Kopxesa, 1984-1991.

The concept of the animal is an equivocal one. Nowadays there
are several different conceptualizations of animals. In this report
we would like to discuss how the concept of the animal is revealed
in the new anthropologies, through the works of Eduardo Cohn
and Eduardo Viveiros de Castro. We will also focus on what new
approaches to animals the aforementioned authors propose in
relation to new epistemologies and ethics.

Poststructuralist anthropology (Viveiros de Castro’s term)
involves replacing a detached disciplinary anthropology, in which
the separation between human and non-human, nature and culture
is maintained, with an onto-epistemology, which would combine
a meta-level regarding ethnography, ontology and epistemology not
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only of other nations, but also of the researcher. Viveiros de Castro
brings in the notions of perspectivism and multinaturalism. In
relation to these concepts, the idea is developed that non-human
actors, for example animals, have their own system of ontology,
within which each animal occupies a position relative to another,
not as to another species (for us a jaguar), but as to one like them
(as to us humans). This approach not only allows us to gain new
knowledge about ourselves and our ways of constructing knowledge
about the world around us, but also increases our trust in the
knowledge and ontologies of other non-human beings.

Viveiros de Castro and Cohn accept the Latourian view that in
our time the goal of cognition in representation is replaced by the need
to multiply the number of actors, for which Viveiros de Castro engages
more with other cultures and entities, using the concept of
anthropomorphism. Cohn engages other cultures, animals and non-
human entities, using symbolic structures and signs to compare them.
Cohn overcomes the anthropocentrism of anthropology by attributing
to nonhuman beings the capacity for semiotic processes, and by
pointing out the impossibility of analyzing these processes from an
anthropocentric perspective. Adding to the problem of decolonization
the problem of language and symbolization, it becomes obvious that
it is necessary to extend the horizons of ontology not only to non-
western peoples, but also to non-human beings.

Keywords: poststructuralist anthropology, new anthropologies, non-
human ontologies, perspectivism, decolonialism.

KoHuenmys )XMBOTHOTO B NOCTCTPYKTYPaTMCTCKIX
AHTPOIOIOINAX Ha MpuMepe pabot Ixyapmo Buseiipyma
me Kacrpo u 9gyapao Kona

Onvea Meopesta Kyopseuesa

Hay4HbIil McCIeRoBaTeIbCKIiT YHUBEPCUTET Bbicimas mkoma
aKoHOMMKM, Mocksa, Poccns, likeeriksmith@gmail.com

Konuenuus >xMBOTHOTO AB/AETCSA HEOJHO3HAYHOI, MEHAIO-
meiicsl Ha NMPOTSXKEHUM UCTOpuM. B Hamie BpeMs cyljecTByeT
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HECKO/IbKO Pa3/IMYHBIX KOHIIENTya/IN3alii >KMBOTHBIX. B 1aHHOM
IOK/Iajie MBI XOTe/ Obl PACCMOTPETD, KaK PACKpbIBAETCS IIOHATIE
XKMBOTHOTO B HOBBIX aHTPOIIOJIOTVAX Ha IpuMepe paboT Dxyapro
Kona n 9pnyappo Buseitpyma ne Kactpo. Taxoke Mbl cliestaeM ak-
IIeHT Ha TOM, KaK/ie HOBbIe ITOAXOMbI K XMBOTHBIM IIPEIaraioT
BbILIIEHA3BAaHHBIE AaBTOPBI B CBA3M C HOBBIMU 3MUCTEMOIOTVAMMU
U 9TUKOIA.

[TocTcTpykTypanuctckas aHTpomonorys (TepMuH Buseitpyuia
e Kactpy) npenmonaraeT 3amMeHy 060C06/IeHHOI JUCLIUIIMHAPHON
aHTPOIIOJIOTNM, B KOTOPOII COXPaHAETCA pasjieneH1e MeXX1y dero-
BEUYECKMM I HEe4eTIOBEYECKUM, IIPUPOJON U KY/IbTYPOJN, Ha OHTO-
3MUCTEMOJIOTHIO, KOTOpasi COefMHsIa Obl B cebe MeTa-ypOBeHb
OTHOCHUTE/IBHO 9THOrpaduy, OHTOJIOTUM U SMMUCTEMOIOTUN He
TOBKO APYIMX HAPOHOB, HO ¥ OHTONOIMM MCCIefoBaTens. s
atoro Buseripym ne KacTpy BBOOUT MOHATHA IepCIeKTUBU3MA
Y MY/IbTUMHATYpanu3Ma. B cBA3Y ¢ STMMM IIOHATUAMM pa3pabarsl-
BaeTCA Mjes O TOM, YTO HedelTOBedecKue aKTOPbl, K IpUMepy
JKNBOTHBIE, IMEIOT CBOIO CHICTEMY OHTOJIOTUY, BHYTPU KOTOPOTO
Ka)X/j0€ KMBOTHOE 3aHJMaeT II0/I0)KeHe OTHOCUTEIbHO JAPYroro,
He KaK K J[pyroMy BUAY (IIs HaC — ATyapy), a KakK K TaKOMy >Ke
KaK OHM (KakK J/If HaC — 4enoBeKy). Takoil IIOAXo/ 03BOACT He
TOJIDKO IIOJIYYMTh HOBbIE 3HAHMA O cebe U CBOUX CHOCOOaX BbI-
CTpaMBaHMA 3HAHUA 00 OKPYIKAIOLeM MIpe, HO TAKOKe TIOBBIIIAeT
IoBepye K 3HAHMAM ¥ OHTOJIOTMAM JAPYIMX He-4eloBeYecKuX Cy-
I[eCTB.

Busetipym e Kactpy n Ko cxopATcsa B maTypraHCcKOM MHe-
HIM O TOM, 4TO B Hallle BpeM Lie/ib O TIO3HAHNM B IIPE/ICTABIeHNN
3aMeHsAeTCA Ha HeOOXOAMMOCTb YMHOXKEHN KOIMYeCTBa aKTOPOB,
mst atoro Busetipyiu e Kactpy 3azeiictByeT B 60/bliielt CTeeHN
ApyTye KYIbTYPbI ¥ CYI[HOCTH, UCTIONb3Ys HOHATIE AHTPOIIOMOP-
¢usma, a KoH apyrue KynIbTypbl, >KUBOTHBIX M HeYelTOBEYECKIX
CYILIHOCTeTI, MCTIONb3YA A/ MX CPAaBHEHNA CMMBOINYECKME CTPYK-
TypHl 1 3HaKK. KOH ITpeoosieBaeT aHTPOIOLIEHTPU3M aHTPOIIONIO-
TUY C IIOMOIBIO IIPYU/AHNUSA HEYeJIOBEYeCKIM CYILIeCTBaM CII0C00-
HOCTM K CEMMOTMYECKMM IIpolieccaM, a TakXXe C IOMOIbIO
yKa3aHM:A Ha HeBO3MOXKHOCTD aHA/IN3a 3TUX IIPOLIECCOB C aHTPO-
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HOLEHTPUYHBIX o3uULMit. [J06aBss K mpobieMe 1eKOMOHM3ALUN
npo6eMy sA3bIKa U CUMBO/IN3ALUY, CTAHOBUTCSA OYEBUIHO, UTO
Pas[gBUHYTb TOPM3OHTHI OHTOJIOTUY HEOOXOAMMO He TOJIBKO [0
He-3allaJJHbIX HapOJIOB, HO U [0 HE-YeIOBEYECKNX CYIIHOCTENL.

Kniouesvie cnosa: IIOCTCTPYKTYPpa/INCTCKaA aHTPOIIO/IOINA, HOBbIE
AHTPOIIONIOTVN, HEYEC/TIOBEIECKNIE€ OHTO/IOTUMN, ITE€PCIEKTUBU3M,
OEKOTOHMATbHOCTD.
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«Despicable» Beasts in Otto Marseus Van Schrieck’s Paintings

Olga Yu. Kulakova

SPb Academy of arts named by Ilya Repin, Saint Petersburg, Russia,
pp_olga@mail.ru

Otto Marseus van Schrieck. Still life with insects, amphibians, mushrooms.
50,7%x68,5 cm, 1662. Herzog Anton Ulrich Museum, Braunschweig.

Otro Mapceyc Ban Cxpuk. HaTIopMOPT ¢ HaceKOMBIMY, 3¢MHOBOJIHBIMIA,
rpubamu. 50,7x68,5 cm, 1662. Myseii repriora AHTOHa YIbprxa,
bpaynuserir.

Otto Marseus van Schrieck (1619/20-1678) is a Dutch mid-17th
century artist, who created vivid, expressive images of animals that
were considered inferior and despicable. Snakes, frogs, toads, and
insects — all of these beasts for a long time were unworthy of the
attention in science and art. The new genre («sottobosco» —
«understory») depict the underbrush and furious fights of animals;
it was created by van Schrieck and found continuation in the art of
other painters: Rachel Ruysch, Christiaen Striep, Paolo Porpora,
Matthias Withoos, Melchior d’Hondecoeter and others. Van
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SchriecK’s art adorn the European museum collections and are also
presented in the State Hermitage’s exposition.

Thanks to van Schrieck’s open communication with animals
this genre has appeared. The artist organized a home terrarium,
where he raised reptiles, amphibians, insects and some mushrooms.
It was necessary to work from life to capture the appearance of
animals accurately and reliably. Van SchriecK’s paintings reflect the
emerging interest of the scientific community to this part of nature
and also to the theory of spontaneous generation. The artist
communicated and was friends with the scientist Jan Swammerdam
who made a lot of important discoveries in insect anatomy.

This research reveals the question of changing the 17th century
European artists’ and scientists’ attitude to poisonous beasts, which
was mysterious, unpleasant and also had negative Bible references.
The study of animals and plants at that time was not only to find
out their use, but also for understanding them in general, as a part
of a new mechanistic view of the world.

Keywords: Otto Marseus van Schrieck; 17-th century Dutch painting;
history of science; animals in art; zoological illustration.

«IIpespennblie» cymecTBa B xusonucu Orro Mapceyca
BaH Cxpuka

Onvea Opvesna Kynaxosa

Caunkr-Iletepbyprckas AkafeMus Xynokects uM. Vnbu Pennna,
Caunkrt-Iletep6ypr, Poccus, pp_olga@mail.ru

Otrro Mapceyc Ban Cxpuk (1619/20-1678) — rommaHpckmit
XymoXHUK cepeguHbl XVII Beka, co31aBIIMIT B CBOMX >KMBOIMCHDIX
paborax sipKue, BbIpasuTe/lbHble 00pa3bl 3Meit, IATYIIEK, XKab, Ha-
CEKOMBIX — TeX KMBOTHBIX, KOTOpbIe CUYMTAINCh HUSIINMMY, HelO-
CTOVHBIMIU BHMMaHMA HayKM U ucKyccTBa. CosfaHHbI BaH Cxpu-
KOM HOBBIII KaHP («sottobosco» — MOCIOBHO ¢ UTANbAHCKOTO
«IIOfI/IECOK») B YKMBOIIVMCH, M300pa>KaIOLMil PeBeCHBIIl MOJIOT
U APOCTHbIE CXBATKM 3Bepeil, Halllell IPOJo/DKeHNe B TBOPYECTBe
npyrux >xusonucies: Paxens Provimn, Kpuctnana fuca Ban Crpumna,
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ITaono ITopmopa, MaTttnaca Burxoca, Menxmopa ne XoHgeKyTepa
u gpyrux. Kusomnuch BaH CXpyuKa yKpallaeT KO/JIEKIINM My3eeB
EBpomnbl, a TakKe IpefcTaBleHa U B 3Kcnosuuuu locymapcreen-
HOTO DPMMTAXKA.

I[TostB/IeHVe TAKOTO XKaHpa CTAI0 BO3MOXKHBIM O/1aroaps He-
IOCpefiCTBEHHOMY 001eH1I0 BaH CXpuKa ¢ )XMBOTHBIMU. [y TOrO
4T06 paboTaTh C HATYPBI, 3aIledaT/ieBas OOMK >KMBOTHBIX TOYHO
U JIOCTOBEPHO, XY[OKHIUK OPraHM30Bajl JOMAIIHNII TeppapuyM,
I/ie BBIPAIMBAJI PeNTINit, aMuOuii, HaCeKOMBIX, a TAK)Ke TPUOBI.
CroxxeTpl KapTyH BaH CXpUKa OTPaXKAIT HPOOY>KIAAIOLUINIACS NH-
Tepec Hay4yHOro coo0OIuiecTBa K 9TOM YacTV NPUPOABI, & TAKXKe
IepeocMbIC/IeHNe TEOPUM CIIOHTAHHOTO CaMO3apOXKIeHNA. XyToXK-
HMK OOIIaJICA ¥ APY>KWUII € ydeHbIM SIHOM CBaMMepiaMoM, CoBep-
MIVMBIIMM PsAJ] BXXHBIX OTKPBITUIL B QHATOMUY HACEKOMBIX.

JJaHHOe McclefloBaHMe PACKpbIBaeT BOIPOC M3MEHEeHNs OT-
HOLIEHN XyNOKHUKOB 1 yueHbIX B EBpone XVII Beka K A0OBUTHIM
TBApsM, 4eil 00/MMK MMeT HeraTUBHbIe OMOJIEiCKIe OTChIIKI
U, B LIeJIOM, Ka3aJICs 3araflouHbIM ¥ HEIPUATHBIM. MoTHBOM J/1s
U3Y4eHMNs )XMBOTHBIX ¥ PACTE€HUII B 3TO BpeMs CTAaHOBUTCSA He
TOJIbKO MX I10/Ib33, HO M OHI CaMU, KaK OTpa’keHJe HOBOJ 11e/I0CT-
HOJ MEXaHUCTUYECKOV KapTUHbBI MUpa.

Kniouesvie cnosa: Otro Mapceyc BaH CXpUK; TO/UIaHJCKasA KUBO-
nuch XVII Beka; mcTopma HayKu; )KMBOTHBIE B )KMBOIINCHU; 300J10-
rMyecKas UUTIOCTpaIs.
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Animals in the early Middle Ages:
Traumas, Transformations and Taboos

Tamara Lewit
University of Melbourne, Melbourne, Australia, tlewit@unimelb.edu.au

Mosaic of deer hunting, from the late antique villa of Centcelles (Constanti,
Spain) (2-4 sec.AD). Photo by Angela Llop via Wikimedia Commons
(Creative Commons CC BY-SA 2.0).

Mosanxka, M306pa>1<a10ma51 OXOTY Ha OJIEHEN, U3 IMO3JHEAHTUIHON BIJI/IBI
Yenruennec (Koucranru, Vicmanus) (2-4 B. H.3.). PoTo Aumkenst JInon
n3 Wikimedia Commons (Creative Commons CC BY-SA 2.0).

The period from AD 500-700 in Europe was a time of profound
crisis and change, with resonances for our own era. The trauma of
climatic change demanded new solutions for resilience. The
disintegration of Roman state systems and migrations of Barbarian
groups caused profound transformations in socio-political
structures. The growth of new religious beliefs and the institutions
of Christianity, particularly monasteries, as well as the extension of
the Islamic Empire into Spain, introduced new dietary taboos. In
this paper, I wish to examine how the nexus between animals and
humans changed in the context of these traumas, transformations,
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and taboos. I will consider changes in animal husbandry and diet,
religious influences, and socio-political symbolism of animals in
this period.

Keywords: early Middle Ages, diet, climate, animal husbandry.

JKuBOTHBIE B paHHEM CpeJHeBEKOBbe: TPaBMBbI,
TpaHchopManun u Taby
Tamapa Troum

MenbbypHckuit yHuBepcuteT, MenbOypH, ABcTpanus,
tlewit@unimelb.edu.au

[Tepnoxn 500-700 rr. H.3. B EBpone 6511 BpeMeHeM ITyOOKOTO
KpM3JCa ¥ IepeMeH, KOTOpble VMM IOCTAeACTBYA I Halleil
anoxu. Hapymenns, BbI3BaHHbBIe KIMMAaTHYECKVIMU U3MEHEHNUAMI,
HoTpe6OBa/MIN HOBBIX PELIeHNIT /IS MOBBILICHNS >KU3HECIOC00-
HoCcTU. Pacmaj puMCKMX roCyJapCTBEHHBIX CUCTEM ¥ MUTpaIn
TPYIII BapBapoB CTalM HPUYMHON ITyOOKOro IpeobpasoBaHMs
B COLIMAJIbHO-TIONIMTIYECKUX CTPYKTYpax. POCT HOBBIX penrnos-
HBIX BEepOBAHMII U MHCTUTYTOB XPUCTUAHCTBA, B OCOOCHHOCTHI
MOHACTbIpEIt, a Tak)Ke paciunpenne Vicmamckoit Vimnepun Ha V-
IIAHUIO, CIIOCOOCTBOBA/IY BBEJIEHNIO HOBBIX NMILEBBIX 3alIPETOB.
B sToM fokiazie s X049y MCCIeOBaTh, KaK OTHOIICHNA MEXIY
JKVBOTHBIMU M JTIObMY M3MEHM/IVCh B KOHTEKCTE 3TUX TPaBM,
Tpanchopmaumit u Taby. Sl paccMOTpIO M3MEHEHUs B XKMBOTHO-
BOJICTBE U IIMTAaHWUM, PEIUIMO3HbIE BIVAHNA ¥ COLYATbHO-IOMN-
TUYECKYIO CMBOJIMKY )XMBOTHBIX B 3TOT IIEPUOL.

Kniouesvie cnosa: pannee CpefiHeBEeKOBbe, MUTaHNUE, KIMMAT, XI-
BOTHOBO/ICTBO.
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Between Water, Earth and Sky. Symbolic Meanings
and Ritual Use of the Pangolin in Sub-Saharan Africa
Sara Lucrezi

University of Campania “Luigi Vanvitelli”, Caserta, Italy,
saralucrezi@hotmail.it

Speciemen of tree pangolin.
PasHOBMJHOCTD [IPEBECHOTO MTAHTOMIMHA.

The presentation is focused on the role of the pangolin in
Traditional African Religions. This animal, the only mammal in the
world covered with scales, has been the subject of numerous
anthropological-religious studies, which have highlighted its ritual
functions and its presence in cosmological-theological myths in
many areas of sub-Saharan Africa, especially among the Bantu
populations. Due to its recognized properties, the pangolin is also
used in traditional medicine to treat a variety of physical and
spiritual diseases and to ensure protection, safety, fortune and
economic prosperity.

This anthropological and religious phenomenon, despite its
different versions among the various ethnic groups, exhibits
a common root, and, although the lack of written documentation
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renders a precise time allocation really hard, it seems to be very
ancient. The cultural and religious significance attributed to the
animal has been interpreted in relation to the particularity of its
physiognomy, signs of ambiguity and liminality between different
categories. As it was written, it seems indeed “the perfect mediator
between the natural categories on the one hand, and between nature
and culture on the other”. It therefore seems appropriate to link the
role given to this animal with some central issues of African
Traditional Religions, such as the interrelation between the spiritual
and material worlds, and the function of mediator among them
exercised by the king.

Keywords: pangolin, African traditional religions, medicine, myths,
rituals.

Mexxay Bogoii, 3eMieit U HeOoM.
CuMBoOIMYeCcKOe 3HAYEHNE ¥ PUTYaTIbHOE MCIIOTb30BaHMe
naHronnHa B Adpuxe k rory or Caxapsr

Capa Jlyxpeyu
Yuusepcnrer Kamnanvm “Jlynmpku Bansurenmn’, Kasepra, Vtanus,
saralucrezi@hotmail.it

ITpeseHTanys MOCBSIEHA PO/ IIAHTO/IMHA B TPAANIIVIOHHBIX
aprKaHCKUX pemurnsax. ITO )KMBOTHOE, eAVHCTBEHHOE B Mupe
MJIEKOIITAIOIee, IIOKPBITOe Yelryeli, ObII0 IpeaMeTOM MHOIO-
YJCTIEHHBIX aHTPOIIOIOTMYECKNX U PEIUTVMO3HBIX MCCIeHOBAHMIL,
KOTOpBIE BBISIBI/IN €T0 PUTya/IbHbIe GYHKIVIN 1 €TO IPUCYTCTBIE
B KOCMOJIOTO-TEO0JIOTMYeCKMX Mi(aX BO MHOTUX paitoHax Appuku
K tory ot Caxapsl, 0cCO6eHHO cpefyu HaceneHus O6aHTy. braropaps
CBOMM IIPM3HAHHBIM CBOJCTBAM, [IAHTO/INH TAK)Ke JMCIIONb3YeTCs
B TPaJMIIMIOHHON MeIMIIVHE [I/Is1 TedeHNs Pa3INIHbIX PU3IIeCKIX
U TYXOBHBIX 3a00/1eBaHmit 1 i1 obeciedyeHns 3alnThl, be3omac-
HOCTY, ya4a ¥ 9KOHOMIYECKOTO [IPOL[BETAaHMA.

HecmoTpst Ha CTOXXHOCTD COIIOCTaB/IEHMsI 9TOLO AaHTPOIOJIO-
TMYeCKOTrO ¥ PeIUTMO3HOrO (eHOMEHa B XPOHOIOTMYECKOM BHJie
M3-3a OTCYTCTBMs MMCbMEHHOI JOKYMEHTALUN, OH IIPefCTaBIs-
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€TCs1 OYeHb JPEBHUM I, HECMOTPSI Ha €r0 MHOrooOpasye BUANTCA
eIMHbIM B CBOEJl OCHOBe. Ky/IbTypHOe I pelurno3Hoe 3HaueHle,
IIPUIINCBIBAEMOE KMBOTHOMY, MHTEPIIPETUPOBAJIOCH B CBA3M C 0CO-
OEHHOCTAMM €r0 BHEIIHETO BMJA, IIPM3HAKOM JIBYCMBICTIEHHOCTU
¥ IIMUHAIBHOCTY MEXJY Pas3IM4IHbIMYU KaTeropusamu. Kak 6b110
HaIIVICAHO, OH JeVICTBUTENBHO KaXKETCA «HI€aTIbHBIM ITOCPETHIKOM
MEX]y IPUPOSHBIMI KaTETOPUAMY, C OFTHOM CTOPOHBI, M MEXIY
IIPUPOSION U KYNABTYPOIL, ¢ Apyroi». IlosToMy mpencrapisgeTca
YMECTHBIM CBA3aTh POJIb, OTBEIEHHYIO 9TOMY >KMBOTHOMY, C He-
KOTOPBIMM LIeHTPA/IbHBIMY BOIIpOCcaMy appUKaHCKUX TPafUIN-
OHHBIX PENINIL, TAKMMM, KaK B3aMIMOCBA3b MEX[Y JyXOBHBIM
Y MaTepMaIbHBIM MUpaMu ¥ GYHKINA TOCPEIHIKA MEeXY HUMU,
BBIIIO/IHsAEMAsA KOPOJIEM.

Kntouesvie cnosa: MaHTONVH, TPagMLIMOHHBIE pernrun AGpukn,
Me[UIVHA, MUQBI, PUTYasIBL.
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Presence-Absence of Dog Representation in Ancient Societies
and in Ethnography
Francesca Lugli', Dmitrii V. Cheremisin’, Andrei V. Novikov’

'AIE, Rome, Italy; 2IAET SB RAS, Novosibirsk, Russia
luglifrance@gmail.com; topsya@bk.ru; novikov@archaeology.nsc.ru

Kumay sleeping on petroglyphs. Kosh-Agach (Republic of Altai).
Photo by D. Cheremesin, 2000.

Kymait, ciammit Ha netpormudax. Kom-Arag (Pecrrybnuka Anrair).
@oro JI. Yepemucuna, 2000.

The dog has been part of the history of man since prehistoric
times. The questions why, where, how and when its domestication
took place are the focus of a large scientific debate. What is certain
is that the usefulness of dogs is unquestionable for many societies
and even indispensable for many. Just think of steppe pastoralism
or even the hunters of many regions of the world who declare that
their activity would be impossible without dogs. But if the
importance of dogs is certain, it is equally certain that it is not
a widespread and constant subject of representation. This raises
numerous questions relating to the man-dog relationship and its
presence / absence in the various archaeological and traditional
cultures in which the dog certainly had, or has, a crucial position.
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The authors will examine some archaeological and ethnographic
evidence, with a view to focusing on the paradox of the presence /
absence of the representation of this animal which for many cultures
is “man’s best friend”.

Keywords: dog, representation, archaeology, ethnography.

Hanmrumne-oTcyTcTBHE N300paXkeHNA cO6aK B IPEBHIX
o6mecTBax u B 3THOrpadun

Opanuecka /lynou', Imumpuii Braoumuposuy Yepemucun?,
Anopeti Bnaounernosuu Hosukos’
'AIE, Pum, Urtanus; * VIHCTUTYT apxeomornu 1 sTHorpaduu

Cubupckoro otnenenust PAH, HoBocubupck, Poccns,
luglifrance@gmail.com; topsya@bk.ru; novikov@archaeology.nsc.ru

Cobaxka 6bUIa YacTbIO MCTOPUY YeTOBeKa C HOMCTOPUYECKUX
BpeMeH. Takue BOIIPOCHI Kak II0YEMY, T/ie, KaK ¥ KOT/a IIPOM30IIIO
ee OfJOMAlIHVBaHMe ABJAITCA IPEAMETOM OOIIVPHBIX HayYHbIX
criopoB. HecoMHeHHBIM sIBIsI€TCA TO, YTO cobaka 6eccropHO I0-
JIe3Ha JI/IA MHOTUX 0011eCcTB 1, 60/1ee TOTO, /11 MHOIMIX 3 HUX OHa
HeobxoauMa. [IpocTo mopmymariTe O CTEITHOM CKOTOBOJCTBE VU
flaxke 06 OXOTHMKAX BO MHOTYMX PErMOHAX MUPa, KOTOPbIE 3asABJIA-
10T, YTO MX [eATeIbHOCTD Obla 6b HEBO3MOXKHA 6e3 cobaku. Ho
€C/IM BAXHOCTb CO0AK OYeBU/HA, TO TOYHO TAK XKe OUYeBUIHO, YTO
OHU He ABJIAITCA WIMPOKO PACIPOCTPAHEHHBIM M NOCTOSHHBIM
00BeKTOM M300pakeHMst. ITO MMOZHMMAET MHOTOYNC/ICHHBIE BO-
IIPOCBI, Kacakoliyecs: B3aMOOTHOLICHMIT YelloBeKa 11 COOaKy I ee
IPUCYTCTBUA / OTCYTCTBUA B Pa3/INYHBIX apXeOTOINYeCKUX U Tpa-
AVIVOHHBIX HAIMOHA/IbHBIX KY/IbTYpPaX, B KOTOPBIX cobaKa ompe-
IeneHHo uMernna (U uMeer) 60JIbIlIoe 3HAYEHIIE,

ABTOpBI UCCIIEAYIOT HEKOTOPBIE apXeOJIOTMYeCKye Y STHOTpa-
(dudeckme CBUIETEIbCTBA C LeIbI0 M3YYUTD IAapajjOKC IPUCYT-
CTBUA / OTCYTCTBYA U300paXKEeHMs 3TOTO KMBOTHOTO, KOTOPOE I
MHOTHX KY/IbTYD SIBJISIETCS «IYYLINM JPYTOM YeIOBEKay.

Kniouesvie cnosa: cobaka, n3o6pakeHue, apXeoyorus, STHorpadus.
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The Idea of a Tamed Beast in the Sacred Sphere
of the Amur Peoples

Olga V. Maltseva
IAET SB RAS, Novosibirsk, Russia, olymals@gmail.com

Utensils for the Nivkh Bear festival [Schrenck L.I. 1903. Ob inorodtsakh
Amurskogo kraya (About the natives of the Amur region). Vol. 3.

St Petersburg: Izd. AN. App. LI].

YTBapb, IpUMeHsBIIAsCSA B MeBeXXbeM IMpasfHyke HUBXOB [[IIpenk JLUL.
06 nnopopuax Amypckoro xpas. T. 3. CI16: Vsg-so AH, 1903. ITpun. LI].

Hunters and fishermen are in a very close relationship with the
wild animals around them. We can identify the specifics of such
a connection using some examples from the Amur peoples’ life.
They gave high priority to local predators — bears and tigers and
treated them like human ancestors and patrons. The cult of taiga
beasts penetrated into the Nanai shamanic iconography and became
a part of the Nivkh and the Ulchi Bear festivals. In the sacred space,
these solitary and asocial predators perform the functions of both
protectors and helpers. They carried away mortal human souls or
brought, took them away, and helped shamanic spirits. The spiritual
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entities that personified predators of the taiga zone — tigers or
bears, acted in tandem with dogs. For example, in the other life
bears headed dog teams that carried away mortal souls. The
connection between a tiger and a dog we can see in the shamanic
figures which expressed shamanic power. Thus, we can assume that
physical attributes of the earthly plane were transferred to the sacred
world. People communicating with invisible nature followed the
idea of a “timed” animal, which originated within the community
of Amur fishermen and hunters where the main animal-companions
for people were dogs.

Keywords: taiga predators, tamed animal, sacred sphere, spirits,
dogs.

Vpes npupydyeHHOTO 3Bepsl B CAKPATBHON cdepe aMypCKUX
HapoJ 0B
Onvea Bnaoumuposta Manvuesa

NucturyTt apxeonoruu u stHorpaduu Crubupckoro otaenenns PAH,
HoBocubupck, Poccus, olymals@gmail.com

YacTbio OKPY>KeHUS OXOTHUKOB Y PbIOOIOBOB ABJIAIOTCH JVIKIIE
JKUBOTHBbIE, C KOTOPbIMY OHY HAaXOJATCA B OYEHDb TECHBIX KOHTAK-
Tax. HekoTtopble npumepsl 13 >xusHu Hapojos Hipxuero IIpu-
aMypbs IOKa3bIBAIOT CIIENNUKY TaKUX B3auMooTHoueHnit. OHn
0co6oe BHUMaHNE yHeNAIM MECTHBIM XMIIHMKAM — MeJBeIsaM
U TUTPAM, K KOTOPbIM OTHOCM/IMCh KaK K II€PBOIIpeIKaM ¥ CBOMM
MOKpoBUTeNAM. Ky/lbT Tae)XHBIX 3Bepell IPOHUK B HaHAlCKYIO
IIAMaHCKY!0 MKOHOTPA(UIO 1 CTaJl YaCThI0 HUBXCKOTO U Y/IbUCKO-
ro MefIBeXXbMX NPa3JHUKOB. B cakpabHOI HMIIIE 3TV OHOYHbIE
Y acolVaJIbHble XVMITHUKM CTA/IM BBINOTHATh QYHKIUY KakK 3a-
I[MTHUKOB, TaK M NOMOIIHMKOB. OHY 3a0upany ¥ TPUHOCUIN
yejloBeyecKye Sy, IIoMoranay maMaHcKuM fyxam. IIpencrasu-
Te/IM AYXOBHOI'O MMUPA, ONMILETBOPABIINX TUTPA UM MeJBens,
feiicTBOBamM B mape ¢ cobakamu. K mpumepy, gymn ymepumx
B IIOTYCTOPOHHMII MUP OTBO3WIM COOAUby YIIPSDKM, BO3ITIABIIAC-
Mble MenBenAMM. CBA3b MeXy TUTPOM U COOAKOI MBI MOXXEM
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BUJIETH U B IIAMAHCKMX (PUTypax, KOTOpbIe BHIPaXKa/Iy LIAMAaHCKYIO
cuty. Takum 06pasom, MbI MOXKEM IIPEAIIONOXKUTD, YTO IIPOsBIIE-
HIs 3€MHOJ XKM3HY NIPOENMPOBAINCh B CaKpanbHOM Mupe. JTrogu
B OOIIEHNN C «HEBUUMOI» HPUPOJOI IPUAEP)KUBANTNCDH UJIeN
«IIPUPYYEHHOTO» )XUBOTHOTO, 3aPOJMBILEIICA B COOOIIECTBE aMyp-
CKMX PbIOAKOB J OXOTHUKOB, I7ie IJTABHBIMM YKVIBOTHBIMIU-KOMIIA-
HbOHAMM [/ JTIOfell AB/IAINCHh COOAKN.

Kniouesvie cnosa: Tavira, XMIHUK, IPUPYYEHHBIII 3Bepb, COOaKa.
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Mortuary Practices, Animals and Identities in Mesolithic
Northeastern Europe

Kristiina Mannermaa', Tuija Kirkinen', Anna A. Malyutina’,
Dmitrii V. Gerasimov’

! University of Helsinki, Helsinki, Finland; * Institute for the History

of Material Culture RAS, Saint Petersburg, Russia; * Peter the Great
Museum of Anthropology and Ethnography (Kunstkamera) of the RAS,
Saint Petersburg, Russia

kristiina.mannermaa@helsinki.fi; tuija.kirkinen@helsinki.fi;
kostylanya@yandex.ru; dger@kunstkamera.ru

Grave 127 at Yuzhnyi Olenii Ostrov had a burial of adult woman, buried
with elk tooth pendant on the chest and waist, and elk and beaver tooth
pendants at hips. Drawing by T. Bjérklund.

B 3axoponennu 127 Ha IOxxHom OseHbeM ocTpoBe morpedeHa B3pocyias
KeHIIVHA, TIOXOPOHEHHas C MOJBECKOJT 13 TOCUHBIX 3y60B Ha Ipyan

U TOsiCe, @ TaKXKe C MOfIBECKaMI U3 JIOCUHBIX 1 60OPOBBIX 3y00B

Ha 6egpax. Pucynok T. boépkmyHpa.

Prehistoric burial sites are extremely apt for societal studies because
they contain material evidence of the relationships between human
and non-human lifeways. Approximately 9000-7500 years ago, the
forested areas of North-East Europe were settled by hunter-gatherers
living in groups of at most 100 to 200 people. They created complex
systems interacting with the animal world and environment, and burial
customs have some typical features that reflect this, such as the use of
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red ochre and the placement of tools and body ornaments in graves.
Many of the burial goods were made of animal-derived materials (bone,
antler, teeth, fur, feather, and shell), and unworked animal remains have
also been found. Animal tooth pendants were often used for decorating
costumes, headgear, or the body itself. Mortuary materials have been
treated as symbolic of the ecological or social environment of the
deceased, mainly based on the variation in sex, age, and the types and
frequencies of grave goods. Given the complex systems that existed
between humans and non-human animals, it is surprising that the roles
of animals in the ideology and identity of the Northeastern European
hunter-gatherers have not been studied holistically.

The Animals Make identities project applies a range of existing
techniques to explore issues related to the ideological and social
practices of hunter-gatherers and their relationships with animals,
their most powerful partners and richest resource in both a material
and a cosmological sense. In this paper we present some fresh
results of our studies of animals and human identities, based on
the biomaterials from the famous Late Mesolithic (c. 8200 cal BC)
burial site called Yuzhniy Oleniy Ostrov (Lake Onega, NW Russia).
The assemblage is part of the Museum collections of the Peter the
Great Anthropological and Ethnographic Museum (Kunstkamera).

Keywords: late Mesolithic, burials, rituals, animals, ornaments.

ITorpe6anbHble MPAKTUKN, )KUBOTHbIE I MACHTUIHOCTH
3MOXM Me30/IMTa Ha CeBepO-BOCTOKe EBponbl

Kpucmuna Mannepmaa', Tyiiss Kupxunen', Anna Anopeesra
Manwomuna?, Imumpuii Braoumuposuy Iepacumos’

! YauBepcuter XenbcnHkY, XenbcuHKY, Ouumanaus; 2 IHCTUTYT
ucropun MarepuanpHoi Kynstypsl PAH, Cankr-Iletep6ypr, Poccus;
* Myseit aHTpononoruu 1 sTHorpaduu nmenu [lerpa Bemnkoro
(Kyuctxamepa) PAH, Cankr-Iletep6ypr, Poccus
kristiina.mannermaa@helsinki.fi; tuija.kirkinen@helsinki.fi;
kostylanya@yandex.ru; dger@kunstkamera.ru

Joucropndaeckne 3aX0pOHEHNA YPe3BbIYATHO TOAXOAAT /LA
COLIMAJIbHBIX MCCIelOBAHMI, IOCKONIbKY OHM COZEepKaT MaTe-
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pUaIbHbIe CBUJIETENbCTBA B3aVIMOCBA3M MEXX]Ly YeTIOBEYeCKIM I He-
JesioBeuecKnM obpasamu xusHu. [Ipubmusutensao 9000-7500 et
Hasaj jiecHble paitonsl CeBepo-Boctounoit EBporibl O 3aceieHb
rpynIamMy OXOTHUKOB-cOOMpaTeieit YC/IeHHOCThIo He 6oree 100-
200 genoBek. OHM co3many C/IOKHBIE CUCTEMBI B3aIMOJEICTBIS
C JKMBOTHBIM MUPOM U OKPY>KAIOLIEN CPEoI, M 9TO HAILJIO OTpa-
JKeHVe B Ha/I4yie HeKOTOPBIX TUIINYHBIX 0COOEHHOCTAX ITOrpedasib-
HBIX 00bIYaeB, TAKMX KaK MCIIO/Ib30BaHMe KPACHOI OXPBI U pa3Me-
IeHMe MHCTPYMEHTOB ¥ yKpallleH!i1 B MOTV/Iax. MHOTe TpeiMeThl
norpe6aybHOrO MHBEHTAPs ObIIN CLie/IaHbl 113 MAaTepPyaIoB KUBOT-
HOTO IIPOUCXOXIeHMsI (KOCTb, POT, 3yObl, MeX, IIePO ¥ PAaKOBUHBI),
TaKoKe ObUIM OOHAPY>KeHbI HeOOpabOTaHHbIE OCTAHKM JKMBOTHBIX.
ITogBeckyu u3 3y60B XMBOTHBIX 4aCTO VICIIOJIb30BA/IUCD /IS YKpa-
IIEHN KOCTIOMOB, TOJIOBHBIX YOOpOB 1y Tera. [lorpe6anpHble Ma-
TepMasbl PACCMATPUBAIOTCA KaK CUMBOJ 9KOTIOTMYECKOTO MM CO-
I[Ia7TIbBHOTO OKPY>KeHM s yMepIlIero, B OCHOBHOM Ha OCHOBAHUM pas-
UYL IO TOMY, BO3PACTY, @ TAK)XKe TUIIAM U YaCTOTHI HaTMIMA
Pa3HO00OPA3HOro Norpe6aIbHOrO MHBEHTAPS. Y YNThIBAsA CIOKHBIE
CHCTEMBI, CYI[eCTBOBABIINE MEXY JIIOIbMU 1 )KMBOTHBIMH, HE OT-
HOCAIIVIMICA K 9eTIOBEKY, YAUBUTEIbHO, YTO PO )KUBOTHBIX B 1fje-
OJIOTMY ¥ CaMOOBITHOCTY OXOTHUKOB-cobupareneit CeBepo-Boc-
TOYHOII EBpoIbl He ObUIM KOMITIEKCHO M3ydeHsl. B mpoekre «Co3-
JaHVe UIeHTYHOCTY KVIBOTHBIX» IPUMEHETCS ST, CYLLeCTBYIOLINX
METOJIOB Ji/Is ICC/IefOBaHNA BOIIPOCOB, CBA3AHHBIX C U/I€OIOTN-
YeCKOJ ¥ COLMANTbHOI IPAKTUKOI OXOTHUKOB-COOMpaTesneit 1 ux
B3aMIMOOTHOIIIEHNII C >KUBOTHBIMI, X Hanboiee MOTyIleCTBEeHHbI-
MM TapTHepaMu 1 6OraTeiflMy pecypcaMi Kak B MaTepuabHOM,
TaK U B KOCMOJIOTMYECKOM CMBICTIE. B 9TOM mOK/Iajie Mbl ITpeficTaB-
JIsIeM HeKOTOpble HOBbIE Pe3y/IbTaThl HAIINX MCCIEOBAHNUI U eH-
TUYHOCTM KVIBOTHBIX U JIIOfIelT, OCHOBaHHbBIE Ha O1loMaTepyasiax 13
3HAMEHUTOTO I103nHeMe3onuTmdeckoro (ok. 8200 et 5o H.3.) Mo-
runbHKKa I0xHOr0 Onenbero octposa (OHexckoe o3epo, CeBepo-
3amay Poccun). CobpaHne ABIATCA 4acTbIo KouteKuuit Myses
anTpononoruu u stHorpadum um. ITerpa Benukoro (Kyncrkamepa).

Knioueswvie cnosa: HOS,I[HI/IIZ ME30/InT, norpe6eHI/m, puUTyaabl, XnN-
BOTHbIEC, YKpallI€eHNIA.
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The Horse in Cossack Communities of Southern Russia:
Anthropology vs. Bioethics

Alexander N. Manuylov

Pirogov Russian National Research Medical University, Moscow, Russia,
manuylov2000@hotmail.com

The paper is based upon historical, folkloristic and ethnographic
field research of the practices and discourses of the Cossacks in the
south of Russia. The research of the Cossacks has been carried out
by the author for 30 years; the fieldwork among contemporary stable
communities over the last two years. The main argument is that: in
the past, there were discourses that regulate the norms and
principles of human relations with animals, in particular, with a horse
in Cossack communities. Elements of these discourses continue to
operate within modern stable communities. Researchers of the
Cossacks on the interconnection of the lifestyle of the Cossacks
with their equestrianism and dzhigitovka (off horse riding skills).
Elements of the Cossack social organization: mobility, military
prowess and the ability to interact with animals (horses). Discourses
that existed among Cossacks and formed human / animal
communication. Embedding discourses on horses in other
mainstream discourses and practices, ensuring the relevance and
importance of horse-related knowledge. Folklore as one of the forms
of representation of the elements of these discourses. The concept
of warhorse. The problematization of horse animation among the
Cossacks and in contemporary stables as a result of symbiotic
relations between human and horse in communities. Bioethical
concepts, principles and discussions in the field of human-animal
interaction. Horse ownership from a bioethical point of view.
Principles and norms of interaction with animals as elements of the
Cossack bioethical tradition.

Keywords: Horse, rider, off horse riding skills (dzhigitovka), the
Cossacks, Bioethics.
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Konp B Kazaubux C006lll,'eCTBaX rora Poccun:
AHTpOHOHOFI/Iﬂ vs. buostuka

Anexcandp Hukonaesuu Maryiinos

Poccuitcknii HaIMOHaTBHBIN UCCIENOBATETbCKIT METVITMHCKII
yausepcuteT umenn H. V. IInporosa, Mocksa, Poccus,
manuylov2000@hotmail.com

Jlox/1az; OCHOBaH Ha ICTOPUKO-aHTPOIIOIOTMIECKIX, (POTbKIIO-
PUCTMYECKVX U ITO/IEBBIX THOTpAadUUeCKIX UCCIeNOBAHNAX IIPaK-
TUK U IUCKYPCOB KasauecTBa rora Poccun, KoTopble IpOBOIATCA
aBTOpOM B TedeHue 30 7IeT, a TaK)Ke Ha I0/IeBbIX MCCIeIOBAaHMAX
COBpeMEHHBIX KOHIolIeH. OCHOBHOII apryMeHT: B IIPOILJIOM B Ka-
3aybell cpeie CyIeCTBOBANN JUCKYPChI, per/laMeHTUPYIoIINe
HOPMBI ¥ IPYHIUIIBI B3aIMOOTHOILEHNII Ye/I0BeKa C )KMBOTHBIMU
U, B YACTHOCTH, C JIOIIAZIbI0. DJIEMEHTHI 9TUX AMUCKYPCOB IPOJOI-
JKAIOT IeJICTBOBATb B PAMKaX COOOIECTB COBPEMEHHbIX KOHIOIIEH.
ViccnepmoBareny KasadecTBa O B3aMIMOCBA3aHHOCTY CTUJIA XKU3HU
Ka3aKoB C VX Hae3JHUYECTBOM U >KUTUTOBKOI. DIeMeHThI Ka-
3aubell COIMAIbHOM OpraHM3aIVM: MOOMIBHOCTD, BOGHHOE Ma-
CTepCTBO ¥ CIIOCOOHOCTb B3aMIMOJEICTBOBATD C >KMBOTHBIMMU
(mormagpMu). IMCKypCBI, CyliecTBOBaBIINE B Kasaubeil cpefie 1 pop-
MUPOBaBIIMe KOMMYHMKAIIMIO Y€JIOBEK/XKMBOTHOE. BcTpanBanue
OUCKYPCOB O JIOIIafu B Jpyrue TOCHOACTBYIOIINE AUCKYPCHI
U IPAKTUKY, oOeclieueHre aKTya/bHOCTI Y BaXXHOCTY 3HAHUIL,
CBA3AHHBIX ¢ omagbmu. PonbkIop Kak ofHa 13 GOpM perpeseH-
TAIlVV 37IEMEHTOB 3TUX AUCKYpcoB. KoHIent «60eBoil KOHb».
[Tpo6nemaTn3anuys ofyLIeBIeHNs KOHS Y Ka3aKOB U HAa COBPEMEH-
HBIX KOHIOUIHAX KaK pe3y/nbTaT CUMOMOTMYECKMX OTHOIICHUI
Je/IoBeKa U JIOWAAu B coobiiecTBaX. buosTnyeckue KOHIENTHI,
IIPUHIINAIIBL M JYICKYCCUM B Cepe B3aMMOIeVICTBIS YeTIOBEKa C JKI-
BOTHBIM. BrrazieHye KOHEM ¢ 6103 TIYeCKOIT TOUKM 3penus. [TpuH-
LAIIBI M HOPMbI B3aMMOJENCTBUA C XXMBOTHBIMIU KaK 3/1€MEHTBI
Kazaybell 0M03TUYEeCKOI TPAAULIMNL.

Knwuesvie cnosa: KOHD, BCagHUK, DKUTUTOBKA, Ka3a4€CTBO, 610-
9TUKaA.
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Animals Sacrifice Rituals in Pre-Roman Southern Italy
Giovanni Mastronuzzi, Davide Tamiano

University of Salento, Lecce, Italy,
giovanni.mastronuzzi@unisalento.it; davide.tamiano@hotmail.com

Reconstructive overall view of the Messapian sanctuary in Vaste

(idea Francesco D’Andria; drawing InkLink Firenze) [Giovanni Mastronuzzi
and Paolo Ciuchini 2011. Offerings and rituals in a Messapian holy place:
Vaste, Piazza Dante (Puglia, Southern Italy). World Archaeology, 43:4,
676-701; D’Andria E 2019. Messapia illustrata. Immagini, racconti,
attualita del Salento antico].

PexoHCTpyKIus 06111€Tr0 Bijja MeCCAMaHCKOro CaHKTyapus B Bacre
(npest ®panvecko I’ Auppua, pucyHok Vuk/Inak Oupenie)

[M>xoBanHy Mactpynyuuu u [Taono Yyknun 2011. JKeprponpuHouieHns
U PUTYa/Ibl B MECCAIIMAHCKOM CBsILIIEHHOM MecTe: Bacta, IIbsrua JJante
(Amynus, HOxnas Vranus). WorldArchaeology, 43:4, 676-701;

I’ Auppust @. 2019. VinmoctpupoBannast Meccanusi. O6pasbl, UCTOPUM,
6ynuu gpesHero CaseHro].

156



This communication will focus on the results of the archaeo-
logical research carried out by the University of Salento in Vaste
(southern Apulia). In the very centre of the ancient settlement a holy
place was set up between the 4th and 3rd centuries B.C.: three
sacred cavities contained the remains of rituals involving the
sacrifice of various species of domestic animals with subsequent
slaughter, cooking and collective banquet. In addition, it has been
possible to discover another type of ritual that took place at the
time of the dismissal of the sanctuary; it included the sacrifice of
5 dogs, neither slaughtered nor consumed.

Ancient sources report that bloody rituals involving dog killings
were associated with different aspects of a religious, magical and
purifying nature, based on the particular value attributed to this
animal: a value often ambiguous since it was associated to many
gods, including Aphrodite and Hecate, and was also considered
impure and unclean.

It is possible to identify the use of this practice in several
indigenous contexts of the Italian peninsula between the Iron Age
and Romanization, in which a similar act was clearly distinguished
in the stratigraphy and interpreted as an “abandonment” or “closing
ritual” The remains of the dog lay above the layers of votive deposits
or in connection with the destruction and abandonment layers.

The analysis of the ritual and the explanation of its diffusion
together with the exegesis of the literary sources can be framed in
a research perspective that includes the anthropology of ritual and
the study of cultural transformation and reproduction phenomena.

It emerges that men’s alimentary behaviours, even prohibitions
in the case of the dogs, provide a key to understanding the ritual
attitude towards animals; these behaviours are inscribed in the
relationship of perpetual tension between affinity and distinction
feelings, between human society and animal species.

Keywords: sanctuary, sacrifice, feast, dogs, pre-roman.
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Puryainsl >kepTBONIPIHOLIEHUA >KUBOTHBIX
B 100KHOM VITanuu B JOpuMMcKuii mepuog,

Hncosannu Macmponyuyu, [Jasude Tamuaro

Yuusepcuret Canenro, J/leuue, Mranus
giovanni.mastronuzzi@unisalento.it; davide.tamiano@hotmail.com

Hoxnap 6ynmeT choKycMpoBaH Ha pe3yIbTaTax apXxeoloruye-
CKUX MCC/IeJOBAaHUII, IPOBeNeHHbIX YHUBepcuTeToM CaseHTo
B Bacre (1oxHas Anynus). B caMoM LieHTpe ApeBHEro IOoCeIeHNs
MeXZly 4 U 3 BeKaMu JI0 H.3. OBUIO YCTPOEHO CBATU/ININE: B TPeX
CaKpa/lbHbIX OJIOCTAX XPAaHU/IUCh OCTAaTKU PUTYaJIOB, CBA3aHHbBIX
C IIPMHEeCEHNUEM B )KepTBY pa3/MYHbIX BI/IOB JOMALIHNX YKMBOTHBIX
C IOC/IEAYIONINM 3a00eM, IPUTOTOB/IEHVIEM INIIY Y KOJUIeKTUBHBIM
nupom. Kpome Toro, 611 06Hapy>keH APYroit TUI pUTYyasa, KOTO-
PbIit ObUT TPOBEMEH MPY 3aKPBITUY CBSTIUINIIA; OH BK/TIOYAI B Ce0s
IIpUHECeH)e B KepTBY 5 cobaK, KOTOpble He ObUIM HU 3ape3aHHl,
HU CbeIeHbI.

JIpeBHME MCTOYHUKY COOOIIAIOT, YTO KPOBABbIE PUTYAJIbI
¢ y6oeM cobak ObIIV CBSI3aHBI C pa3/IMYHbIMI ACIIEKTAMM PeIUTHU-
O3HOII, MATUYECKOI 1 OUMIIAOIIEN TPUPO/BI, UCXOMSI U3 0CO00IT
LIEHHOCTH, IPUINCBIBAEMOIL 9TOMY >KMBOTHOMY: 3HaU€HIe, YacTO
HEOJHO3HAuHOe, ITOCKOIbKY OHO acCOLMMPOBANOCh CO MHOTMMU
6oramy, Bkmodas Adpoauty u Iexary, a Takxke cuMTaeTcs He-
YMCTBIM.

MoxHO MAeHTUUIUPOBATh UCIONb30BaAHME TOI MPAKTUKA
B HECKOJIbKMX KOHTEKCTaX KOPEHHBIX HapOJ[0B UTAJIbSIHCKOIO II0-
JIyOCTPOBa B IEPUOJ, MEXAY KeJIe3HBIM BEKOM U pOMaHM3alueri,
T7le aHATIOTUYHBIN aKT OBbIT Y€TKO BbIfIeNIeH B CTpaTurpadum u nH-
TepIpeTUPOBAaH KaK «OCTaBlIeHUe» UM «PUTYaNl 3aKPbITUA»:
OCTaHKM COOAKM JIeXKa/IM HaJl CIOAMM BOTUBHBIX OT/IOKEHWI MIN
OBV CBA3AHBI CO CNIOAMU Pa3pyLIEHNS ¥ OCTABJIeHV.

AHanus putyana u 0O0bsCHEHME ero pacIpoCTpaHeHMs, Kak
U TOJIKOBaHMeE JIUTEPATYPHBIX MICTOYHMKOB MOYKHO IIPENCTABUTD
B B/l MICCTIEOBAHM, KOTOPO€e BK/II0YaeT aHTPOIONOTUIO PUTYa-
Na 1 u3ydeHye peHOMEHOB KY/IbTYPHOI TpaHcHOpMalym 1 BOC-
IIPOU3BOJICTBA.
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BrlsicHsIeTCA, YTO NUIIIEBOE TIOBEMIeHNIE JTIOflel, Tayke MIIIeBble
3aIpeThl B CIydae co0aK, JAl0T K/II0Y K IIOHMMAHUIO PUTYaIbHOTO
TIOBeIeHNsI TT0 OTHOIIIEHNO K YKMBOTHBIM; 3TO ITOBEIeHNe BIMCAHO
B OTHOIICHN:A IIOCTOSIHHOTO HAIIPSDKEHNA MEXY YyBCTBaMU O/1u-
30CTHI ¥ pasTPaHMYEHs], MKy Ye/T0BEYeCKIM 00I[eCTBOM 1 BU-
OaMI )KMBOTHBIX.

Kniouesvle cnosa: cBATUINILE, )KePTBOIPYHOLIECHNE, NP, COOAKIL,
I0-pUMCKUI TIEPUO],.
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Transformation of the Role of Pets: from «Fuzzies»
to Millionaires. The Experience of Russia and the West

Olga N. Merenkova

Peter the Great Museum of Anthropology

and Ethnography (Kunstkamera) of the RAS, Saint Petersburg, Russia,
onyx@kunstkamera.ru

Why do we love pets so much? What contributed to the fact
that in modern society the attitude towards pets has changed so
much, which made people look for legal prerequisites in the desire
to provide for their pets after death and practically give them legal
status almost on a par with people?

In the 17th century, French Cardinal Richelieu left his savings
to fourteen beloved cats. According to legend, his entourage did
not fulfill this last will and approached the solution of the
problem radically, destroying all the pets. In Russia in the XIX
century, wealthy merchant Maria Leontyeva from Uglich left
a substantial inheritance in money and real estate to her dog.
Relatives tried to challenge the will, but unsuccessfully — after
the death of the animal, the money and all property passed to
the city treasury.

Times and countries are changing, but the owners’ affection for
pets and the desire to provide them with a prosperous life after their
owners' death are unchanged. The report contains analysis of the
transformation of the role of pets: from their stay as companion
animals, allowing them to brighten up leisure time, to cases of
endowing them with the status of legal successors after the death
of the owner. Such cases are no longer a rarity in Western countries,
where special funds are created in favor of the pet, strictly moni-
toring the execution of hereditary orders in favor of the pet. It is
possible to inscribe an animal in a will in only a few countries: in
the USA (for example, in Massachusetts, the necessary law has been
in place since 2009), Great Britain, and Italy. In America, such cases
are no longer isolated. In Russia, such cases are rather an exception,
since pets are considered “movable property”, but since 2019,
experts have been talking about the development of the practice of
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creating inheritance funds in favor of a pet or a “bequest” on one
of the heirs.

Keywords: pets, pet status transformation, heir animals, animal trust
funds.

TpanchopMamysa pony FOMAIIHNX MIMTOMIEB:
U3 «IyIIUCTUKOB» B MIUInoHepbl. OnbiT Poccun n 3anaga

Onvea Huxonaesna Meperkosa

Myseit antpononoruu u sTHorpadun umenn Ilerpa Benukoro
(Kynctkamepa) PAH, Cankr-Iletep6ypr, Poccus,
onyx@kunstkamera.ru

[Toyemy MBI Tax /00MM JOMAIIHNX >KUBOTHBIX? UTO crioco6-
CTBOBAJIO TOMY, YTO B COBPEMEHHOM O0IIeCTBe TaK M3MEHWIOCH
OTHOIIIEHE K IOMAIIHNM JIOMMIIaM, YTO 3aCTaBIJIO JIIOJIeil MICKATh
IIPaBOBBIE NIPEIIOChUIKM B >KeTaHUU 00€CIIeYNTh CBOMX MUTOMIIEB
II0CTIe CMEPTH U IIPAKTUYECKY IPUJATh MM IIPaBOBOJ CTATYC I10Y-
T HapaBHe C JII0IbMU?

Eme B XVII B. ¢ppaHIysckuit kKapguuan Puiienbe ocTaBui
cOepe>xeHMs YeThIPHAZLIATY TIOOMMBIM KolkaM. [lo serense ero
IpUO/IVDKEHHbIE He BBIIIOTTHIIIN STY ITOC/IEAHIOK BOJIIO V1 TIOJOLIIN
K pelLIeHNIo MPOo6IeMbl PaiuKalbHO, YHIYTOXVB BCEX IMMTOMIIEB.
B Poccun B XIX B. 6oraras xymunxa Mapus JleonTbeBa 13 Yrmda
0CTaBM/Ia CONMHOE HACTIEACTBO B IeHbIaxX ¥ HEBIDKMMOCTY CBO-
el cobake. POICTBEHHUKM IBITANMNCh OCIOPUTH 3aBelljaHle, HO
0e3yCIIeIHO — IOC/Ie CMePTY >KMBOTHOTO JeHBIM M BCe VIMYyIIle-
CTBO IIepellIN B TOPOJICKYIO Ka3HY.

Bpemena 1 cTpaHbl MEHAIOTCS, HO IPUBA3AHHOCTD X0351€B K JI0-
MAIIHUM XVBOTHBIM 1 JKeJIaHUe 00eCIednTb UM O/1arONOoNTyIHYIO
KIM3Hb — HeM3MeHHBI. B [loK/aJie IIaHMpPYyeTCsA PacCMOTPETDb
TpaHCHOPMALMIO PO/ SOMAIIHNX IIATOMIIEB: OT IPeObIBaHMA X
B KayecTBe >KMBOTHBIX-KOMIIAHbOHOB, MT03BO/IAIOIINX CKPACUTD
MOCYT, 1O CIy4aeB HajieleHusA MX CTAaTyCOM IPaBOIPEEMHUKOB
Ioc7ie CMepTu Xo3snHa. Takue ciaydan yKe He ABIAIOTCA PeIKO-
CTBIO B 3allafiHBIX CTPAHAX, I[ie B IOJIb3y MMUTOMIJA CO3/IAI0TCs
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crienjuajbHble GOH/IBI, CTPOTO CIefiAIINE 3a VICIOTHEHeM Hac/Ie]-
CTBEHHBIX IOPYYeHMII B O/Ib3y MUTOMIIA. Brincarh >XMBOTHOE B 3a-
Bell[aHye MO)KHO BCETo B HeCKObKMX cTpaHax: B CIIIA (Hanpumep,
B MaccauyceTce HeoOX0OaMMBbIIT 3aKOH paboraeT ¢ 2009 r.), Benuko-
Opuranum, Vtanum. B AMepuke Takme crydau nepectanu ObITb
enVHMYHbBIMU. B Poccun mopo6HbIe fena ABIAIOTCA CKOpee KC-
K/IIOYEeHNEM, ITOCKO/IbKY HOMAIHE )KMBOTHBIE CYMTAIOTCSA «[[BU-
JKMMBIM VMIMYILIECTBOM», HO Y>Ke € 2019 I. 9KCriepThl TOBOPAT O pas-
BUTKUM IPAKTUKU CO3JIaHNA HACTE[CTBEHHBIX (OH/IOB B IO/Ib3y
IITOMIIA WM «3aBEIaTe/IbHOTO BO3JIOKEHNUA» Ha OJHOTO U3 Ha-
CJIeIHMKOB.

Knrouesvie cnosa: JOoMalllHNE ) KXMBOTHbIE, TpaHC(bOpMaI_U/IH cTaryca
nMTOMIaA, )KMBOTHbIE-HAC/IENHVIKH, TPAaCTOBbIE q)OHHbI JIA JKUBOT-
HbIX.
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Animal-selves in Inuit Dream-Cultures
Louise Milne

Edinburgh Napier University, University of Edinburgh, Edinburgh, UK,
louise.milne@ed.ac.uk

Helen Kalvak (b.1901). Sorcerer (1967-8). Stonecut, 46.4x60.9. Holman
Eskimo Cooperative, Holman Island.

Xenen Kanmsax (p. 1901). Konpyn (1967-8). Pessba 1mo kamHIo, 46,4x60,9.
OCKMMOCCKII KooTepaTB X0/IMaHa, OCTPOB XOJIMaH.

Arctic shamanism can be regarded as a specialised dream-
culture, providing a framework wherein certain individuals could
gain mastery by internalising the collective mythological system
and aligning that with their own capacity to dream. The forms of
animals are central in this phenomenon. Shamanic activity tra-
ditionally focussed on actual hunting processes (location of game,
enforcement of ritual and other rules governing the taking of game).
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They managed this work by communicating with animal spirits
(among others). A life-threatening encounter with a charismatic
animal predator was a standard path into shamanism. And shamans
wielded their power through semi-autonomous animal-avatars —
as lovers, companions or servants — contacted through dreams,
visions or second-sight.

Inuit animal dreams make an interesting case-study, due to the
remarkable time-depth of their recorded dreams and visions (late
18C — present). The Inuit, like many tribal peoples, slept and
dreamt together. They shared sleeping habits, customs of dream-
sharing, beliefs about the relationship between dream-events and
everyday life; they evolved a sophisticated taxonomy of dream-types.
All this helped sustain the profile and reception of “culture-dreams”
involving animals; animal encounters as gateways to initiation,
animal-avatars in dreams generally. As their relations with moder-
nity changed, so did their dream-relations with animals.

This paper outlines some of these trajectories, drawing on texts
and visual materials from different time periods. The situation of
animals in Inuit dream-cultures mirrors changes in subsistence and
education. Modernisation, externally imposed or internalised,
entailed the suppression/rejection of indigenous traditions; fol-
lowed, in the later 20C, by revaluations and attempts at renewal.
Relevant also is the impact of Christian missions; most recently
Pentecostalists, whose spirit traditions identify non-human dream-
creatures as devils. Key cultural patterns concerning animal-avatars
remain, but the experience comes to be framed differently; in terms
of individual(ist) psychology, as nightmare, retarditaire delusion or
madness.

Keywords: cross-cultural dreams, shamanic visions, Inuit dream-
culture, animal-avatars, comparative mythology.
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JKuBotHast caMmocTh B KyabTypax CHOB]/IIICHI/If;[ NHYUTOB

Jlyus Munn

Onmubyprckmit yHuBepcurer Haitnnepa, YauBepcnurter Spuubypra,
OpuH6ypr, Benmukobpuranus, louise.milne@ed.ac.uk

ApKTyuecknii IIaMaHX3M MO>KHO PacCMaTpMBaTh KaK 0co0yI0
KY/IBTYpPy CHOBUJIeHWI, 06eClIeYrBaIoNIyi0 OCHOBY, B KOTOPOII
onpeje/IeHHbIe IOV MOTYT JOCTUYb MacTEPCTBA, YCBOUB KOJIIEK-
TUBHYIO MUQOIOTMYECKYI0 CCTEMY U COIVIACOBBIBAs €€ CO CBOEN
COOCTBEHHOI COCOOHOCTHIO BUETh CHBI. JKuBoTHBIE HOPMBI
3aHMMAIOT LJeHTPa/IbHOEe MeCTO B 3TOM siBjieHuu. [llamanckas nes-
TeTBHOCTD TPAJUIIMOHHO ObI/Ia COCPEOTOYEHA Ha PeanbHbIX MIPO-
Ijeccax OXOTHI (MeCTOHAXOX/IeHMe AVU4Y, COOIOfieHIie PUTYaIOB
U JpyTyie IpaBuWIa, peryupylomye Jo0bay guun). OTU JeiiCTBUS
OCYILIECTB/IAIOTCS MyTeM OOLIeHNsA C AyXaMM XXUBOTHBIX (cpenu
mpodvero). OmacHast Ijist )KU3HU BCTPeya C Xapu3MaTUIeCKUM XHUIII-
HUKOM OblIa CTAaHAAPTHBIM ITyTeM K mramaHmaMmy. lllamansl nc-
II0JIb30BA/IN CBOIO CU/Y IOCPENCTBOM IIO/IyaBTOHOMHBIX JKMBOT-
HBIX-aBaTapoB, KOTOPbIe B KayeCcTBe TIOOOBHUKOB, KOMIAHbOHOB
VIJIM CIIYT BCTYNAAM B KOHTAKT 4Yepe3 CHbI, BULEHUA VN SACHO-
BUEHIE.

CHBI MIHYUTOB O >)KMBOTHBIX — 3aXBaTbIBalolllasd TeMa /I UC-
creoBaHMs Onarofapsl BeYaT/IsIONe IIUTENbHON UCTOPUM 3a-
MUCK CHOB U BUjeHMit (KoHel] 18 Beka — HacTosIlee BpeMs).
VHynTBI, KaK ¥ MHOTME JIpyTUe IIJIEMEHHbIE HAPOJbI, CIIAIN U BU-
menu CHbI BMecTe. Y HMX ObUIM OOIiie MPUBBIYKYU CHA, 0ObIYan
JEeNUTbCA CHOBUJIEHMAMU, IIPECTAB/IEHNA O B3aMIMOCBA3U MEXY
CHOBU/IEHMSIMU U TIOBCETHEBHOI KM3HBIO; OHM pa3paboTamu Cox-
HYIO CUCTEMATUKy TUIIOB CHOBUAeHMII. Bce 3TO momorano mog-
Jep>KMBaTh OYePTAaHUA ¥ BOCIIPUATHIE «KYIbTYPHBIX CHOBULEHUIN»
C y4acTyeM >KMBOTHDBIX; BCTPEUN C KMBOTHBIMM KaK BparTa K I10-
CBAIEHNIO, )KMBOTHbBIE-aBaTapbl BO cHe. Ilo Mepe Toro, Kak MeH:-
JIVICh X OTHOLLEHMSA C COBPEMEHHOCTDIO, MEHAJINCh M MX OTHOILIE-
HUSA C )KUBOTHBIMIU B CHOBUIEHUSAX.

B cBoeM mokmajzie s1 06pamaroch K HEKOTOPBIM M3 9TUX Tpa-
€KTOPUII C IPUBJIEYEHMEM TEKCTOB U BU3YaJIbHbIX MaTE€pUAJIOB,
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OTHOCAIIMXCSA K Pa3sHbIM IlepuogaM spemenn. Ilonoxkenne >xuBoT-
HBIX B TPaJULNAX MHYUTOB, CBA3aHHDBIX CO CHOBUJEHVAMMU, OT-
pakaeT M3MeHEeHNs B UX )XU3HU 1 obpaszoBannu. MofepHmu3anus,
HaBsA3bIBaeMas M3BHE VJIM NMPOUCXOAAIAS USHYTPU, BIEYeT 32
co6oit mofiaBeHme / 0TKa3 OT TPAJUIMIl KOPEHHBIX HaPOMOB;
3a HUMM, B KOHIe 20-r0 BeKa, INOC/IefOBA/IN IIEPEOLEHKA I I10-
IBITKM OOHOB/IeHN:A. Taxke BaKHO YUMUTHIBATD BIUAHNE XPUCTHU-
AHCKMX MMUCCHUIL; TIOCTETHUMM U3 HUX ObUIM MSATUNECATHUKY, YbY
IyXOBHBIE TPAANLIVIN UAECHTU(PUIVPYIOT HEUeTIOBEYECKIX CYIIeCTB
BO CHE KaK [IbABO/IOB. KiltoueBble Ky/lIbTypHbIe IATTE€PHBI, Kacaio-
1I1ecs >KMBOTHBIX-aBaTapOB, OCTAIOTCS, HO 3TOT OIBIT BOCIIPYHU-
MAeTCs MHa4e; C TOYKY 3PEHMS MHAVBUYATbHO IICUXOIOTUN, KaK
KOLIMap, OTCTajioe 3a0IyX/jeHne uin 6esymie.

Knwuesvie cnosa: KpOC-KY/IbTYpHbIE CHOBMIEHNA, IIAaMaHCKIE
BUEHNA, MUHYUTCKAas KyJIbTypa CHOBI/IIIeHI/IIZ, JKMBOTHDbIC-aBaTaphbl,
KOMITapaTHBHasA MI/I(bOTIOI‘I/I}':[.
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The Sea Turtle is the Person of the Cultures of the Far Eastern
Peoples: Archeology, Mythology and Biomimetics

Liudmila 1. Missonova

Miklukho-Maklai Institute of Ethnology and Anthropology of the RAS,
Moscow, Russia, missmila@iea.ras.ru

An artifact in the exposition of the Poronai Museum of Local Lore.
Sakhalin region. Pasechnaya settlement 2. Dolinsky district.
Collection of V.Ya. Gorobets, S.V. Gorbunova. 2002.

ApredakT B akcrnosuuuy IIopoHaiickoro KpaeBefueckoro Myses.
Caxanunckoit 061. Ilocenenne ITaceunas 2. JJomuHCKuit p-H.
Co6op B.4I. Topober, C.B. Topbynosa. 2002.

The basis for studying the image of the turtle was the archaeo-
logical finds of theSakhalin archaeologists. The archaeological
artifacts are stored in the exposition of the Educational Archaeo-
logical Museum of Sakhalin State University (Yuzhno-Sakhalinsk,
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the fragments of ceramics from the islands of Iturup and Moneron)
and the Poronai Museum of Local Lore (Poronaysk, the artifact was
found during excavations near Lake Nevsky on Sakhalin Island).
Ornamental compositions presented on ceramics, bones and wood
of the indigenous peoples of Sakhalin can be studied in comparison
with the materials of vocabulary and folklore («verbal artifacts») of
the ethnic communities involved in the development of the Far
Eastern territory (both island and mainland), as well as the ways
of the migration route of the leatherback turtle in the Pacific region
and its functions as a «shepherd» (in the mythological sense —
«master») of the salmon fish. The sacred art of the indigenous
peoples of the Far East serves as a reflection of the vital developed
spaces of the Earth and the Sky, as well as a vivid expression of the
mythological consciousness of society. In addition, the use of the
basic principles of applied bionics (biomimetics) by the indigenous
inhabitants of the Pacific region is revealed. Interdisciplinary study
of the turtle (in this case, the marine/sea «leathery» turtle) is
necessary to understand its role in the cultural space of the Pacific
Ocean.

Keywords: Pacific region, Indigenous Peoples of the Far East, sea
turtle, Iturup, Moneron, Sakhalin.

Published in accordance with the research plan of the Institute of
Ethnology and Anthropology of the Russian Academy of Sciences.

Mopcxaﬁ yepenaxa — nepCcoHa KyabTyp JaTbHEBOCTOYHBIX
HapoaoB: apxeonorus-d, MI/I(I)OIIOI‘I/IH U OMOMUMeTHKA

JTioomuna Mearnosna MuccoHosa

MuctutyT atHonorun u antpononoruu um. H.H. Muxnyxo-Maxkmas
PAH, Mocksa, Poccus, missmila@iea.ras.ru

OcHoBaHMeM [y U3y4eHus obpasa yepermaxy HOCTy>KIIN Ha-
XOJIKM CaXa/lMHCKMX apXeosoros. Vccnenyemble apxeonorndeckue
apTedaKThl XPaHATCA B SKCIO3UINMM Y 9eOHOTO apXeo/IOrM4ecKOro
Myses CaxalMHCKOTO TroCyAapCcTBeHHOro yHuBepcuTeta (T. JOxxHo-
CaxanuHck, pparMeHTbl KepaMMKI HajileHbl Ha OCTpoBax Vrypyn
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u Mounepon) n IlopoHnarickoro kpaesegyeckoro myses (r. ITopo-
HalICK, apTedaKT Hali[ieH IpM PAacKOIIKax B paitoHe o3epa HeBckoe
Ha ocTpoBe Caxanuu). OpHaMeHTa/lbHble KOMIIO3UIMN, TIPef-
CTaBJ/ICHHbIE Ha KepaMIKe, KOCTI 1 JiepeBe abOPUTeHHBIX HApOJIOB
CaxannHa, BO3SMOXHO UCC/IEI0oBaTh B COIIOCTAaB/IeHNM C MaTepua-
mamu JIeKCuKy U ponbKiopa («cmoBecHpIMY apTedaKkTaMi») ITHU-
YeCKMX OOIIHOCTe, IPUYACTHBIX K OCBOEHUIO [la/IbHEBOCTOYHOI
TeppuTopun (KaK OCTPOBHOIL, TaK ¥ MAaTepPUKOBOI), a TaKXe Iy-
TAMM MaplIpyTa MATPalMy KOXKIICTON depernaxy B TMX00KeaHCKOM
peruoHe u € QYHKIMAMHU «I1acTyXa» (B MU(OTOrMYeCKOM CMBbIC-
Jle — «XO03sMHa») I0COCeBbIX pbI6. CakpabHOE UCKYCCTBO KOPEH-
HBIX HapoyoB JlanbHero BocToka CIy>XKUT OTpa’keHMeM >KM3HEHHO
3HAYMMBIX OCBOEHHBIX IPOCTpaHCTB 3emn 1 Heba, a Takxke ApKuM
BBIp)XeHMeM MI(OPUTYaIbHOrO CO3HaHMA comyMa. Kpome toro,
BBIABJIAICTCA MCIIONIb30BaHNe KOPEHHBIMU XKUTEIAMYI TUXOOKeaH-
CKOT'O permoHa OCHOBHBIX IPVHIVIIOB NPYUK/IAJHON OVOHUKM
(6rommmeTuKM). MeXIUCHUIIMHAPHOE M3yYeHMe Yepenaxn
(B JAaHHOM CITy4ae — MOPCKOII «KOXKMCTON» Yeperaxu) HeoOXoam-
MO J/11 IOHMMaHUA e€ POo/Iu B KY/IbTYPHOM IIpocTpaHcTBe Tuxoro
OKeaHa.

Knwouesvie cnosa: TuXo0KeaHCKNiT perMoH, KOPeHHbIE HAPO/bI
HanbHero BocToka, Mopckas 4yepemnaxa, ocTposa JViTypyn, MoHe-
poH, CaxanuH.

[Ty6nmkyeTcss B COOTBETCTBMUU C IVITAHOM HAy4YHO-UCCIIEIOBATE/Ib-
ckmx paboT VIHcTUTyTa 3THO/MOrMM M aHTpononoruy PAH.
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The Image of the Corvids in the Mythological Musical
Choreographic Tradition of the Ainu
Marina V. Osipova', Natalya A. Mamcheva®

! Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia;
*Sakhalin College of Arts,Yuzhno-Sakhalinsk, Russia, ainu07@mail.ru

Crow, crucian, bear, and fox. Illustration by G. Pavlishin.
Bopom, xapach, Measenb u nuca. Pucynok I JI. ITapnummHa.

Birds images play an important role in the religious-mystical
views and mythology of many peoples, including the Ainu who
inhabited the Kuril Islands, Sakhalin and Hokkaido. There are bird-
deities in the pantheon of the Ainu who are united by one family —
Corvids (lat. Corvidae). Among them are the raven and the crow.
Ravens and crows differ anatomically, and their images perform
different functions in the Ainu folklore. Among the ravens, the Ainu
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distinguished two types of crows — the gray crow (lat. Corvus
cornix; ainu: pascur (u), onnepaskur) and the black scavenger crow
(lat. Corvus corone; ainu: shirari-kori, shiraura, kararak, paskur).
These birds served as the savior of man. The raven (lat. Corvus
corax, ainu: shipaskuru, pasqueur) is a large bird with black shiny
plumage and a sharp cry. It is a trickster in Ainu mythology.

The images of the corvids are not only displayed in the oral
folklore of the Ainu, they are widely represented in various musical
genres. These are onomatopoeiac songs, children’s play folklore, epic
genres, and instrumental music. There were also pantomime dances
with the image of the corvids.

Keywords: the Ainu, raven, crow, religious and mystical views,
functions, mythology, songs and music, choreography.

O6pa3 BpaHOBBIX B MU} OPUTYaTBHON TPaguLmm
Y IeCEHHO-MY3bIKa/IbHOM ¥ XOpeorpapuieckoM
TBOpPYECTBE AITHOB

Mapuna Buxmoposra Ocunosa’,

Hamanvs Anexcanoposta Mamuesa’

! Myseii anTpomnonoruy u atHorpaguu umenu Ilerpa Bemkoro
(Kyncrkamepa) PAH, Cankr-Iletep6ypr, Poccus;

* CaxanmMHCKMI KOJIeK MCKyccTB, I0xHo-CaxanmuHck, Poccns,
ainu07@mail.ru

O6passpl ITUI] UTPAIOT BXKHYIO POJIb B PEIUTUO3HO-MUCTIYE-
CKUX BO33peHUAX ¥ MUQOIOrNM MHOTUX HapOJOB, B TOM YMCIIe
'y aliHOB, HacenaBux Kypuibckue octposa, 0. Caxanus 1 0. X0K-
Kaiiio. B manTeoHe alfHCKMX NTNII-00>KeCTB eCThb Te, KOTOpble 00Db-
eMHEeHbI OJHUM ceMelicTBOM — BpaHOBBIX (nat. Corvidae). Mx
HEeCKOJIbKO, HO peyb IOJfIeT TOIbKO O ABYX U3 HUX — BOpOHe
" BOpoHe. BOpOHBI 1 BOPOHBI Pa3INyYalOTCs aHATOMUYECKY, a UX
06pa3bl B POIbKIOpe alfTHOB BBIIOHAIOT pa3Hble QyHKIVM. Cpean
BOPOH ailHBI pa3/IMyanm iBa Buia — cepyto BopoHy (mat. Corvus
cornix, aifHCK. TacKyp(y), OHHEIIacKyp) U YepHYIO BOPOHY-IIa/ja/lb-
muka (mar. Corvus corone, alfHCK. IIMpapu-Kopapu, MMUpaypa,
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Kapapax, IIackyp). Ty IepHaThle BHIIOTHAMN QYHKINIO CIIacUTe-
s yenoseka. Bopon (ar. Corvus corax, aifHCK. IIUITACKYpY, Na-
CKyp) — KpYIIHas NTHIIA, C YEPHBIM OJIeCTALIUM ONepeHueM
Y OTINYAIOIAACA Pe3KUM KpUKOM. B ajiHckoM ¢onbkiope — ato
TPUKCTEp.

O6pa3 BpaHOBBIX IIPOHM3BIBAET HE TOTIBKO YCTHBIN (HOIBKIOP
alfHOB, OH IIMPOKO IIPe[CTaB/IeH B Pa3/INYHBIX MY3bIKa/JIbHBIX
YKaHpax. ITO MeCHN-3BYKOIOPaXKaHs, JeTCKUII UTPOBOIL POIbK-
JIOp, 3MMYeCKe XaHpPbl, MHCTPYMEHTa/IbHasA My3bIKa. CylecTBo-
BaJIY TaHIIbI-TAHTOMVMBI C 06Pa30M BPaHOBBIX.

Kntouesvie cnosa: aitHbl, BOPOH, BOPOHA, PENTUTMO3HO-MUCTIYECKIE
B3I/IAADI, QYHKIMY, MIQOJIOTHA, IeCeHHO-MY3bIKaTbHOE TBOpPYe-
CTBO, XOpeorpadus.
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Animals Matter in Urban History

Maurizio Pagotto

Strasbourg National School of Architecture, University of Strasbourg,
Strasbourg, France, pagotto3@gmail.com

Fields intersected by roads or layout of a village and description

of a vehicle with a shaft for a drafts animals. Bronocice Neolithic vase
[https://lamus-dworski.tumblr.com/post/91266207539/waza-z-bronocic-
the-so-called-bronocice-pot-is].

ITonst, mepecekaeMble JOPOraMy, WM IUTaH A€PeBHY U ITOBO3Ka

IUIsI TSITJIOBBIX SKMBOTHBIX. Basa smoxum Heonnta us BpoHounige
[https://lamus-dworski.tumblr.com/post/91266207539/waza-z-bronocic-
the-so-called-bronocice-pot-is].

My paper focuses on the influence of domestic animals in city
planning to show the importance of them in urban growth and
development.

The shape of almost all historic urban areas, which we can still
easily recognize today, was determined by the need of transportation
or trading. Transportation that was done, before the use of fossil
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energy, by humans and animals. The behavior of domestic animals
determined a priori systems of planning and regulation to control
and manage urban environments. This enduring legacy can still be
found in the layout of city streets and lots or the narrowness of
streets established in an era before the rise of the automobile.

In developing the fabric of historic urban space, there are many
issues to consider: such as the blurred boundaries between spaces
for humans and animals, the need of different domestic animal
species in cities, and the interactions between them. This complex
human and non-human system and the resulting collective well-
being form the basis of an urban trans-species-theory.

I want to explain how a holistic understanding of the city
requires that these blurred boundaries be recognized and critically
examined. The need to bring inter-species relations must be
considered analytically to address questions of legitimacy and who
has the “priority” according to what is correct for a particular
situation or setting of the urban area. We also must consider the
economic, political, social, and cultural aspects of the urban
experience between inter species to validate an urban theory that
shows the importance of animals as crucial key players in the
foundations and development of urban planning and in the process
of shaping urban spaces.

Keywords: animals,urban history,urban space, urban trans-species-
theory.

«’KuBOTHBIE MMEIOT 3HAYeHUE» B TOPOJCKOI ICTOPIHA

Maypuyuo Ilacommo

CrpacOyprckas HalMOHaIbHAs IIKOMA apXUTeKTypbl, CTpacObyprckui
yuusepcuret, Crpac6ypr, @panius, pagotto3@gmail.com

Moit fjok/Iaz MOCBAILEH BAMAHUIO JOMAIIHMX JKMBOTHBIX Ha
TOpOfiCKOe IJIAHMPOBAHME C 11e/IbI0 II0Ka3aTh UX BaXKHOCTDb JI/IA
pocTa u pasBUTHUA TOPOJIOB.

®opma 1oYTH BCeX MCTOPUIECKUX TOPOJICKIX PallOHOB, KOTO-
pble Mbl BCe ellle MOXKeM JIETKO Y3HaTb CErojjH:d, OIpefensaaach
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HOTPeOHOCTAMY TPAHCIOPTA MM TOProau. JJo Havama MCIO/b-
30BaHMA MCKOIAEMOTO TOIUIMBA TPAHCIOPTMPOBKA OCYILECTBIA-
Tach JIOAbMM U XMBOTHBIMU. [IoBefieHNe JOMAIIHNX >KMBOTHBIX
aIprOpy ONPEJENANO CUCTEMBI IVITAHNPOBAHNA U PETYINPOBAHNA
IJIA KOHTPOJIA U YIIpaBIeHMS TOPOACKOI cpefoil. To Haclenue
BCe ellle COXpaHAeTCA B INTAHNPOBKE TOPOCKNX Y/, ¥ Y4aCTKOB,
B Y30CTH Y/INL], BO3HMKIIIE}T B 3TIOXY JIO TIOSIB/ICHVSI aBTOMOOWIIEIL.
IIpu paspaboTKe CTPYKTYpbl MCTOPUYECKOTO TOPOJCKOTO IPO-
CTpPaHCTBAa HEOOXOMIMO YYUTBIBATh MHOXKECTBO BOIIPOCOB: HAIIPY-
Mep, PasMbITbleé TPAHMUIbI MEX/Y IPOCTPAHCTBAMM JJIA JIIOfEN
U )XVMBOTHBIX, IOTPEOHOCTb B Pa3/JIMYHBIX BUAAX HOMALIHMX XKU-
BOTHBIX B FOPOJIaX 11 B3aMIMOJEIICTBIE MEeX/ly HUMM. DTa C/I0XKHAs
4e7loBeYeCKas M HeveloBevecKas CUCTEMA VM BBITEKAIOIEE U3 3TO-
O KOJUIEKTUBHOE 6TaT0COCTOSIHNE COCTABIIAIOT OCHOBY TOPOJCKOI
MEXBUJ0BOI TeopuHt. £ X0y ITOKasaTh, 4TO LETIOCTHOE IIOHMMAaHMe
ropozia TpebyeT IpU3HAHNUA M KPUTUYECKOTO M3YYeHUA STUX pas-
MBITBIX IpaHuI. Heo6X0AMMOCTb yCTaHOBIEHUA MEXBUIOBBIX
OTHOLIEHMII JOJDKHA PACCMaTPUBAThCsA aHAIUTUYECKY JIJIA pelle-
HIA BOIIPOCOB JIETUTUMHOCTY M TOTO, KTO MIMEET «IIPMOPUTET»
B 3aBJMICIMOCTM OT TOTO, 4TO ABJIAETCA IPaBUIbHBIM JJIs1 KOHKPET-
HOJ CUTYalli VJIM YCTIOBMII TOPOJCKOV TeppuTOpun. MBbl TakxKe
TOJDKHBI YYUTBIBATh SKOHOMIYECKIE, TOIUTUYECKIIE, COLIabHbIe
U KyIbTYPHBIE acIIeKThl TOPOJCKOTrO B3aMIMOJEIICTBUA MEXY BU-
flaMM I pa3paboTKM TOPOJCKON TeOpyM, KOTOpasi MOKa3bIBaeT
BAKHOCTD JKMBOTHBIX KaK K/II0YEBbIX UTPOKOB B OCHOBE PasBUTUA
TOPOJICKOTO ITAHMPOBAHNA U B IIpoliecce GOPMUPOBAHNSA TOPOJ-
CKMX IIPOCTPAHCTB.

Knioueswvie cnosa: JKMBOTHDBIE, UCTOPUA TOPOJOB, TOPOIACKOE IIPO-
CTPAaHCTBO, MEXBIIOBOE B3aI/IMO,I[eI7ICTBI/Ie, TeOopuUA yp6aHM3Ma.
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Human-bear Encounters through Affects and Emotions
Maja Pasaric

Institute of Ethnology and Folklore Research, Zagreb, Croatia,
maja@ief.hr

East Siberian brown bears (Bear Conservation, Creative Commons Licence)
[http://www.bearconservation.org.uk/east-siberian-brown-bear/].
BocrouHo-cubnpckue 6ypoie Mensenyu (CoxpaneHue MenBenst, JIneHsns
Creative Commons) [http://www.bearconservation.org.uk/east-siberian-
brown-bear/].

By consulting Russian ethnographic and folklore data from the
end of the 19th and the first half of the 20th century about East
Siberian indigenous communities living in the region of the Amur
River in Siberia (Nanai, Ulchi, Udege, and Nivkhi) I will examine
human encounters with bears evolving around the bear ceremony.
I will acknowledge these human-animal interactions as the
encounters between individual animals and individual humans
through which bears and humans affected each other bodily and
emotionally. The contribution will examine what emotions might
have occurred as a result of the human-animal encounter — such
as, living in the close vicinity of the bear, killing the bear and then
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dismembering or eating the animal. By following notions that in
human-animal relationships affect and emotion are not solely the
property of humans, but the animal is also affected by the human
I will suggest that individual encounters between bears and humans
created powerful affects for individuals of both species. Through
the example of human-bear encounters the paper will address the
ambiguity of human-animal relations, the fluidity and changeability
of these interactions across different conceptual spaces and
emotional registers related to animals that are hunted, tended to in
the settlements, killed and eaten.

Keywords: bears and humans, affects, emotions, East Siberia,
ethnographies.

BsanmopericTBue 4emoBeKa 1 MegBeq s
CKBO3b IIPU3MY YYBCTB ¥ SMOLIMII

Maiis Iacapuu

WucturyT sTHONMOrMM U QonmbKiopa, 3arpe6, Xopsarus, maja@ief.hr

Vcnionw3yst poccurickue sTHOrpaduyeckme u GoIbKIOPHbIE
nanHble KoHIa XIX — nepBoit momoBnHbI XX B. 0 BOCTOYHO-CU-
OMpPCKUX KOPEHHBIX COO0IeCTBAX, KUBYILIVX B pailoHe peKu AMyp
B Cubupy (HaHAMLbl, YIbYM, YASTENIIBI ¥ HUBXY), sI PACCMOTPIO
B3aJMOJIEVICTBUE JIIOfieil ¢ MeIBeAAMMU, IPOUCXOAAIINE B CBA3K
C Me[IBEXXbIM ITPa3gHUKOM. Sl paccMaTpUBal0 3TU B3aUMOJECTBIA
4e/l0BeKa M XXMBOTHOTO B popMe BCTped MeX/y OTHeTbHbIMMU
KVBOTHBIMU ¥ OTAE/NIbHBIMY JIOAbMY, MTOCPECTBOM KOTOPBIX
MeJBeIU U JTIOAM BIVIA/IA APYT Ha APyTa TeJIeCHO M SMOLMOHAIBHO.
B cBoeM pokiazie 1 pacCMOTPIO, KaKyie SMOLVM MOIIV BOSHUKHYTh
B pe3y/bTaTe B3aVIMOJEIICTBIA YeloBeKa C )KUBOTHBIM — HAIIpPH-
Mep, IPOXKMBAHMA B HEIOCPEACTBEHHON OM30CTY OT MefBefd,
yOmitcTBa MefjBelis, a 3aTeM PacWwIeHeHNUs VIN IOeNaHNs >KUBOT-
Horo. Criefyst IpefiCTaB/IeHNAM O TOM, YTO B OTHOIICHUAX MEXIY
4eJI0BEKOM ¥ KVBOTHBIM apPeKT 1 SMOLVIMN ABJIAITCA HE TONbKO
JIOCTOSIHMEM Ye/IOBeKa, HO M KMBOTHOE UCIIBITBIBAaeT Ha cebe
BO3JIeJICTBME YelOBeKa, 5 IPeAIIoaral, YT0 MHAVBI/yalbHbIe
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KOHTaKTbI MEXY MEIBENAMI U TTIOAbMY OKa3bIBajIi CUIBHOE BO3-
IeiicTBMe Ha MHAMBUAOB oboux BujoB. Ha mpumepe B3anmo-
IeliCTBMII Ye/IoBeKa U MefjBelisl B cTaTbe OyIyT pacCMOTpPEHbI He-
OJTHO3HAYHOCTb OTHOUIEHMI MEXZY NIOLbMI U >KMBOTHBIMIU,
TEKY4eCTb U MISMEHUYMBOCTD 3TUX B3aMMOJEIICTBUI B Pa3IMYHbIX
KOHIENITya/IbHBIX IIPOCTPAHCTBAX VM 9MOLIVIOHAJIbHBIE PETUCTPHI,
CBs3aHHBIE C XMBOTHBIMU, Ha KOTOPBIX OXOTATCS, KOTOPBIX yOu-
BAaIOT U €[AT.

Kniouesvie cnosa: Mensenu u mopy, adpdexTsr, amonun, Bocrounas
Cubups, sTHOrpadudecKue TaHHBIE.
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Song-Spell of the «<Mosquito Shaman»
(Blood-Sucking Insects in the Culture of the Nenets
and Ob Ugrians)

Elena V. Perevalova

Peter the Great Museum of Anthropology and Ethnography

(Kunstkamera) of the RAS, Saint Petersburg, Russia,
elena_perevalova@mail.ru

The Nenets and Ob Ugrians refer to the Lower World as blood-
sucking insects (mosquitoes, midges, blood-sucking insects,
gadflies, and lice). In folklore, their appearance is associated with
a representative of the dark worlds (dungeons, forest thickets, water
depths) Parne. The song-spell performed annually with the rite of
sacrifice to the “mosquito shaman” in the representation of the
Nenets makes it possible to somehow influence the number of
insects flying out during the flowering of the purple rose. Probably,
the Nenet shamans, whose costumes were decorated with metal
castings of insects (gadflies), were able to regulate blood-sucking;
annoying people, and especially deer. Archaeological finds in the
north of Western Siberia of metal figures of gadflies indicate
the antiquity of the special attitude of the indigenous population
to blood-sucking insects.

Keywords: Nenets, Ob Ugrians, blood-sucking insects.

IlecHs-3aKIMHAaHNME <KKOMAaPMHOTO NIAMAHa»
(kpoBocCoCymIMe HaceKOMbIe B Ky/IbType HeHI[eB
M 06CKMX YyTPOB)

Enena Banepvesna Ilepesanosa

Myseit anTpononorun u stHorpagyy umenu Ilerpa Benvxoro
(Kyncrkamepa) PAH, Cankr-Iletep6ypr, Poccus,
elena_perevalova@mail.ru

KpOBOCOCYHH/IX HAaCE€KOMbIX (KOMapOB, MOIIKMN, THYCa, OBOJOB,

BIIIE}T) HEHITBI U 00CKMe Yrpbl oTHOCAT K Hinxaemy mupy. B dponbk-
TIope UX MOSIBIeHMe CBA3BbIBAETCA C NIPEefICTaBUTEIbHMIIEN TEMHBIX
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MMPOB (TI0fI3eMeTIbs, IeCHO Yally, BOgHOI myunHsl) [TapHa. Exxe-
TOJHO MCIIOJIHsIeMasi MeCHsI-3aK/IMHaHMe C 00PsOM XKepPTBOIPU-
HOIIECHVA «KOMapWHOMY LIaMaHy» B IIPeJCTaBIeHUN JIECHBIX
HEHIIEB TaeT BO3MOXXHOCTh XOTh KaK-TO IIOB/IMATh Ha YMCIEHHOCTD
BBUICTAIOLIVX BO BpeMs LIBeTeHN: Oary/lIbHIKa HaCeKOMBIX. Bepo-
ATHO, PETyIMPOBaHMe KPOBOCOCYIINUX, OKYYAIOMINX U JIIOAAM,
U 0COOEHHO OJIeHAM OBUIO IOJ CM/IY HEHEIKUM ILIaMaHaM, 4bM
KOCTIOMBI YKpalllalT/Ch MeTa/UINYECKMI OT/INBKAaMIU HaCeKOMBIX
(oBOzOB). Apxeonorndeckye HaXOnKM Ha ceBepe 3amazgnoit Cubu-
P MeTa/UIN4ecKnX GUIypoK OBOIOB CBUJETEIbCTBYIOT O ITTyOOKOI
IPEBHOCTM 0COOOTO OTHOLIEHVSI KOPEHHOTO HaceleHNsI K KPOBO-
COCYIIVM HAaCEKOMBIM.

Knrouesvtie cnosa: HEHIbI, o0cKue YI'Pbl, KPOBOCOCYIIME HACEKOMbBIE.

180



Racing on Ice: A Story of Accelerating Relationships between
a Horse and the City in Nineteenth-Century St Petersburg
(1846-1900)

Olga V. Petri

University of Cambridge, Cambridge, UK, op257@cam.ac.uk

Harness-racing for the Prize of the Emperor on the Neva River

in St Peterburg. Engraving by A.N. Avtamotov from a painting

by A.IL Charlemange. Courtesy of the Russian State Library, Moscow.

ber Ha mMmepaTopckmii mpu3 peICUCTHIX omazeit Ha peke Hese B CaHKT-
ITerepbypre. IpaBiopa A.H. ABTamoToBa 1o pucyHky A.J. Mlapnemans.
C pasperennus Poccmitckoit focygapcrBerHoit 6ubmmorexn, Mocksa.

The trotters — the light-draft horses that took part in the
harness-racing — were probably one of the fastest animals in
the nineteenth-century metropolis. In early nineteenth-century
St Petersburg, harness-racing took place on the ice of the Neva River
opposite the Winter Palace, the official residence of the Russian
emperors. The central location of this hippodrome made the trotters
one of the most visible figures of city life during the winter months.
The elegance of their trotting and, most importantly, their speed
attracted much attention as “thousands of the city’s citizens [came]
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to see the spectacle” (Bulgarin). After the incident in January 1880,
when the trotting stand fell through the ice, the Society of Horse
Racing Hunters moved the racecourse to Semenovsky Platz in the
centre of Moskovskaia Borough, only a thirty-minutes-walk from
the Imperial Palace.

In this paper, I explore this central location (both geographical
and metaphorical) of the nineteenth-century racetrack in St
Petersburg as a condition not only for the development of trotting
speed, but also as a foundation for changes in racing technology,
full-scale urban reforms, and concern for the horse welfare. The
historical geography of harness-racing epitomises the coherence
between the different groups of the city’s population involved in
urban horse racing, which illustrate the complex relationship
between the city horse, the citizens, and the metropolis.

Keywords: imperial St Petersburg, urban trotters, harness-racing,
animal welfare in the city, animal mobilities.

Poicuctolie 6era Ha IbAY: ICTOPHUA YCKOPEHNA OTHOLICHMIT
MeXAy momanpio u ropopoM B IlerepGypre 19 B. (1846-1900)

Onvea Banepvesra Ilempu

Kem6pumkckuit yHusepcutet, Kem6pumx, Bemikobpuranns,
op257@cam.ac.uk

Pbicaky — ferkasi yIpsDKHast I0IIajb, KOTOpasi MpuUHMMaIa
y4acThsl B PBICUCTBIX 6erax — ObIIN, TIOXKaTyii, CAMBIMU OBICTPBI-
MJI TAPHOKOIIBITHBIMI B METAIoNyce IeBATHA/IIATOrO BeKa. B Ha-
qaste cToretus poicucTble 6era B CankT-IleTepOypre mpoBOAMINCH
Ha 71b7y HeBbl HammpoTus 3uMHero ABOpLa, 0QULIMAIbHON pesy-
IeHIMM POCCUIICKMX MMITepaTopoB. LleHTpanbHOe pacronoxeHe
3TOrO MIINOAPOMA [e/Iajio JIOLIAfiel OffHOI M3 CaMBbIX 3aMeTHbIX
buryp ropomckoit KusHM B 3VIMHVE MeCAIbl. DIeTaHTHOCTD WX
pbICcH 11, 9TO HambosIee BaYKHO, X CKOPOCTD IIPUBJIEKa/IN OO/IbIIOe
BHIMaHJe, TIOCKO/IbKY «TBICSYM TOPOSCKIX >KUTeeil [Ipuxopmm]
HOCMOTpeTh Ha 9T0 3penuie» (bynrapun). IToce nHIMEHTA B SH-
Bape 1880 r., korga 6erosast TpubyHa npoBanmiack mog ey, Oobuie-
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CTBO OXOTHMKOB KOHCKOT'O 3VIMHETO 6era IepeHec/Io UIINOPOM Ha
CemeHOBCKUI 11all B IleHTpe MOCKOBCKOI 4acTy, BCETO B TpU-
ALATV MUHYTaX IEIIKOM OT MMIIEPATOPCKOTO BOPIIA.

B moxaje 51 uccnenyo meHTpanbHoe (Kak B reorpadudaeckom,
TaK 1 MeTapOpMUIeCKOM CMBICTIaX) MECTOIOIOXKeHEe 6eroBoro
nnnoppoma B Cankr-Ilerepbypre XIX B. Kak yc/moBue He TOTbKO
JUIA Pa3BUTHA CKOPOCTHU PHICAKOB, HO U KaK OCHOBY LS M3MEHEeHWIT
B TEXHOJIOTMsX 0eros, MOTHOMACIITAOHBIX TOPOACKUX pedopm
u 3a60TbI 0 owann. Vicropuyeckas reorpadust 6eros onmieTBo-
pseT COITTACOBAHHOCTDb MEX/]Y PAa3/IMYHBIMY IPYIIIaMI HaCeIeHI
rOpoJia, BOB/ICYEHHBIX B TOPOZICKME Oera, KOTopast WITIOCTPUPYeT
0COOeHHbBIe OTHOLIEHNS MEX/Y TOPOJCKOI JIOLIA/IbI0, TOPOXKaHAMMU
Y METaIlOJIMCOM.

Kntouesvie cnosa: XNBOTHBIE B TOPOJE, MOOMIBHOCTD XKMBOTHBIX,
ropopickue 6era, ppicaky, ummneparopckuii Cankr-Iletep6ypr.
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Prehistoric Pendants as Instigators of Sound

and Body Movements: A Traceological Case Study
from Northeast Europe, irca 8200 cal. BP

Riitta Rainio', Dmitry V. Gerasimov?, Evgeny Yu. Girya’,
Kristiina Mannermaa’

! University of Helsinki, Helsinki, Finland; * Peter the Great Museum
of Anthropology and Ethnography (Kunstkamera) of the RAS,

Saint Petersburg, Russia; * Institute for the History of Material Culture
of the RAS, Saint Petersburg, Russia

riitta.rainio@helsinki.fi; dger@kunstkamera.ru; kostionki@narod.ru;
kristiina.mannermaa@helsinki.fi

Adult male from grave 76a in Yuzhniy Oleniy Ostrov drawn as if he were
alive during a dance session: 140 elk teeth on the chest, waist, pelvis,

and thighs rattle rhythmically and loudly. Drawing by Tom Bjérklund.
Bspocnblit My>kK4mHa 13 MOTU/IbI 76a, IOxHbI Onennit ocTpos,
1300pa’KeHHBIN KUBBIM B TaHIle: 140 oeHbUX 3yOOB Ha TPyAN, TaIUN,
B Ta30BOII 00/1acT 1 Ha Gefpax IPOU3BOLAT IPOMKIE PUTMMUIECKIE
3ByKu. Pucynok Toma BropkiyHpa.

In the Late Mesolithic graves of Yuzhniy Oleniy Ostrov, North-
west Russia, large amounts of Eurasian elk (Alces alces) incisors
have been found. These teeth, for the most part fashioned into
portable pendants, seem to have formed decorative sets for the
garments or accessories of the deceased. This paper examines both
the technologies associated with these artefacts and their uses, as
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well as reflecting on the sensorial experiences generated by them.
Osteological analysis of a sample of 100 specimens indicates that
all types of incisors were used for making the pendants. Traceological
analysis indicates that the teeth were modified by scraping,
grooving, grinding, and retouching. Traces of wear consist of
general wear and distinctive pits or pecks on the perimeters of the
crowns. These traces indicate that the pendants were worn before
their deposition in the graves, in such a way that they were in
contact with both soft and solid materials. The pattern of pits or
pecks has until now been unreported in the traceological literature.
In experiments, a similar pattern emerged when pendants of fresh
elk incisors were hung in rows and bunches and struck against one
another. These strokes created a rattling sound. Thus, the elk incisors
of Yuzhniy Oleniy Ostrov appear to provide insight into previously
unattainable sonic experiences of Mesolithic hunter-gatherers, as
well as the early history of embodied music and dance activities
and the instrument category of rattles.

Keywords: Mesolithic, tooth beads, sound archaeology.

HoucTopuueckue MogBecKy Kak MICTOYHNMKN 3BYKa

M JBVOKEHMI Tena: Tpacoornyeckoe UccuefoBaHue Keiica
u3 CeBepo-Bocrounoit EBpomnsi (ok. 8200 meT Ha3ap)
(BumeonpeseHTaIIs)

Puumma Paiinuo’, Imumpuii Bnaoumuposuu Iepacumos?,
Eseenuii IOpvesuu Iups’, Kpucmutina Mannepmaa'

' Vuusepcurer XenbcuHku, XenbcnHKM, OUHIAHANS;

>Myaseit antpononoruu u sTHorpaduu uMenu Ilerpa Bemkoro
(Kyucrxamepa) PAH, Canxr-Iletep6ypr, Poccust; * ViHcTnTYyT McTopnn
MarepuanbHoIl KynsTypsl PAH, Caukr-Iletep6ypr, Poccus,
riitta.rainio@helsinki.fi; dger@kunstkamera.ru; kostionki@narod.ru;
kristiina.mannermaa@helsinki.fi

B nospguemesonuTndecknx saxopoHenuax l0xunoro Onenbero
octposa, Cesepo-3anan Poccun, 6b110 o6Hapy)XeHO 60nblIOE
KOJIMYEeCTBO Pe3LoB eBpasmiickoro nocs (Alces alces). 9tu 3y6wr,
110 607b1iIeiT YacTu 0(hOPM/IEHHBIE B BUIE IIEPEHOCHBIX MTOIBECOK,
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IIO-BUJVIMOMY, CIIY>KUIM JEKOPaTVBHBIMU 3JIEMEHTAMU OJ€XK/IbI
WM aKCecCyapoB yMepHmnux. B aToM floKmaze MccnenyrTcsa Kak
TEXHOJIOTUY, CBSI3aHHBIE C STUMM apTeaKTaMM, TaK ¥ X UCIOJb-
30BaHME, a TAKXE aHAIM3UPYETCSA UX CEHCOPHOE BOCIPUATHE.
Ocreonornyecknit anamm3 100 06pas3iioB MOKa3aj, 4TO I U3TO-
TOBJIEHM I TTOJJBECOK JICIIO/Ib30BA/INUCh BCE TUIIBI pe3LoB. Tpacoso-
TMYeCKIIT aHa/IN3 TI0Ka3bIBaeT, YTO 3yObl 00pabaThIBaINICh IyTEM
cocKabnmBaHusA, IPOTOYKY, LmdoBKY U peryiun. Cefbl N3HOCA
3aK/II0YAI0TCA B 00IIeM M3HOCE U XapaKTepPHBIX AMKaX WIM Ljapa-
IIHAX II0 IEPUMETPY KOPOHOK. DTH CBU/IETE/IbCTBA YKA3bIBAIOT HA
TO, YTO ITOJBECKM HOCHU/IN O MX 3aXOPOHEHNs B MOTMJIAX TaKUM
006pasoM, YTO OHM CONPUKACATINCH KaK C MATKUMM, TaK U C TBep-
npiMu Matepyanamu. O6pasel; AMOK WM LJapalyH [0 CUX IIOp He
YIOMMHAJICSI B TPEMCOIOTMYECKOI InTepaType. B akcriepuMeHTax
Ha0/II0aTIach aHAJIOTMYHAsA KapTUHA, KOT/a MOBECKN M3 CBEXMX
PesLIOB JIOCA pasBelIMBaNM pALAMU U CBA3SKAMI U YOAPAIN LPYT
o fpyra. OTu ypapsl co3faBamu fpebesamuii 3Byk. Takum 06-
pasoM, tocuHble peslbl ¢ I0>xHOro OneHbero ocTpoBa, BEpOATHO,
TAIOT IpefICTAaB/IEHNE O PaHee HeJOCTVOIKMMOM 3BYKOBOM OIIBITE
Me30/IUTUYIECKIX OXOTHUKOB-COOMparenei, a Takke 0 paHHel
VICTOPUJ OBEILI€CTBIEHHOV MY3BIKM ¥ TAHIIEBA/IbHOMN JeATETbHOCTI
M O KaTerOpuy TaKMX MHCTPYMEHTOB KaK ITOTPEMYILKI.

Knioueswvie cnosa: ME30JINT, 6YCbI n3 3Y6OB, 3BYKOBas1 apXe€Ooj10rns-.
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The Asian Bestiary. A story in Fife Volumes
Mikhail A. Rodionov

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia, rodio@yandex.ru

From 2009 to 2019 the Department of South and South-West
Asia at the Museum of Anthropology and Ethnography has
published five collective volumes addressing the metamorphoses of
real or imaginary animals in the human world. From nearly
a hundred topics let us select two highlighted by the author in
volumes IV and V.

The first topic addresses some zoomorphic characters of the
Islamic Universe mentioned in the Quran as they were precepted
by the Prophet Muhammad’s audience. Quranic texts pay special
attention to little weak creatures, a fly (22: 73), a gnat (2: 26),
a spider (29: 41), ants (27: 18-19), and bees (16: 68-69). Zoomorphic
characters are edification for humans. Thus, God’s words: He feeds
human beings with milk which is in cattle’s stomachs between
‘excretion and blood’ (farth wa dam) (16: 66) are traditionally
implemented by the dwellers of Arabia to denote certain layers of
the social hierarchy — blood for the noble tribesmen and excretion
for the underprivileged. Parables (examples, proverbs) (sing.
mathal) are numerously mentioned in the Quran, the fact gives
basis for the assertion that moral stories with zoomorphic per-
sonages have been popular in Arabia much earlier than famous
“Kalilah and Dimna” by Ibn al-Muqafta® (VIII c. CE). Every ayah
as a minimal structural unit of the Quran manifests a sign of God’s
omnipotence. In order to activate suitable associations, it was
unnecessary to reproduce the whole story for the audience; it was
enough just to vocalize a key word: a fly or other little creatures,
a cow, a dog, birds, apes and pigs, fishes, the elephant and even
a mysterious underground beast (27: 82), — every word came home
to the Prophet’s generation.

The second topic: Garanomachy in the Quraysh Tribe at the
Advent of Islam. The lost Homeric or pseudo-Homeric poem
Garanomachy or the Cranes War, known only by the initial verses
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of the third song of the Iliad, compared the call-cry of the Trojan
warriors with that of the cranes flying to the southern seas to fight
the dwarfish pigmies. This ancient folkloric motive, widespread over
Eurasia, Northern Africa and the New World, can also be detected
on the Arabian Peninsula. The Book of the Idols by Hisham al-Kalbi
(died 204/819-20 or 206/821-22), the only extant Arabian treatise
on pre-Islamic cults of the Arab tribes, preserves the call-cry of the
Quraysh pilgrims on their way to Meccan al-Ka'ba addressing three
goddesses, Allat, al-‘Uzza and Manat, to whom they appealed as
daughters of Allah and the elevated cranes, on whose intercession
they rely. Therefore, cranes appeared to be a part of ornithomorphic
creatures enhanced in Arabia with supernatural faculties of
clairvoyance, justice and mediation, along with ravens and eagles,
and some zoomorphic characters such as ibexes. A local variation
of garanomachy had been waged at the advent of Islam; the pagan
triad of elevated cranes had been stigmatized by Allah and His
Messenger as Satanic scheming.

Keywords: Asian bestiary, zoomorphic characters, folkloric motive.

Asnarckuii becrmapuii. Victopusa B nmsaTu Tomax
Muxaun AHamonuesuu PoouoHos

Myseit antpononoruu u sTHorpadun nmenu Ilerpa Bennxoro
(Kyuctxamepa) PAH, Cankr-Iletep6ypr, Poccus, rodio@yandex.ru

B 2009-2019 rr. corpyguuku otgena 0xunoit n IOro-3anagHoit
Asyyu MAS PAH noprotoBuay natb COOPHUKOB, pacCMaTpUBai0-
X MeTaMOP}O3bl, KOTOPble IPONUCXOLAT C KUBYIVIMU PAXOM
C MIObMM IIPECTaBUTENAMY KUBOTHOTO IIAPCTBA — peabHbIMU
wnn panTactudeckumu. V3 6e3 Manoit COTHU TeM KOCHEMCS IBYX,
paccMOTpeHHBIX aBTOpOoM B IV 1 V Tomax. XapaKTepusyoTcs He-
KOTOpbIe 300MOp(dHBIE MEePCOHAXKN MYCY/IbMAaHCKOIl BCETEeHHO
B KOPaHMYECKOI TPAKTOBKe, KaK OHU BOCIPUHMMAINCDH ayAUTO-
pueit I[Ipopoka Myxammaga. Oco6oe BuuManue B Kopane yzneneno
MaJIbBIM ¥ C71abbIM co3maHmsaM — Myxe (22: 73), komapy (2: 26),
nayky (29: 41), mypasbsam (27: 18-19), myenam (16: 68-69). 300-
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MopdHbIe IepCOHAXN — Ha3ufiaHue I mogeil. Tak, cioBa o Tom,
4To Bor mout 4yenoBeka MOIOKOM, KOTOPOE y CKOTa B JKEMyAKax
«MeXJy KasoM u Kposbo» (farth wa dam) (16: 66), nsgaBHa nc-
HOJ/Ib3YIOTCS aPaBUTAHAMM ISl 0003HAYEHMA COLMATbHBIX TPYIII
B TPaJUIMOHHOI COLMA/NbHON MepapXuu: KpoBb — Mjs Omaro-
PORHBIX MY>Kell U3 IIEMeH, COJepXUMOe KUIIeYHNKa — JJIA
HeIpUBUJIETMPOBAHHBIX cTpaT. HeogHOKpaTHbIe YIOMUHAHUA
0 IpUTYaX-TIpMMepax-nociaosuuax B Kopane pemaior BecbMa Be-
POSTHBIM IPEIIONOXKEHIE O TOM, YTO HPaBOYYUTE/IbHbIE ICTOPUN
C TOBOPAIVMM >KUBOTHBIMM OBUIV M3BECTHBI B ApaBUM 3a/J0/ITO
no «Kammaer u Jumubl» V6H an-Mykaddsr (VIII B.). Kaxngas
MMHUMaJIbHAs CTPYKTypHas efuHuLa Kopana — aitaT — CIy>xut
3HaMeHMeM 00XKeCTBEHHOTO BceMoryiecTBa. UYToOb! aKTUBU3UPO-
BaTb HY)KHbIE aCCOLMALINY, He ObIIO HEOOXOAMMOCTH B BOCIIPON3-
BeJJIEHNN TOTO W/IM MHOTO TeKCTa — JOCTaTOYHO OBUIO HAa3BaTb
K/II04eBOe C/I0BO. YIIOMMHAHME O MaJ/IbIX TBAapsAX WIM O KOPOBE,
cobake, nTuIax, 06e3bsIHaAX, ppIOaX, CTIOHE U aXkKe O 3araflouHOM
«KMBOTHOM M3 3eM/n» (27: 82) HaXO[MU/IM 3aMHTEPECOBAHHBII
OTK/IMK y CyLIaTeNet.

Bropas rema: B yrpadeHHoit nosme Tomepa nn Icespo-Tome-
pa «JepaHOMaxusi», U3BECTHOI TO/IBKO IO HAYA/IbHBIM CTHMXaM 13
3-i1 necHn «VInuappl» COmep>KUTCA pasBepHYTOE CPABHEHNE, YIIO-
po6sromiee 60€BOI K/INY TPOAHCKMX BOMHOB KPUKY >KypaBJiei,
JIeTAIUX K IOKHBIM MOPAM Ha OMTBY C Kap/aMKaMM-IUTMEsIMH.
ITOT ApeBHMIT GONBKIOPHBII MOTUB, PACIPOCTPAHEHHDI B EB-
pasumu, Ceseproit Appuke u 8 HoBom CBete, MOXKeT OBbITh OOHa-
pyxeH u B Apasun. B «Kuure upgonos» Xnmmama an-Kanbu (ymep
204/819-20 wnm 206/821-22 1.), eAMHCTBEHHOM COXPAaHMUBIINMCS
TpaKTare, OCBAIEHHOM IOMCTAMCKIM BEPOBAHNUAM apaBUIICKIX
IUIEMeH, IPUBOANTCA KIMY KYPAMIIMTCKUX aJIOMHUKOB Ha Iy TU
B MeKkaHCKywo Kaaly, mpusbiBaromuit Tpex 6oruusp, an-Jlar, an-
Y33y 1 MaHart, KOTOPBIX OHJM Ha3bIBAIOT I0YepAMU AJIIaxa U BbI-
IIHVIMY JKYPaBJIsIMM, Ha Ybe 3aCTYIHMYECTBO yIOBAIOT. Tak Xy-
paB/IM OKa3a/INCh CPpeayt OPHUTOMOP(MHBIX CYILIECTB, Hafle/IIeMbIX
B ApaBuiy 0COOBIMY CIIOCOOHOCTSIMU K IIPefICKa3aHMsIM, CIIPaBef-
JIMBOMY CYXJIEHUIO I MYJZpPOMY IIOCPE[HUYECTBY, HapsAALy C BO-
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POHOM 1 OPJIOM ¥ HEKOTOPBIMM 300MOP(HBIMY ITePCOHAKAMY —
Hanpumep, nbekcoM (KaMeHHBIM K03710M). JIOKa/lbHBIl BapUaHT
rapaHOMaxmy peanusoBajcs B ApaBuy MOC/Ie IIPUXOfA MCIaMa:
SI3bIYECKYIO0 TPUaRy BBIIHMX Kypasieit Atax u Ero ITocranHmk
06bsABIIN KO3HAMU []psiBOTA.

Kntouesvle cnosa: asyaTckumii 6ecTyapuit, 300MopdHbIe epCOHXN,
(b ONbKIOPHBIE MOTHBBL
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Human and Animal Bone Remains in Burials of the via
Laurentina Necropolis (I-III Cent. AD — Rome, Italy)
Paola Francesca Rossi, Ivana Fiore, Claudia Tempesta,
Serena Vaccaro

Archaeological Park of Ostia Antica, Rome, Italy
paolafrancesca.rossi@beniculturali.it; iva.fiore@gmail.com;
claudia.tempesta-01@beniculturali.it; serenavaccaro86@gmail.com

General view of Laurentina Necropolis (I-III sec. AD)
(Poleis s.c.a.r.l. — Parco archeologico di Ostia Antica).
O6uit Bup Hekponoss Bua Jlaypentnna (I-111 BB. H.9.)
(Poleiss.c.a.rl. — Apxeomornyueckuii mapk Octrst AHTUKA).

The necropolis along the via Laurentina (1st-3rd century AD,
It. mod. name), i.e. the road that led from Ostia to the city of
Laurentum, is an archaeological area also known as Tombe dei
Claudii (It. mod. name), s.c. from inscriptions mentioning Emperor
Claudius’ freedmen buried there. Cremation was the most frequent
burial rite.

Anthropological analysis of the cremated human remains — still
contained in their cremation urns — is part of a project aiming to
recover and restore the wall structures and the whole archaeological
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area; new excavation tests have also been made, in order to assess
the presence of inhumations.

Both in inhumations and cremations examined so far, the
presence of animal remains in close association with human remains
is significant. The variety of identified animal species and the traces
of slaughter and combustion attest to a close and articulated
relationship between humans and animals.

This contribution presents a summary of the observations made
during the analysis of 184 cremation urns and of one inhumation,
excavated in March 2021.

Keywords: anthropology, archeozoology, archaeology, multi-
disciplinary work.

YenoBeyecKye 1 )KIMBOTHbIE KOCTHbIE OCTAaHKM
B 3aXOpOHeHMAX HeKpononsa Bua JlaypenTuna
(I-III BB. H.3. — Pum, UTanus)

Haona ®panuecka Poccu, Vsana Dvope, Kﬂaybuﬂ Temnecma,
Cepena Bakxxapo
Apxeonornueckuii napk Octusa AnTuka, Pum, Vranma

paolafrancesca.rossi@beniculturali.it; iva.fiore@gmail.com;
claudia.tempesta-01@beniculturali.it; serenavaccaro86@gmail.com

Hexkpomnons, pacrionoxxeHHslit Bgonb Bua Jlaypentnna (I-111 BB.
H.3., UTA/IbIHN3.) — Jopory, Bepyuteit n3 Octuu B Jlaypentym —
SBJISIeTCA apXeOoJIOTMYeCKOil 30HOI, U3BECTHOI TakKe KaK 3aXxopo-
HeHus KnaBausa (MTanbsAHM3.) U3-3a HafINUCENl C yIIOMUHAHUEM
3aXOPOHEHHBIX 3/]eCh BOTIbHOOTITYLIIEeHHMKOB BPEMEH MMIIepaTopa
Knayanyca. Kpemarus 6pima Hanbosee yacTsiM 0OpsiioM IOrpe-
OeHys.

AHTPOINONIOrMYeCKUIT aHAIU3 KPeMMPOBAaHHbBIX Ye/TI0BeYeCKIX
OCTAHKOB, BCe ellle Cofep>KallMXcsA B MX KPeMalMOHHBIX yPHax
ABJIAETCA YAaCThIO IIPOEKTA, HAIIPAB/IEHHOTO HAa BOCCTAHOBJ/IEHNE
Y pecTaBpalyio KOHCTPYKIIMM CTeH U BCell apXeo/Iorn4ecKoll 30HbI;
ObIIM TaK)Ke IPOBEJeHbI HOBbIE PACKOIKM, YTOOBI OIpefenTh
HaJ/I4aue mnorpedeHmii.
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Kak npy mHrymanusax, Taxk 1 Ipy UCC/IeJOBAHHBIX O CUX IIOP
KpeMalMAaxX oO0Hapy)XeHO 3HAYMTETbHOE IPUCYTCTBME OCTAaHKOB
JKMBOTHBIX, TECHO CBA3aHHBIX C Y€JIOBEYECKMMI OCTaHKaMI. Pas-
HooOpasue MAeHTUPUIVPOBAHHBIX BUJOB )XMBOTHBIX U CJIEfbI
y60s M CKUTAHMSA CBUICTEIBCTBYIOT O TECHBIX U 4ETKO CPopMmy-
NMMPOBAHHBIX OTHOLIEHNAX MEX/Y TIOAbMI U KMBOTHBIMIU.

ITOT HOKJIAJ IPeACTaB/IsAeT COO0Il CBOLKY HAOTIOEHNIA, Clie-
JIAHHBIX BO BpeMA aHanm3a 184 ypH 14 KpeMauuu 1 OJHOIO 3a-
XOPOHEHNs, CCIef0BaHHOTO B Mapre 2021 ropa.

Knwuesvie cnosa: AHTPOIIOJIOINA, apXe€0300/10IMs, apXeOo/l10Tn,
MYAbPTUANCIUITIVHAPHDbIE NCCIIENOBAHNIA.
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Animal Products as an Artificial Impurity
in Ceramic Clay Paste in the South of Western Siberia
Dmitrii V. Selin

Institute of Archaeology and Ethnography of Siberian Branch
of the RAS, Novosibirsk, Russia, selin@epage.ru

-

Microphoto of artificial organic impurities in ceramics:1.

Manure of ruminants in the clay paste of ceramics of the Late Bronze Age
of Western Siberia. Photo by Dmitry Selin, 2020. 2. Organic solution in the
clay paste of ceramics of the kulai culture. Photo by Dmitry Selin, 2020.
MuxkpodoTrorpaduu UCKyCCTBEHHBIX OPTaHIYECKUX IIPUMecei

B Kepamuke:1. HaBo3 >KBauHbIX XMBOTHBIX B COCTaBe (POPMOBOYHOII
Macchl KepaMUKIL 9I10X1 [O3[Helt 6poH3bl 3anagHoit Cubupu.

®oto [I.B. Cennna, 2020. 2. OpraHndecKkuit pacTBOp B COCTaBe
($OPMOBOYHOI MACChl KEPAMMKI KY/IAICKOI KY/IBTYPBI.

®oto/l.B. Cenuna, 2020.

In archeology, the role of animals is often considered in the
context of animal husbandry, the use of animals as a draft force,
assistance in hunting, etc. The use of animal products in ancient
industries was widespread. One of these industries is pottery.
Various organic products were used as artificial additives to ceramic
raw materials. According to ethnographic data, the range of
additives used by potters was extremely wide — from animal
excrement to blood. In the south of Western Siberia, the first organic
additives have been known since the Neolithic. These are various
organic solutions, down of waterfowl. In the Middle Bronze Age,

194



the use of organic solutions made from ruminant manure and burnt
animal bones was recorded. In the cultures of the Late Bronze Age
and the transition period to the Early Iron Age, organic admixtures
are widespread. In the composition of the clay paste of ceramics of
the Irmen, Late Irmen, Pakhomovsk (including the eastern version)
cultures, additives of organic solutions were recorded; organic
solutions from manure; manure. Potters of the Early Iron Age
cultures used organic admixtures much less frequently. So, in
ceramics of the Novosibirsk version of the Kulai culture and the
Bolsherechensk culture, organic solutions are found in the recipes
of molding masses rather as an exception.

There are three main types of products of animal origin used
as artificial admixtures in the clay paste in the south of Western
Siberia: 1. Organic solutions; 2. Organic solutions made from
manure; 3. Manure.

Continuing the study of organic admixtures in ceramics will
reveal the peculiarities of the development of pottery technology
in different groups of the population, determine the directions of
cultural and trade relations and reconstruct the historical and
cultural processes that took place in ancient times.

Keywords: archeology, ceramics, pottery, organic impurities.

IIpomyKThI ;KNBOTHOTO NPOUCXOKIEHNA KaK MCKYCCTBEeHHAs
NpuMech B KepaMMKe Ha Teppuropun 1ora 3anmagaoit Cuéupu

Lmumpuii Baoumosuu Cenun

Uucturyt apxeonoruu u stHorpaduu Crubupckoro otaenenns PAH,
HoBocubupck, Poccus, selin@epage.ru

B apxeonoruy pomb KMBOTHBIX, Yallle BCEr0, PACCMATPUBAETCS
B KOHTEKCTe XMBOTHOBOJCTBA, VICIIO/Ib3OBAHNA KaK TAITOBON
CUJIBI, TIOMOIIM B 0X0Te u Ap. ITpu aToMm, 1cnonb3oBaHme NpOayK-
TOB )KMBOTHOTO IIPOMCXOXK/ICH!A B IIPOMU3BOJCTBAX OBIIO pacIpo-
CTpaHEHHBIM fABJIEHMEM B JpeBHUX obuiecTBax. ONHON U3 TaKUX
cdep ABIACTCA TOHYAPCTBO, Ifie pasIMyHasg OpraHMYecKue mpo-
IyKTBI IIPUMEHSINCH KaK MCKYCCTBEHHBIE JOOABKM K MICXOHOMY
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IUIACTUYHOMY ChIpbo. [To MMelommmcs sSTHorpaduuecKM JaHHBIM
aCCOPTMMEHT NpUMeHsIeMbIX J0OaBOK roHYapaMu OblI KpaiiHe
IIMPOK — OT 9KCKPEMEHTOB J10 KpoBu. Ha Teppuropun tora 3a-
nagHoit Cubupn nepsble JOOABKM OPraHMKM M3BECTHBI HauMHAsA
¢ anoxu Heonuta. OHM IIpefiCTaB/IeHbl PA3INMYHBIMM OPTaHNYeCKI-
MM pacTBOpaMI, K HACTOSAIEMY MOMEHTY ellje TPYAHO MAeHTNU-
IIMPYeMbIMH, TaK KaK II0 apXeoJIOTM4YecKoll KepaMuKe BO3MOXKHO
3aMKCMPOBATb TOMBKO caM (PaKT VX UCIIOIb30BAHNA; ITyXOM BOJIO-
IJIABAIOLINX NTUIL. B 310Xy pasBuToit OpoH3bI 3adUKCHPOBAHDI
CTy4ay IpVIMEHEHMs OPTaHMYeCKMX PacTBOPOB, U3TOTOBJIEHHBIX
U3 HaBO3a >KBAaYHbIX JKMBOTHBIX I JOKEHBIX KOCTell. B kepamuke
KY/IBTYP SIIOXU IIO3/jHell OPOH3bI U IIePeXOJHOTO BpeMEHM K PaH-
HeMY Ke/Ie3HOMY BeKy OpraHM4YecKye IPYMecH IOTy4aioT Mupo-
Koe pacnpocTrpaHenne. B cocraBe (OpMOBOYHBIX MacC KepPaMMKI
VIPMEHCKOI1, IT03JHEV PMEHCKOI, ITaXOMOBCKOI1 (BKIIIOYAs BOCTOY-
HBII1 BAPMAHT) KY/IbTYP 3aUKCUPOBAHBI TOOABKY OPraHMYEeCKIX
PacTBOPOB; OPraHNYECKIX PaCTBOPOB 113 HABO32 YXBAYHBIX KMBOT-
HBIX; HABO3a YKBAYHBIX )KMBOTHBIX. [OHYaphl KY/IbTYp 3IIOXM PaH-
HEero >Kejlle3da HaMHOTO PeXXe MCIIOIb30Ba/IMi OpraHMYecKue Ipu-
Mecu. Tak, B KepaMMKe HOBOCMOMPCKOTO BapMaHTa Ky/IaiiCKO
KY/IBTYPBI 11 60JIbILIEPEYEHCKON KY/IbTYPBI, OpraHI4YecKIe pacTBo-
PBI BCTPEYAIOTCA B pelentaX GOPMOBOYHBIX MacC CKOpee Kak
VICK/TIOUEHe.

Takum 06pasoM, MOXKHO BBIIEIUTb TPV OCHOBHBIX TUIIA JIC-
I0JIb3YEeMbIX IIPOJIYKTOB )KMBOTHOTO ITPOMCXOXK/IEHN KaK UCKYC-
CTBEHHBIX IIpyMeceli B GOPMOBOYHYIO MAacCy Ha TepPUTOPUY f0Ta
3amagHoi Cubupn: 1. Opranndeckue pactBopsl; 2. Opranndeckue
PacTBOPBI, U3TOTOB/ICHHBIE 13 HABO3a )KBAYHBIX )KMBOTHBIX; 3. Ha-
BO3 >KBAaYHbIX KVBOTHBIX.

IIpomo/mkeHue U3y4eHNA OPraHNYeCKIX IpUMecell B KepaMI-
Ke TI03BOJIUT BBIABUTb OCOOEHHOCT Pa3BUTHA TOHYAPHOI TEXHO-
JIOTMY y Pa3HBIX I'PYIII HAaCe/IeHNs, ONpeeUTh HalpaBIeHUA
KY/IbTYPHBIX U TOPTOBBIX CBSI3€il M PEKOHCTPYMUPOBATh UCTOPUKO-
Ky/IbTYpPHBIE€ IIPOLIECCHI, IPOUCXOAMBIINE B IPEBHOCTI.

Knioueswvie cnosa: apXeoIorAa, KepaMlkKa, roH9apCTBO, OpraHnmn4e-
CKIe IpuMecn.
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Shaman and Animal Spirits-Patrons in the Beliefs
of the Tungus-Manchu: The Problem of Symbolism
and Semantics

Tatyana Yu. Sem

The Russian Museum of Ethnography / Peter the Great Museum
of Anthropology and Ethnography (Kunstkamera) of the RAS,
Saint Petersburg, Russia, semturem@mail.ru

The report is devoted to the use of images of animal spirits-
assistants by shamans of the Tungus-Manchu peoples in their ritual
practice, and at the same time giving them sacred features. The
analysis was carried out on the basis of mythology, beliefs and
clothing collections of the Russian Ethnographic Museum. The main
types of animal images of shamans are birds, ungulates, predators
and reptiles. Among the birds, the eagle, loon, cuckoo and raven
were considered the main helper spirits. They served as guides to
the worlds and initial birds. The owl and the spider were symbols
of clairvoyance. The loon and the eagle, as well as the duck and the
swan, were participants in the creation of the earth among different
Tungus-Manchu peoples. Horse, elk and deer played an important
role among ungulates. A horseman on a horse was perceived as
a solar supreme deity and was found on shamanic icons and bronze
mirrors. The image of the moose was associated with the character
of the ancestral goddess, the mistress of the universe among the
Evenk and Nanai. The image of the mythological space deer was
reproduced in the attributes of the shamans of the Evenk and the
ritual practice of flying to the supreme deity of the Even. The bear
and the tiger are the main predatory spirits-assistants of the shaman,
whose images are cosmogonic, and are associated with images of
a plurality of suns, masters of the taiga and mountains, patrons in
the craft, ancestors, the main shamanic patrons. The reptilian images
of animals in the shamanism of the Tungus-Manchu include
a snake, a lizard, a frog. The image of a snake and a frog were
associated with the myth of the creation of the world and elements
of shamanic attributes. Among the Evenk, Even and Negidal, the
snake was associated with the roads of shamans in the universe and

197



designated harnesses on shamanic caftans. Among the Udege
people, the frog participates in shamanic initiation, gives attributes
to the first shaman. At the Orochi on the birch bark shaman’ rug,
the frog depicted the abyss when the shaman fell into a trance. The
lizard was associated with movement, the passage of the shaman to
the lower world, and the frog with vitality. A systematic analysis of
animal images in the shamanism of the Tungus-Manchu showed
a connection with myths, beliefs and rituals, including the universe,
the idea of ancestors and deities, shaman atributes and folklore,
reflection of altered states of consciousness — Tungus-Manchu.

Keywords: shamanism, animal helper spirits, museum collections,
Tungus-Manchu peoples.

IllamaH 1 )KMBOTHBIE JYXU-TIOKPOBUTENIN B BEPOBaHMAX
TYHTYCO-MAaHBKYPOB: Ipo6/IeMa CMMBOIUKI Y CEMAaHTUKI

Tamvana I0pvesna Cem

Pycckuit sTHOrpadmuecknit myseit / Myseit aHTpOIIOIOTUN
u atHorpadun nmenu Ilerpa Benuxoro (Kynctkamepa) PAH,
Cankr-Iletep6ypr, Poccus, semturem@mail.ru

Jlok/taz oCBAIIeH UCIIONIb30BAaHMIO 00Pa30B )KMBOTHBIX J[yX0OB-
IOMOLIIHMKOB IIIAMaHAMM TYHTYCO-MaHBbWKYPCKUX HAPOJIOB B MIX
PUTYa/IbHOJ IPAKTHKe, I OFHOBPEMEHHO IIPUIAAHUY UM CaKpalib-
HBIX 4epT. AHa/M3 ObUI IPOBEeH Ha OCHOBE MM OJIOrNH, BepOBa-
HUII U BellleBbIX KoJutekuuit Poccumitckoro sTHOrpadumieckoro
My3es. OCHOBHBIE BUJIbI )KUBOTHBIX 00pa30B IIAMaHOB IIPEJCTaB-
JIAI0T COOOII NTULIBI, KONBITHBIE, XMITHUKY U NIPECMbIKAOLINECH.
Cpeny nTHI ITTaBHBIMM [yXaMJ IOMOIJHMKAMY CYUTAJIIICD OpeJL,
rarapa, KyKyIika 11 BOpoH. OHM CTy>K/Iu IIPOBOZHUKAMM 110 MU-
paM U MHMIMAIbHBIMY NTHHaMyu. OUINH U NayK ABJAMIICh CUM-
BOJIAMM ACHOBMAeHUA. [arapa u oper, a Takxe yTKa 1 nebenb
ABJIAINCH YYaCTHUKAMU TBOPEHMSA 3eM/IM Y Pa3HBIX TYHI'YCO-MaHb-
DKYPCKMX HapopoB. Cpefiyt KONIBITHBIX BaYKHYIO POJIb UTPa/Ii KOHb,
JIOCh U OJleHb. BcajHMK Ha KOHe BOCIIPMHMMAJICA KaK COTHEYHOE
BEPXOBHOE OO>KECTBO 1 BCTPeYa/Inch Ha IIaMaHCKIX IKOHAX U OPOH-
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30BBIX 3epKamax. O6pas mocuxu ObUI CBsI3aH C IePCOHaKeM OOru-
HJ IIPapOUTENbHULIBL, XO3AMKI BCEJIEHHON Y 9BEHKOB I HaHANLIEB.
O6pa3 MudoIornyeckoro KOCMIUYECKOro OJIeHs BOCIIPOV3BOMVIICS
B aTpUOYTHKe IaAMaHOB 9BEHKOB VI PUTYaJIbHOII IPAKTUKE II0JIeTa
K BEPXOBHOMY 00XXeCTBY 9BEeHOB. MefiBefib ¥ TUTP — IJIaBHbIE
XUIHBIE TYXM-IMOMOIIHNMKM LIaMaHa, 00pa3bl KOTOPBIX KOCMOTO-
HVYHBI, ¥ CBA3aHbI ¢ 00pa3aMy MHOXXeCTBEHHOCTY COJIHII, X03s51e-
BaMI TaiiI'M U rOp, MOKPOBUTEIAMIU B IPOMBIC/IE, IPEIKAMI,
IJIaBHBIMM IIAMAHCKUMM ITOKpOBUTEIAMMU. K IpecMbIKaomMCs
00pa3aM >KMBOTHBIX B IIaMaHN3Me TYHI'YCO-MaHBYKYpPOB OTHO-
cATCA 3Mes, AlepuIa, aArymka. O6pas sMes M JIATYIIKA ObUIN
CBSA3aHbI C MU(OM O TBOPEHUN MUPA U NIEMEHTaMV IIAMaHCKIX
arpuOyToB. Y 9BEHKOB, 9BEHOB U HEIMMIA/IbIEB 3Mes aCCOLUUPO-
BaJIach C IOPOTraMJi IIAMAHOB II0 BCETIEHHOI 1 0603HaYasIa XTIy ThI
Ha IIAMaHCKVUX KapTaHax. Y yisreillieB JIATYIIKA yYacTByeT B IIa-
MaHCKOJI MHUIVIAINY, JaeT aTpyuOyThI IepBOMY IIaMaHy. Y opodeit
Ha 6epecTsIHOM IIaMaHCKOM KOBPMKe JIATYIIKA n300pakana OesgHy
IpM BIIAJleHMM B TPAHC IIaMaHa. Siepuiia accouqumupoBanach
C IBVDKEHMEM, ITPOXOXKAEHVEeM IlIaMaHa B HVDKHUI MUp, a JIATYII-
Ka C )KM3HEHHOCTBIO.

CHCTeMHBII aHa/IN3 )KUBOTHBIX 00Pa30B B LIIaMaHN3Me TYHIY-
CO-MaHBWKYPOB IOKA3aJI CBA3b ¢ MU(aMy, BEPOBAHUAMU U PU-
TyaJlaMy, BK/IIOYas MMUPO3JjaHMe, IpefCTaBlIeHNe O IIpeaKax
u 6oXKecTBax, arpuOyTUKy IIaMaHa 1 (OIbKIOP, OTPaKeHMe 13-
MEHEHHBIX COCTOSIHMII CO3HAHUA — TYHTYCO-MaHbWKYPOB.

Knioueswvie cnosa: nraMaHU3M, JXMBOTHbIC NYXM-IIOMOIIHUKN, MY~
3eliHbIe KO/IIEKO UM, TYHTYCO-MaHbIKYPCKIME HapOIbI.
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Names of Animals in Swahili Proverbs
Victoria S. Shatokhina

Institute for African and Asian Studies, Moscow, Russia,
viktoria_mamaafrika@mail.ru

Tingatinga art, Tanzania, unknown artist.
JKuponmucp Tunraryunra, TaH3aHNsA, HEM3BECTHDIN XYTOXKHIK.

Proverbs and sayings with zoonims are a huge part of the total
number of proverbs, that is, 1/5 of more than 2500 units that were
included into the most complete dictionary of Swahili proverbs
printed in our days —Kamusi ya Methali (Kingei, Ndalu, 2008). It
is important to notice that the names of the animals are a part of the
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basic vocabulary. So, we can suppose that some of these units are
from the archaic phraseological layers.

As far as E.S. Kotliar is concerned, mythologycal symbolism
and zoonim symbols are also of great interest to African peoples as
they are the part of their esoterical knowledge and they contribute
to the formation of a complex mythological system that includes
not only myths but also nature, human society and culture of these
peoples (Kotliar, 1975, 124-125). All proverbs and sayings are based
on “figurative motivation of general meaning” (Permiakov, 1970).
One of the most usual elements of the formula “image-meaning”
is exactly component-zoonim. Such comparisons with the animals
have been worked out as a result of centuries-old peoples” experience
and are a system of images that are known and useful to all the
members of the language society, and are passed from one gene-
ration to another.

One of the main reasons of using component-zoonim in
proverbs is the parallelism of animals’ and people’s worlds.

The names of different classes of animals are not presented
equally in the composition of proverbs and sayings. The most
frequently used are zoonims of domestic animals and birds. It shows
that many peoples of Eastern Africa were pastoralists, so they used
to breed domestic birds, cows, sheep, goats. The names of the wild
animals are also represented in Swahili proverbs in a huge amount.
In this group of zoonimsSnake and Elephant are most frequently
used.

Keywords: zoonims, Swahili proverbs, mythology, allegory, animals.

HammveHOBaHNA )KMBOTHBIX B IIOCTIOBIIIAX
M IIOTOBOPKAX Cyaxm/n

Buxmopus Cepzeesna lllamoxuna

Uucturyt ctpan Asun u Adpuku, Mocksa,
viktoria_mamaafrika@mail.ru

HOCHOBI/IHI)I " IIOTOBOPKM, MMEIOLINE B CBOEM COCTaB€ KOMIIO-
HEHT-300HMM, COCTAB/IAKT 3HAYUTE/IPHYIO YaCTb OT 06].[1€I‘0 qyuciia
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napeMmit — 3TO IPUMEPHO IIsITast 4acTh u3 6onee yem 2500 exu-
HMII, BOLIEALINX B CaMblil IIO/IHBIII ONyO/IMKOBaHHBIN CIOBaphb
cyaxmnmiickux nocnosun; — Kamusi ya Methali (Kingei, Ndalu,
2008). Baxxno Y4€CTb U TO, YTO Ha3BaHUA XMBOTHbBIX ABIAIOTCA
4aCcThI0O OCHOBHOT'O CJIOBAPHOTO (POHJA A3BIKA, — MOXKHO IIPEJIIO-
JIOKUTb, YTO MHOTYE U3 3TUX eAVHUI OTHOCATCA K apXalyHbIM
ractaM Qppas3eosorum.

ITo muenuo E.C. Kotsip, Mudonorndyeckasi CMMBOJINKA, B TOM
4yC/Ie ¥ 300HMMHAs CUMBOJIMKA, MIMeeT OOJIbIIoe 3HAUYeHMe IS
HapopoB AQpPUKIM, COCTAB/IAA YaCTh UX 330TEPUUYECKOTO 3HAHUS,
U CIIOCOOCTBYS (POPMUPOBAHNUIO CIIOXKHOI MMU(OIOTNYECKON CH-
CTeMbl, BK/IIOYAoIeli B ce0s1 He TONMbKO MUQBI, HO IPUPOAY, Yesio-
BeuecKoe 00IecTBO 1 Ky/IbTYPy AaHHbIX Haponos (Kotp, 1975,
C. 124-125). B ocHOBe BCeX IOCTIOBUI] U ITOTOBOPOK JIEKUT «00-
pasHasg MOTUBMPOBKa obuiero sHaueHus» (Ilepmsaxos, 1970).
OpHUM M3 YacTO YNOTPeOMMBIX 3JIEMEHTOB JAHHOI (OPMYIIbI
«06pa3 — CMBICI» SIB/ISIETCS MMEHHO KOMIIOHEHT-300HMM. [lo-
IOOHbIe CPAaBHEHNA C )KMBOTHBIMY BBIPa0OaTHIBAIOTCA B Pe3yIIbTa-
Te MHOTOBEKOBOTO OIIBITAa HAPOJia U IIPEICTABIAIOT COOOI CCTEMY
00pa3oB, KOTOpbIE 3BECTHBI VM IPUBBIYHBI KAXK/JOMY WICHY A3bI-
KOBOTO KOJUIEKTVBA, NIePeAl0TCA U3 IOKO/IeHN:A B oKoneHre. OnHa
U3 IJIABHBIX IPUYMH yNOTpeOIeHNs Ha3BaHUIl XMBOTHBIX B CO-
CTaBe IIapeMnil — IapasUle/in3M >KMBOTHOIO MIPaA ¥ MM pa JIIOfEN.

HasBaHns pa3mM4HbIX K/IACCOB )XVMBOTHBIX IIPEICTAB/ICHBI B CO-
CTaBe IIOCTIOBUIL] U IIOTOBOPOK B HEOJMHAKOBOM KOJIMYECTBE.
MaxkcumanbHoI (ppa3eonorndeckoil aKTMBHOCTBIO 00/1a/jaloT 300-
HMMBI JOMAIIHVX >KMBOTHBIX U IITUILI, YTO yKa3bIBaeT Ha TO, 4TO
MHOTrMe Hapopbl BocTouHO! AQpUKM ABIAINCH CKOTOBOJAMMU:
3aHUMa/IMCh pa3BefileHMeM JOMAIIHell ITUIBI, KOPOB, OBEll, KO3.
HanmeHOBaHMA JUKNUX XVMBOTHBIX TaKXKe B OOJIBLIIOM KO/TNYECTBE
IPUCYTCTBYIOT B CYaXWINIICKUX HMApeMMAX: U3 HUX HaMOOJIbILei
HPOAYKTMBHOCTBIO 00/Ia/Jal0T JIEKCEMbI 3Mesl M CTIOH.

Kniwouesvie cnosa: 300HMMbI, ITIOCTTOBUIIbI CYaXWUIN, MI/I(bO}IOI‘I/IH,
a/lJIETOpNA, )KMBOTHbDIE.

202



The Role of Spondylus and Strombus in the Ancient Cultures
of Peru and Ecuador (IV-II millennium BC)

Vasily A. Sokolovsky, Nika N. Kovaleva

Novosibirsk State University, Novosibirsk, Russia,
v.sokolovskii@g.nsu.ru

Spondylus from Salango (Ecuador); beads made from Spondylus
(Bandurria, Peru). Photo by B. Carter, 2011 and A.]. Chu Barrera, 2011.
Spondylus u3 Cananro (9xBazop); 6ycuHbI, n3roToBneHHble 13 Spondylus
(banpyppua, Ilepy). ®oto b. Kaprepa, 2011 u A.X. Yy Bappepsr, 2011.

The importance of mollusk shells as ritual accessories and
symbols in Ecuador is evidenced by their being found at the site of
ceremonial buildings and in burials belonging to the formative
period of the Valdivia culture, as well as in the burials of the
preceding preceramic Las Vegas culture. In the religion of the
Central Andes, the shells of Spondylus (spiny oysters) are associated
with the feminine, and the Strombus (gastropods) with the mas-
culine. It is possible that this idea of dynamic dualism has its origins
in ancient coastal Ecuador, and was exported to the Central Andes
with shells.

The export of mollusc shells was made to the Pacific coast of
modern Peru, where the Norte Chico culture existed between
3000 — 1800 BC. The nearest place of distribution of Spondylus is
the mouth of the Guayas River in Ecuador (the approximate
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distance to Caral which is the largest complex in Norte Chico is
1300 km). Beads were mainly produced from shells. The import of
Spondylus into the Norte Chico area was extremely important. First
of all, it had ritual value. Spondylus shells were used in rituals
associated with fertility. Secondly, shell beads can be considered to
be an element of a prestigious economy. The fact of the presence of
these molluscs in the Peruvian complexes can be used as evidence
of the development of political organization in Norte Chico. It can
be assumed that the rituals associated with the Spondylus and
Strombus molluscs originated in Ecuador and gradually spread
throughout the Central Andes, not only to Norte Chico, but also
to later cultures, such as Chavin de Hudntar (1500/1200 —
500/400 BC) and Huari (600-900 AD).

Keywords: Spondylus, Strombus, valdivia, Norte Chico, ritual.

Ponb mommrockos Spondylus u Strombus B gpeBHIX KynbTypax
Ilepy u OxBagopa (IV-II ThIC. 70 H.3.)

Bacunuii Anopeesuu Cokonosckuti, Huka Huxonaesna Kosanesa

HoBocubupcknit rocygapcTBeHHbII yHIBepcuTteT, HoBocubmpcek,
Poccus, v.sokolovskii@g.nsu.ru, n.kovaleva@g.nsu.ru

O Ba>XHOCTY pPaKOBMH MOJUIIOCKOB, KaK PUTYa/IbHBIX IPMHA]-
JIEKHOCTEN M CMMBOJIOB Ha TepPUTOPUM DKBAJ0pa, CBUJETENb-
CTBYIOT MIX HaXOZIKV Ha MeCTe 1l€PEMOHMAIbHbIX IOCTPOEK U B I10-
rpe6eHNAX, MpUHAJIeKAINX (POPMATVBHOMY NIEPUOAY KY/IbTYpbI
Ba/IbAVMBIM, @ TAK)Ke B IOrpeOeHNsIX IpefIIecTBYIONIeil el JoKe-
paMudecKoll Ky/IbTypbl ac-Berac. B penurun LlenTpanbHbx AHA
pakoBMHBI MO/ITIOCKOB Spondylus (komoune ycTpuiis), accory-
MPYIOTCSI C YKEHCKMM HadasioM, a MOJUTIOCKM Strombus (6proxonorue
MOJITIOCKM) — C My>XCKuM. He mckioueHo, 4To faHHasA upes
«IVHAMUIYECKOTO fyannsMa» OepeT cBOe HayaJo Ha TePPUTOPUMN
ApeBHero mpubpexxHoro JKBajgopa, U Obla IKCIOPTUPOBaHA
B [lenTpanbHble AHJBI BMeCTe C CaMOll pPaKOBMHOJ.

OKCIOPT PAKOBMH MOJUIIOCKOB OCYILECTBIANCSA Ha TUXOOKeaH-
ckoe nobepexne copemennoro Ilepy, rae B IV-1I TeiC. HO H.3.
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cymecTtBoBaa KynbTypa Hopre-Huko. baokaiimmm MmecToM pac-
IIPOCTpaHEeHNsA MOJIIIOCKA ABJIAETCA yCTbe p. Iyaiisc B DkBagope
(mpuMepHOe paccTosiHMe 1o KpyIHeriero komivtekca Hopre-Un-
ko — Kapana — 1300 km). VI3 pakOBUH M3rOTaB/IMBaIN IIPEUMY-
I[eCTBEHHO YKpallleHNs: IUCKOBYUAHbIe 6ycuHbL VIMmopt Spondylus
Ha TePPUTOPUIO pacIpocTpaHeHus Kyabrypsl Hopre-Uuko 6bi1
VICK/TIOUUTE/IbHO BaXKeH. B IepByIo ouepefb, 3TO MMeNIO PUTYalIb-
HYIO LJeHHOCTb. PakoBIHBI MOITIOCKOB Spondylus ncronbp3oBammich
B PUTYaJIaxX, CBA3aHHBIX C IUIOfopoayeM. Bo-BTOpbIX, OycuHBL,
U3rOTaB/IMBaeMble 13 PAKOBMH MOJUIIOCKA, MO>KHO Has3BaThb 9JIe-
MEHTOM IPEeCTIDKHON 9KOHOMUKY. DaKT NpUCYTCTBUA 3TUX MOJI-
JIIOCKOB B IIEPYaHCKUX KOMIUIEKCaX MOXKHO MCIIO/Ib30BaTh Kak
CBUJIETE/IBCTBO YC/IOXKHEHMA IIOJIMTIYEeCKOll opranmsanyy B Hop-
Te-Unko. MOXKHO IPEAIIONIOKUTD, YTO PUTYAJIbI, CBSI3aHHBIE C MOJI-
mockamu Spondylus u Strombus, 6epyT cBoe Havano B KkBagope
¥ IOCTEIIEHHO PACIIPOCTPAHAIOTCA 1O Tepputopuu LleHTpanbHbIX
Anp, npuuem He Tonbko Ha Hopre-Yuko, HO 1 Ha 601ee Mo3mHIE
KYJIbTYpbI, Takue Kak YaBuH-pe-Yanrap (II — I TbIc. 50 H.9.)
u Yapu (Bropas nonosuHa I Tbic. H.9.).

Kniouesvie cnosa: Spondylus, Strombus, Banppusus, Hopre-Ynko,
pUTYaIL.
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A Friend of the Bosom, a Cockroach from Behind
the Stove (Cockroaches in Russian Folklore)

Elena V. Spiridonova, Nina V. Obnorskaya

P.G. Demidov Yaroslavl State University, Yaroslavl, Russia,
selenavlad@gmail.com; obnorl@mail.ru

Elisabeth Boehm «To fight you on the stove with a cockroach».
Anoldpostcard.

EnmmusaBera BéM «BoeBarh Tebe Ha meun ¢ TapakaHoM». CTapuHHasA
OTKPBITKA.

Cockroaches have accompanied people for a significant part of
their history. Long centuries of coexistence were inevitably reflected
in the folklore. On the one hand, they are pests that should be
eliminated by all means, and magical methods peacefully coexisted
with rational ones. Cockroaches were frozen or poisoned as well as
buried in special coffins made of vegetables or splinters, done away
with by the hostess riding around the hut on a poker, carried to
the crossroad in a bast shoe or on an oven shutter, taken to the
cemetery, pulled on a string across the road, thrown to the neigh-
bors’ or to the priest’s house, sent away on an ice floe during an ice
drift, plugged to a harrow tooth, a horse hoof or a stick that killed
a snake behind the ceiling beam, etc. On the other hand, according
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to the peasants with their mythological thinking, there was also
a benefit from cockroaches. They warned about a fire in the house
or a death in the household. With their help people told fortune
about the groom and the future in general, summoned the right
wind, used it in folk and veterinary medicine, and much more. «It’s
warmer to live with a cockroach,» they thought in the village.
Remarkably black cockroaches were considered more useful; they
were perceived as a symbol of prosperity and patrons of livestock.
They were the first to enter a new house and were presented for
housewarming, and if they were forced out, some of them stayed
in, sending the «extra» insects to bring wealth. In riddles, black
cockroaches were compared to a bull or a horse, in fairy tales they
helped a spider in the fight against other insects. Red or German
cockroaches were perceived as more harmful and methods of
getting rid of pests were applied to them primarily. The attitude
towards cockroaches was more favorable than to flies or blood-
sucking insects: «A cockroach is not filthy, but a fly is so filthy».
Respect for cockroaches was also explained by their supposed
service to the house spirit, who could harm someone from the
family for offending his servants. All this proves the binary
perception of cockroaches which were close to the mythological
world and its inhabitants and, accordingly, acted as bearers of both
harm and good.

Keywords: cockroach, folklore, fortune telling, omens, rituals.

I pyr ceppedHblii, TapaKaH 3aneYHbIN
(TapakaHbI B pycckoM ¢onbKIope)
Enena Bnaoucnasosia Cnupudoxosa,
Huna Bnaoumuposra O6Hopckas

Apocnabckuit rocygapcTsenHbllt yauBepcuteT um. ILI. [Temunosa,
SIpocnasnp, Poccus, selenavlad@gmail.com; obnorl @mail.ru

TapakaHbl COIPOBOX/IAIOT YellOBeKa Ha IMPOTKEHUM 3HAYM-

TEeJIbHOV 4acTy ero ucropuu. Jlonrme BeKa cOCyleCTBOBAHNUA He
MOI/IM He HaliTu oTpaxkeHus B ¢onpkaope. C OFHOI CTOPOHBI —
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9TO BpefuTeb, KOTOPOTO C/IefyeT M3BeCTU MIOBIM CIIOCOOOM,
IpyYeM Marmdeckye MeTObl MUPHO COCYIECTBOBAIN C Paliyo-
Ha/IbHBIMU. BBIMOpa)XMBaHVe WM TPaB/IeHUe TapaKaHOB COCEf-
CTBOBAJIO C MX IIOXOPOHAMM B CIEIVa/IbHBIX I'Pobax M3 OBOLIe
VTN LIETIOK, 06be30M M30BI X035IIKOI BEPXOM Ha Kodepre, BBI-
HeceHJeM TapaKaHOB Ha IIePeKPecTOK B JIAllTe WM Ha 3aCIOHKe,
OTHeCeHMeM Ha KIaf0ulle, IepeTsArMBaHNeM Ha BepeBOYKe yepes
Iopory, mopbpacelBaHMeM COCEIsM WIM B JJOM CBSAILICHHMKA, OT-
IpaBJ/IeHNEM Ha JIbJJHEe BO BpeMs JIe[JOXO/a, 3aThIKaHMeM 3a II0-
TOJIOYHYIO 6Ky 3y6a OT 6OPOHBI, KOHCKOTO KOIIBITA VIV TTaJIKH,
KOTOpOIt youu 3meto u T.1. C pyroit CTOpPOHBI, 1013 OT Tapa-
KaHOB, 110 MHEHIIO KPECThSH C UX MI(OTOrMIeCKIM MbILIIEHVEM,
TOXXe MMennach. OHM NpefyIpex/ja X03s€eB O IoXKape B JOMe WIN
CMepTHU KOTO-TO U3 JOMOYAJLEB, C X IOMOIIBIO Fafla/in O XKEeHMXe
1 BooO1Ie 0 OyyleM, BBI3bIBA/IN HY>KHBII BeTep, UCIONIb30BAIN
B HAPOJIHON Me[VILIVMHe U BeTepuHapuy 1 MHoroe fpyroe. «C Ta-
PaKaHOM TeIllee )KUTb», — CYUTAMN B fiepeBHe. [IpumMedarensHo,
4TO O0JIee MOJIE3HBIMYU CUNTA/IICH YePHBIE TAPAKAHBI, IX BOCIIPU-
HMMAa/IM KaK CMMBOJI JOCTaTKa ¥ IIOKPOBUTENIEN JOMAIIHEN CKO-
TVHBI, IEPBBIMM 3aIIyCKa/IU B HOBYIO M30Y, JapuIn Ha HOBOCEIIbeE,
a eCJIM U BBITOHSIN, TO TO/IBKO YacTh M3 HUX, OTHPABIAA «IMIIHNAX»
3a 6orarcTBOM. B 3arajjkax yepHbIX TapaKaHOB CpaBHMUBAN C ObI-
KOM /I KOHEM, B CKa3Kax OHU IIOMOTa/IM IIayKy B 60opbbe ¢ apy-
TYIMJ HaCEeKOMBIMI. PbDK1e TapakaHbl WIM IIPYCaKy BOCIIPUHYIMA-
nuch 6oee BpeHBIMU U CIIOCOOBI M36aB/IeHNsI OT BpeguTenei
KacaJIich B IEPBYIO ouepe/b MIMeHHO ux. OTHOIIeHNe K TapaKaHaM
ObUT0 607Iee G/IATONPMATHBIM, YeM K MyXaM VIV KPOBOCOCYILVIM
HaceKOMbIM: «TapakaH He IIOTaH, a MyXa TaK IIOTaHa». YBa)KeHIe
K TapaKaHaM BBI3BIBAJIOCH ¥ IIPeJIOIaraeMoi ux ciayx6oit mo-
MOBOMY, KOTOPbIJT 32 00y CBOUX C/TYT MOT HaBPeJUTb KOMY-HU-
Oyznb U3 4IeHOB ceMbl. Bce 3TO cBUAeTENbCTBYET O OMHApPHOM
BOCIIPMSATUM TapaKaHOB, KOTOpble Obln 6/1m3ku K mMudonornde-
CKOMY IIPOCTPAHCTBY U €r0 OOMTaTe/IsIM U, COOTBETCTBEHHO, BbI-
CTyIa/Iu TOAATe/AMM KaK Bpefia, Tak 1 Oara.

Kntouesvle cnosa: TapakaH, GOIbKIOP, TaJlaHNsA, IPYMETBI, OOPAMLL.
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Wild Buffalo in the Highlands of Northern Luzon, Philippines:
Hunting, Sacrificing, Depicting in Oral Epics
Maria V. Stanyukovich

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
mstan@kunstkamera.ru

S
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A buffalo about to be sacrificed in the Kolot (haircut) prestige ritual
performed for a high-ranking boy in Ifugao, Philippines.

Photo by Maria V. Stanyukovich, 2013.

JKeprBennsiit 6yitBon. «KomoT», mpecTIDKHBLIL 00psf, epexofa
JyIs1 MaJIb4YMKa BBICOKOTO paHra, npos. Vyrao, OuinImmHsL.
®oto M.B. CraniokoBuy, 2013.

The role of a buffalo in the culture of Southeast Asia cannot be
overstated. Buffalo sacrifice is considered to be one of the main
cultural traits of the whole area, insular and continental. The
attention of anthropologists is concentrated on domesticated
buftaloes; wild species, like Bubalus mindorensis, the Philippine
endangered species from the island of Mindoro, mostly went
unnoticed. The recent existence of a wild buffalo in the highlands
of Northern Philippines is largely unknown to present-day
researchers, including zoologists and archaeologists, although that
animal, now extinct, played an important role in hunting, sacrificial
practices, mythology and oral epics of the peoples of Cordillera.
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The paper presents data on wild buffalo hunting and sacrificial
practices derived from published sources of the early 20th c. and
the author’s field interviews with hunters and ritual specialists.
Contrary to the popular idea that only domesticated animals should
be sacrificed, wild buffaloes were considered the most desirable
sacrificial object in the ritual practices of the Ifugao and Bontoc.
Old hunters still remember the techniques of buffalo hunting and
define the forest areas where that wild species lasted the longest.
The role prescribed to the animal in hudhud epics is also analysed.
The universally recognised ferocity of buffaloes is doubled and
tripled in the wild species; the dangers that they present to the
hunter makes tauromachic episodes especially dramatic. More so,
because in the hudhud text it is a female warrior who Kkills the
duwog (wild buftalo), or rather she kills multiple duwogs and sends
their heads to the putative offender of her brother who later appears
to become her fiancée.

Keywords: wild buffalo, hunting, sacrifice, oral epics, Northern
Philippines.

Juxue 6yitBonsl B ropax CesepHoro J/Iycona, @uannmnmHsr:
0X0Ta, )KePTBONPUHOLIEHN, POIb B 3NMMYECKIX CKa3aHMIAX

Mapus Bnaoumuposra Cmanokosu4

Myseit antpononoruu u stHorpadun nmennu Ilerpa Bennxoro
(Kyucrxamepa) PAH, Caukr-Iletep6ypr, Poccus,
mstan@kunstkamera.ru

Ponb 6yiiBona B Kynsrype FOro-BocrouHoit A3uu nepeolieHuTb
HEBO3MOYKHO; YKEPTBOIIPUHOIIEHVe OYIIBOIa CYNTACTCS OJHOI 13
Ba)KHEIIINX KY/IbTYPHBIX YepT, 00beAVHAOLINX BECh PETMOH, €T0
OCTPOBHYIO ¥ KOHTMHEHTA/IbHYIO YacTH. DTV OflOMalllHEHHbIE BI/Ibl
U HaXOJATCA B I10JIe 3p€HMA aHTPOIIOJIOTOB, B OT/IMYME OT Kpac-
HOKHIDKHBIX AVMKMX BUJOB, TAKMX KaK (QVIMIIIVHCKWUII TaMapay,
Bubalus mindorensis, gukuit 6yitBon ¢ octpoBa Munzgopo. Uro
KacaeTcsi auKoro OyiiBona CeBepHoro JIycoHa, HbIHe BBIMEPLIETO
—0 €ro CyllecTBOBaHMUM He 3HAIOT JlakKe 300710TH 1 apxeosoru. Tem
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He MeHee 9TOT VKT BUJ, CYILLeCTBOBAJI elile CTO JIeT Ha3all, O 4eM
COXPaHW/IVCh JOCTOBEPHBIE CBIUAETEIbCTBA AHTPOIIO/IONOB HavasIa
20 Beka, 11 UTpajl 3SHAYUTEIBHYIO POJIb B OXOTHIYBIX /I PUTYaIbHBIX
IpakTuKax, mudonorny u snmke xuteneit Kopauasepsr. B mo-
K/Ia/ie IPOAHA/IM3MPOBAHbI JAaHHBIE PAHHIX MCTOYHIKOB I MHTEP-
BBIO, B3SIThIE ABTOPOM Y OXOTHVKOB JI PUTYa/IbHBIX CIIELIVAIIICTOB.
Bompexn obuieMy IpefCcTaBIeHNIO O TOM, YTO >KEPTBOBATHCS
JIO/DKHBI JOMAIIIHYIE XMBOTHBIE, VKWL OYIIBOM CUNMTANICS Hanboree
Ke/laeMoil >KepTBOIL B Ky/IbType 1pyrao u 60HTOKOB. OXOTHUKM
elile IIOMHST TEXHVMKJ OXOTHI Ha AMKOro OyilBO/IA ¥ JIECHBIE Mac-
CHUBBI, IJie €r0 [OT0/IOBbE COXPAHSIOCH [JOJIBIIE BCETO.

B smmueckux ckasaHMAX MPyrao Ha JUKUX OYITBOTIOB OOBIYHO
OXOTUTCS [IeBYLIKa-00raThIPKa, YTO fje/IaeT MM30Mbl TABPOMAXII
ocobenHO BrieyaT/souMu. CanuTaeTCsI, 9TO AUKIe OYIIBOIBI elrje
CBMpeIlee ¥ ONacHee JOMAUIHMX. [eponHs XMBET Ha JIECHCTOM
XO/IMe, OXOTUTCS Ha AMKUX OyIIBOIOB M IIOCBUIAET MX TOTIOBBI KaK
BBI30B repoi0 (KOTOPOro CYMTaeT OOMAYMKOM CBoero Gpara), 3a
KOTOPOTO BIIOCTIEACTBIM BBIXOAUT 3aMYK.

Kniouesvie cnosa: nyiknit OyitBor, ceep PVIINIIINH, XePTBOIPU-
HOIIIeHMe, 3TI0C, 0XOTa.
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The Role of Animals in the Rites of the Medieval Population
of the Gochevo Complex

Gennady Yu. Starodubtsev

Kursk State Regional Museum of Archeology, Kursk, Russia,
arch1962@mail.ru
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Burial necklace.
Oskepenbe 13 morpebenns.
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The presentation is devoted to the discovery of a ritual pagan
sacrificial structure with traces of the rite of human sacrifice, dating
from the late X — early XI centuries., discovered during the research
of the Royal Palace settlement (Gochevsky Archaeological complex,
Kursk region). In the neck area and under the bones of the victim’s
skull, a necklace was found, which included beads made of blue
and yellow, ocular glass and agate beads, a round two-part bronze
pendant, a bronze unclosed ring, fish vertebrae, bone amulets made
of the bones and fangs of a fox and a red deer. Of great interest is
the set of bone amulets included in the necklace, the number of

which suggests the ritual purpose of the necklace itself.

Keywords: Royal Palace; Gochevo; burial; paganism.
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Ponb >XKMBOTHBIX B o6p;max CPEAHEBEKOBOI'O HACEIEHN A
ToueBcKOro KoMIekca

Tennaouii Opvesuu Cmapooy6ues

Kypcknit rocynapcTBeHHBI 00/1acTHOI My3elt apxeonoruy, Kypck,
Poccns, arch1962@mail.ru

Topopuie Iapckuit Isoper (ToueBckmit apxeonornveckuia
KoMIIeKke, Kypckas o6rmacTp) mpepcraBisio co60il MOIIHBIN
yKkpennénnplii myHKT 2 non. XIV — 1 mon. XV BB. Ha p. IIcén. Ha
€To IIOIIaJiKe OTCYTCTBYIOT KY/IbTYpHbBIE HAIlTaCTOBAHMS paHee
2 mon. XIV B. OnHako B X0fie MCCIeNOBaHNil B I0>)KHOM YacTy I/I0-
IAIKY LUTa/ieNyt OOHAPYKEHO PUTYaTbHOE A3bIYeCKOe KePTBEH-
Hoe coopyxeHue (saMa 101) co cregamm oOpsifia YeIOBEYECKOTO
JKePTBOIIPMHOILIEHNA, faTupyeMoe KoH. X — Had. XI BB.

JKeptBa (meBouKa B Bo3pacte 4 — 4,5 51eT) nexkana B CKOpUeH-
HOM IIOJIOXKEHUY Ha JIeBOM OOKY ro/IoBOJ Ha ceBep. Uepemn pas-
JaBJIeH, 7eBas pyKa BBITSAHYTA K COTHYTOMY KOJIEHY JIeBOII HOTH,
IIpaBas pyKa COTHYTa B JIOKTE ¥ HAIIpaB/IeHa K IOACHUIE, II03BO-
HOYHIK M30THYT. KycTy pyk u croma neBoil Horu He COXpaHWINCh.

Y 3amsacThs neBoi pyku Obl1 0OHapy>keH OPOH30BBIN Kpe-
CTOIPOpe3HOIT OyOeHUNK TPylIeBUAHON (POPMBI, HVDKHAS 4acTh
KOTOpPOTO OpHaMEHTMPOBAHA NPOJOIbHBIMI 1 IIOIEPEYHBIMMI
IojiocaMm. Y JIeBOTO IUIeYa Ha KOCTM PYKM HalifieHa IIOJIOBMHKA
OKPYIJION JBYCOCTaBHON OpOH30BOII HoiBecKu. B obmactu men
U TIOJ], KOCTAMM 4epera XepTBbI 0OHAPY>KeHO OXKepesibe, B COCTaB
KOTOPOTO BXOZAM/IN OYChI U3 CUHETO 1 XKe/ITOro bycepa, Ir/1a3yaTble
CTEK/ISIHHBIE U araToBasi OYCHMHBI, KpyI/Ias AByCOCTaBHasA OPOH30-
Bas IO/jBeCKa, OPOH30BOE HECOMKHYTOE KOJIEYKO, PbIObY ITO3BOH-
KM, KOCTSIHBIE aMYJ/IETBI 13 KOCTeJ! U KJIBIKOB JIMCULIBI U 671aropoy-
HOTO OJIeHS, a TaK)Ke OGPOH30BOe HECOMKHYTOe KOJIeYKO, Ha
KOTOPOM COXPaHMIOCh HECKO/IBKO BOJIOCKOB YMepIIell.

Bonbuioit nHTEpec mpefcTaBseT co00i BXOASAMINIL B COCTAB
OXKepenbsi HabOop KOCTSHBIX aMy/IeTOB, KOTMYECTBO KOTOPBIX 3a-
CTaB/IsgeT IpefIoaraTh pUTyaabHOe Ha3HAYEHNE Y CaMOIo OXKe-
penbsi. KIbIK MUCHIbI OTHOCUTCSA K YMCTY CPaBHUTENbHO HEYaCTO
BCTpeYaeMbIX aMy/eToB. B mosgHeM pycckom onbkiope nuca
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BBICTYIIAeT KaK «KEHCKMI OpavyHbIil CUMBOJI WV KaK OJIMLIETBO-
peHre XUTPOCTI», a € YacTH Tejla MCIIONb30BAINCh B /Te4eOHOI
Maruu. B aToil cBA3YM MIOOOIBITHBIM IIPEHCTABIACTCSA COYeTaHMe
B COCTaBe OJJHOTO OKepPeJIbsl JAHHBIX IOJIBECOK C KJIBIKOM 671aro-
POJHOTO O7IeHs U «Oycamy» 13 ppIObYUX ITO3BOHKOB. OOHapy)XeHMme
IIO3BOHKOB B COCTaBe OXKEpeJbA MO3BONAET TaK)Ke YTOYHUTD MH-
TepIIpeTannio NoJoOHBIX HAXO/[OK, BCTPEYABIINXCA paHee Ha II0-
CeJIEHMAX JAaHHOIO Iepropa.

Kniouesvie cnosa: Lapckuit [Isoper, Touyeso, norpe6eHMe, A3bIvUe-
CTBO.
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The Problem of Wolf Attacks in Modern Reindeer Husbandry
of the Northern Selkups

Olga B. Stepanova

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
stepanova67@mail.ru

Wolves that suddenly appeared on the Upper Taz above the
village. Ratta and in the area of the river Bolshaya Shirta in 2018-
2021 and which caused a surge of anxiety and fear among the
majority of the Upper Taz population, turned out to be a well-
forgotten old scourge for the region. They already terrorized local
reindeer herders in the late 1970s and 1980s. After that, the wolves
disappeared for a long time, but not from all over the territory of
the region. Wolf lairs have been preserved on the river Pokolka —
70 km from the mouth and higher, including part of the territory
of the Verkhne-Tazovsky State Reserve. For a long time, the wolves
did not go beyond the boundaries of this localization, they behaved
relatively quietly, not making a commotion, which is why most of
the inhabitants of the area did not notice them.

The first response of the reindeer herders who suffered from
the wolves was to move them with the herd to another place. When
this measure did not help, and the wolves began to crush the deer
in the heart of the region, the reindeer herders, hastily collecting
a “data bank” on wolf habits, switched to comprehensive protection.
Summer corrals were repaired, reinforced and “decorated” with red
flags, in winter the practice of tying all herds of reindeer to trees
became widespread, camps were no longer left unattended, and
SO on.

The problem of wolves, which is new for the Verkhnetazov
reindeer breeders, was a consequence of a change in migration
routes and a sharp increase in the number of wild reindeer in the
area. In the foreseeable past, no wild reindeer migrated through
the northern Selkup area, which is why there were very few wild
reindeer here. Wild reindeer led the wolves and became their
unwitting allies in attacking domesticated reindeer. The scheme for
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killing domesticated deer is as follows: savages take domesticated
deer with them into the forest, where they, having lost their human
protection, become victims of wolves. When wolves attack, savages
manage to escape, and domestic deer die, since their protective
instincts are poorly developed.

But “helping” the wolves is not the main harm that wild reindeer
inflict on Selkup reindeer herding: domestic reindeer, bitten by
wolves, are incomparably less than those who left their native camp,
joined the savages and remained forever in the forest. Therefore,
the main enemy, the main threat to the Selkup reindeer husbandry,
is not the wolf at all, but the wild reindeer.

Keywords: wolf, reindeer, Selkups.

ITpo6nema HanageHNiT BOTKOB B COBPEMEHHOM OJ/IEHEBOJICTBE
CCBCPHI)IX Ce}IbKYHOB

Onvea bopucosna Cmenarosa

Myseit antpononoruu u sTHorpadun nmennu Ilerpa Bennxoro
(Kyuctxamepa) PAH, Cankr-Iletep6ypr, Poccus, stepanova67@mail.ru

Bornku, BHe3anHo nosBuBIIMecs Ha Bepxaem Tasy Breimte c. Par-
Ta 1 B paitoHe p. bonpuas [lyupTa u BeI3BaBIIMe y OOIBIINHCTBA
BEPXHETA30BCKOI'0 HAaCe/IEHN s BCIUIECK TPEBOTU U CTPaX, OKa3a/IlCh
IS pajioHa XOpOILIO 3a0bITON CTapoit HanacTbio. OHM Y)Ke Teppo-
pU3MPOBaIN MECTHBIX ONIEHEBOJOB B KOoHIEe 1970-x — 1980-x rT.
ITocrne aToro BOJIKM HAOJITO MCYE3/IN, HO HE CO BCell C TePPUTOPUN
paitoHa. Bomuby orosa coxpanunuch Ha p. IIokonbke — B 70 kM
OT YCTbA U BbIllE, BK/II0Yas 4acTh TeppuTopun Bepxne-TazoBcko-
IO TOCY[ApCTBEHHOIO 3alI0BEHMKA. 33 TPaHMIIbI 3TOJ JIOKa/IN3a-
VM BOJIKU JOJITO HE BBIXOAVIN, Be/U Ce6s OTHOCUTENbHO THUXO,
He yCTpayBas IepeIosoXoB, OTYero OO/blIas 4acTb >KUTeNeil
pailoHa VX He 3aMedasia.

ITepBBIM OTBETOM IOCTPAJABLINX OT BOJIKOB OJIEHEBOZIOB OB
UX Ilepees] co CTafioM B ipyroe Mecro. Korja ata Mepa He iomor-
JIa, ¥ BOJIKM CTa/IM JJABUTb OJIEHEN B CepAlie palioHa, OJIeHEBOJbI,
CIIeIIHO coOmpast «6aHK TaHHBIX» O BOTYBMX ITOBA/KAX, IEePeIIN
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K KOMIIJIEKCHON 3amuTe. boImym oTpeMOHTHPOBAHDI, YCU/IEHbI
U «yKpallleHbl» KpaCHBIMM (PIa>KKaMM JIeTHME KOPai, B 3UMHUIA
IIEPUOJ, PACIPOCTPAHM/IACH IIPAKTUKA IIPUBA3BIBAHNA K EPEBbAM
BCeX OJIeHell CTafia, CTOMOMIA epecTanu OCTaB/ATh 6e3 mpu-
CMOTpa U T.JI.

HoBas /11 BepXHETa30BCKMX OJICHEBOJIOB IIpoOJieMa BOJIKOB
CTaja CIefCTBUEM M3MEHEHNA MUTPALIVIOHHBIX MapIIPYTOB U pe3-
KOTO YBEJIMYEHMs B pajloHe YMCIEHHOCTY JUKOro oneHA. B o6o-
3PMMOM IIPOIIJIOM MUTPALIMM JUKOTO OJIEHA 4epe3 palioH Ipo-
JKMBAaHUsA CEBEPHBIX CE/IBKYIIOB HE IPOXOAMIN, OTYErO AMKUX
OJIeHelt 37iech ObIIO COBCeM HeMHOro. JlMKue o/leHu IpuBen 3a
€000 BOJIKOB 1 CTA/I/ XX HEBO/IbHBIMY COIO3HVMKAMM B HAIIaIeHUN
Ha JIOMaIIHuX oneHelr. Cxema yOMeHMs JOMAILIHUX O/IEHENl BbI-
DIAGNAT CIeRYOIM 00pa3oM: IMKapy YBOAAT JOMAIIHNX OJIeHel
¢ coboil B J1€C, Te Te, INIINUBIINCH Y€I0BEYEeCKOI 3alUThI, CTAHO-
BATCA KEPTBOJ BONKOB. [Ipy HanafleHny BONIKOB JUIKapsIM yHaeT-
cs ybexxarb, a JOMAIlHUe OJIeHM TMOHYT, IIOCKOJIbKY 3all[UTHbIE
VHCTVHKTBI Y HUX Pa3BUTHI C/1abo.

Ho «momob» BOJNIKaM He ITIaBHBIV BpeJ], KOTOPbII HAHOCAT
JVIKVE OJIEHU CENIbKYIICKOMY OJIEHEBOACTBY: JIOMAIIHNUX OJIEHE],
3aTpBI3EHHBIX BOJIKAMM, HECPABHEHHO MEHBIIE, Ye€M Te€X, KTO I10-
KUHYJI POffHOE CTOVONIe, IPUCOEANHIICA K AUKAPAM 1 HaBCerza
ocrancs B necy. [IoaToMy ri1aBHbIM Bparom, I71aBHOM yTpoO30it
CENIbKYIICKOTO OJIEHEBOJCTBA ABMAETCSA BOBCE HE BONK, a JUKNI
OJIEHD.

Kniouesovie cnosa: BOJIK, CeBeprIﬁ OJIEHDb, CEJIbKYIIbI.

217



Man and Animals in the Traditional Religious Worldview
of the Bashkirs: Paradoxes of Relationships
Margarita N. Suleymanova

Department of History of the Republic of Bashkortostan,
Archaeology and Ethnology of the Bashkir State University, Ufa, Russia,
suleymanie@mail.ru

Departure with falcons for hunting, Bala-kataitsy, photo by S.I. Rudenko
(from the book of S.I. Rudenko. Bashkirs. Historical and ethnographic
essays/ printed by edition: Rudenko S.I. Bashkirs. Historical and
ethnographic essays. M-L1955. With changes and additions. Ufa:
“Kitap”, 2006. P. 79).

Belesy ¢ cokonmamu Ha oxoty, bama-kararinel, ¢poto C.J1. Pynenko

(n3 kuuru C.J. Pygenko Baurkupst. Vicropuko-stHorpagmdeckie
oyepky/meyaraercs o usganuio: Pygenxo C.J. bamkuper.
Vcropuko-atHorpadmdeckne odepku. M-JI., 1955. C n3meHeHUsIMNI

u pononHennsamu. Yoa: «Kuram», 2006. C. 79).

The report will consider the traditional ideas of the Bashkirs,
in which you can find many paradoxical phenomena associated
with the relationship between man and animals. Perhaps, the
ethnonym «Bashkir» itself is already unique, according to one of
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the most popular versions, meaning «the main wolf» (Turkic
bash — main and kurt — wolf, hence — the main wolf). A similar
relationship was noted with other animals — horse, bear, birds
(swan). Genealogical legends tell about the origin of many ancient
Bashkir tribes and clans from these animals. This phenomenon in
the scientific literature was called totemism, perhaps this was
characteristic of the distant ancestors of the Bashkirs. Many ritual
festivals, magical techniques, ritual actions and beliefs are associated
with animals, some of which have survived to this day in a specific
form. Some of them, for example, archaic ritual festivals such as
«karga butkahi/tuyi» (crow / rook porridge / wedding), «kakuk
saye» (cuckoo tea), are now actively being revived and popularized.
The deep meaning of these ancient rituals, as well as the attitude
towards animals, has long been lost, is not recognised, and is
perceived as a fruit of religious fantasy or magic. But is it really so?
Is it that simple? Or maybe these are manifestations of a higher
degree of conscious attitude to the world around us, which have
come down to us in the form of fairytales, legends, beliefs, and
rituals? An approach in which beliefs and rituals are perceived as
ignorance is, rather, an absolute misunderstanding and isolation
from Nature. Distant ancestors, «ignorant» from the point of view
of modern man, but they treated animals so carefully that they
considered it, for example, obligatory to carry out a ritual after the
hunt, during which they apologized to the spirit of the animal,
perceiving it as an equal, with understanding and feelings. And it
is impossible to imagine such an attitude on the part of modern
hunters, exterminating wild animals in pursuit of their own passion
and greed. The attitude towards animals, reflected in the traditional
worldview, including the Bashkirs, certainly contains invaluable
information, possibly being the key, for example, to restoring
balance and harmony between human life and the environment.

Keywords: Bashkirs, traditional religious beliefs, animals.
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YemoBek U ;KMBOTHbBIE B TpagUIVIOHHOM PpE€INUTNO3HOM
MUPOBO33pEHNN 6a1111<1/[p: mapamoKChl B3alIMOOTHOIIEHU

Mapeapuma Hyzmanosena Cyneiimanosa

Bamkupckuil rocygapcTBeHHBI YHUBEPCUTET, Yda, Pecrrybnuka
Bamkoprocran, Poccus, suleymanie@mail.ru

B mokmage 6yzieT paccMOTpeHBI TPaUIIMOHHBIE [IPeCTaB/IeHIs
OaIIKup, B KOTOPBIX MOKHO HAWTH MHOXXECTBO IapafoKCalTbHbIX
sSIBTIEHMII, CBA3aHHBIX C B3aMMOOTHOLIEHNSIMY Ye/I0BEKa 1 KUBOT-
HbIX. [ToXKasyii, YHMKaTbHBIM SIB/ISIETCS V)K€ caM 3THOHUM «bari-
K/p» 110 OZHON M3 CaMbIX IOMY/ISIPHBIX BepCUil O3HAYAIOIINIT
«ITIABHBIT BONK» (061IeTIopKcK. bash — rmaBHbil u kurt — BoJIK,
OTCIOfa — I/IaBHBII BOZK). [Togo6Hast CBsI3b OTMeYeHa U C APYTu-
MM KMBOTHBIMM — KOHEM, MenBeneM, ntuiamu (nebenp). lenea-
JIOTMYEeCKIe JIET€H/IBI [7IACAT O IMPOUCXOXKAEHNN MHOTHX JpeBHe-
OAIIKMPCKYX I/IeMeH 1 POfIOB OT STHX XXMBOTHBIX. [JaHHOE sIB/IeHNne
B Hay4YHOIT IUTepaType MOMy4nIo Ha3BaHue TOTeMU3Ma, BO3MOXK-
HO, 9TO OBITIO XapaKTepHO [Is AajeKux mpenkos Gaurkup. C xu-
BOTHBIMM CBSI3aHO MHOYXECTBO OOPSI/IOBBIX IPA3HECTB, Marude-
CKMX TIPYEMOB, PUTYa/IbHBIX [€IICTBUII U TOBEPUIL, HEKOTOPbIE 13
KOTOPBIX B IEPEXXNUTOIHOI POpPMe COXPAHWUINCH IO CETOHSIIIHE-
ro nus. OTfenbHble U3 HUX, HALIPUMEp, apXaudHble 0OpsTOBbIe
npasgHectBa Kak «kapra 6yrtkahsi/Tyiibl» (BopoHbs/rpaunHas
Kala/cBazoa), «<K9KyK cajie» (KyKYIIKMH Yaii), HbIHe aKTMBHO BO3-
POXKIAIOTCS ¥ TIOMY/IAPU3UPYIOTCSL. [TyOMHHBIN CMBIC 9TUX PEB-
HMX OOPSIJIOB, KaK 1 OTHOIIEHNUE K KUBOTHBIM, JaBHO yTpadeHsl,
He 0CO3HAIOTCS, Y BOCIIPMHUMAETCS KaK IUIOf PeTUrno3Hoi daH-
Ta3um, MaruA. Ho tak m sTo Ha camom pene? V Tak 1 Bce mpocTo?
A MOXXeT 3TO MPOsIB/IEHNsT BBICOKOJ CTEIeHV OCO3HAHHOTO OTHO-
IIEHNS K OKPY>KaloleMy MIUpY, JOLIeALIVe SO HaC B BU/e CKa30K,
JIeTeH I, TToBepuii, putyanos? Iloxxox, mpyu KOTOPOM BepOBaHMs
U 00psIBI, BOCIPUHIMAIOTCS KaK HEBEXXECTBO — 3TO, CKOpee,
abCOMI0THOE HETIOHNMaHNe 1 OTOPBAHHOCTD OT IIpupopsl. [lanexne
ek, «<HeBeXXeCTBEHHBIe» C TOUKM 3PEHNsI COBPEMEHHOTO YeTio-
BeKa, OIHAKO CTONMb OepeXXHO OTHOCUINCH K XXMBOTHBIM, YTO
CUMTAJIN, HATIPUMEP, 00s13aTe/IbHBIM IIPOBECT OOPSI/] OCTIE OXOTHI,
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B XOJle KOTOPOTO IIPOCW/IN M3BMHEHVSI Y AyXa )KMBOTHOTO, BOC-
IPMHIMAs €70 KaK PaBHOTO, TOHMMAIOIIETO, YyBCTBYOLIero. V He-
BO3MOXKHO IIPEACTABUTD II0ZOOHOrO OTHOIIEHVSI CO CTOPOHBI CO-
BPEMEHHBIX OXOTHVKOB, MCTPeO/IOINX ANKUX 3Bepell B IIOTOHe
3a COOCTBEHHBIM a3aPTOM ¥ ATIHOCTBI0. OTHOLIEHNE K KVBOTHBIM,
Halllefilllee OTPaKeHVe B TPAJVLMOHHOM MUPOBO33PEHNN, B TOM
qyciIe ¥ OaIIKup, 6e3yC/IOBHO COIEP>KNT OecrieHHY0 nHdpopMaluio,
BO3MO>KHO, SIB/ISIOIIYIOCS K/IIOYOM, HAaIIPYMep, K BOCCTAHOBJIEHIIO
paBHOBeCHs U TAPMOHUM B )KVM3HY Ye/TOBEKa ¥ OKPY’KAIOIIell ero
CperblL.

Kniouesvte cnosa: GAIKUPBI, TPAJULIMOHHbIE PEIUTIO3HbIE TIPefi-
CTaBJIeHMsI, )KBOTHBIE.
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Sonic Aspects of the Human-Animal Relationship

Galina B. Sychenko
AIE, Rome, Italy, sytchenko@mail.ru

Morin khor’bi ‘Horse sticks’ — Buriat shaman’s sound tool

(Between the Worlds: Shamanism of Peoples of Siberia. Catalogue.
Moscow: Khudozhnik i Kniga, 2006. P. 178).

Mopun xopb6u ‘KoHHbIe TpOCTI' — 3BYKOBOE Opyzue OypsATCKIUX
mamaHoB (Ha rpanu mupos. lllamannsm Hapopos Cubupn. Karanor.
Mocksa: XynoxxHuK u kanra, 2006. C. 178).

Sound, sounding is one of the main modes of communication,
involving not only humans but also non-human agents (personified
natural objects, spirits, deities, etc.). Among the latter, animals
occupy perhaps the most important place, being essential vital
objects: first as sources of danger (wild animals), then as sources
of food and well-being (wild and domesticated animals), finally as
friends, partners and companions (pets).

The sonic aspects cover a wide range, from the simplest signals
(beckoning, sound imitation) to the epic canvases (so-called “beast
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epic”). The pragmatic, symbolic, aesthetic and emotional functions
of such communication are often based on the imitation of the
animal voice, driven by the human desire to “speak the language
of the animal” — above all to be understood by it.

The report aims to identify and analyse some of the sonic
aspects of the human-animal relationship and to demonstrate
examples of such communication.

Keywords: sonic communication, voice, animals’ sounds.

3BYKOBbI€ aCIIeKTbl B3aIMOOTHOILEHUIT IIOfeli M >KINBOTHBIX
Tanuna bopucosua Coruerko
AIE, Pum, Vrtanus, sytchenko@mail.ru

3BYK, 3By4aHue — OAMH M3 OCHOBHBIX CIIOCOOOB OO0IeHMS,
YyYaCTHUKAaMU KOTOPOTO SIBJISIIOTCSI He TONBKO JIOfU, HO 1 He-
JesloBedecKue CyObeKThl (mepcoHnduuupoBaHHble IPUPOLHbIE
00BeKThI, fyxu, 6oxecTBa U T.1.). Cpeay MOCIeHNX KMBOTHbIE
3aHVMMAIOT eJIBa I He CaMOe BaKHOE MECTO, BBICTYIIAs He3aMeHN-
MBIMM >KM3HEHHO BaXKHBIMI O00beKTaMI: CHa4Yala KaK MCTOYHMUKI
ornacHoCTH (IMKye >KMBOTHBIE), 3aTeM KaK MCTOYHMKI I U 671a-
rococtosuusA (uKue 1 OfOMallIHeHHbIe >KIMBOTHBIE), HAKOHEL, KaK
IPY3bsi, HAPTHEPHI ¥ KOMIIAHBOHBI (JOMAIIHIE )KUBOTHbIE).

3ByKOBbI€ aCHEKTHI OXBATHIBAIOT IINPOKOE IPOCTPAHCTBO: OT
OPOCTENIINX CUTHATOB ([OA3bIBAHNUS, 3BYKOIIOAPAXKAHMS) [1O
AMMYECKUX HOMOTeH (TaK Ha3bIBAEMBbIIT «KMBOTHBIIT 31I0C»). [Tpar-
MaTU4ecKue, CUMBOIMYECKIE, ICTETUYECKIE M SMOILIOHAIbHbIE
GbyHKIMM TaKOTO OOIIeHNs YaCTO OCHOBAHBI HA MMUTALIMY TOOCA
JKMBOTHOTO, BBI3BAHHOI CTPEM/IEHIEM Ye/IOBEKA «TOBOPUTH Ha
sI3BIKE )KMBOTHOTO» — IIPEX/ie BCETO, YTOOBI OBITh MM IIOHSTBIM.

JloK/taj; MMeeT 11e/1bI0 BBISIBUTD I IIPOAHAIM3MPOBATh HEKOTO-
pble 3BYKOBbIE aCIIEKThI B3aVMOOTHOIIIEHNIT YelOBEKa I KMBOTHBIX
¥ TI0Ka3aTh MPYMePbI TAKOTO OOIeHNS.

Knwuesvie cnosa: 3BYKOBasi KOMMYHMKaNNA, TOIOC, 3BYK! JXKMBOT-
HbIX.
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Arctic Foxes, Reindeer and Humans:
Human-wildlife Conflicts in Yamal
Alexandra N. Terekhina, Alexander I. Volkovitskiy

Arctic Research Station, Institute of Plant and Animal Ecology Ural
Branch of the RAS, Labytnangi, Russia, terekhina.yamal@gmail.com

Nenets herder during calving in Yamal. Photo by A.Volkovitskiy, 2015.
Henenxuii mactyx Bo BpeMs oTena Ha fImane. @oro A. Bonkosuixoro,
2015.

Numerous problematic cases of human — wildlife interactions
are described in terms of human-wildlife conflict or human-wildlife
coexistence in social anthropological papers. The majority of such
situations refers to predators damaging domestic herds or
threatening humans. Despite the fact that predators are named as
a source of damage the growing social tensities are connected with
conflicts between different stakeholders: herders, conservationists,
authorities, hunters and other actors. The presentation focuses on
the problem of arctic foxes’ predation on domestic reindeer calves
during calving on the Yamal Peninsula which has emerged in the
last years. Until the 1990s the Yamalo-Nenets Autonomous Okrug
as all the Soviet North were involved in large-scale fur hunting and
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the solid part of indigenous peoples were employed as hunters. For
the last 30 years arctic fox fur is used only for decoration of
traditional clothes. Arctic fox hunting for new borne calves is not
a new phenomenon and has been described in literature and in
reindeer herders’ narratives. Although only in 2017-2018 the tundra
people started to assess this predation as a real problem connected
with the increase of the arctic fox population. We are presenting
the results of the interdisciplinary study which was conducted in
the areas of the two ecological research stations: “Erkuta” in the
southern Yamal and “Sabetta” in the north. The presentation
discusses the various aspects influencing the appearance of the
conflict interactions between arctic fox, reindeerand humans.

Keywords: arctic fox, Yamal, nenets, reindeer herding, human-
wildlife conflict.

Ilecupr-oneHu-mromm:

KOH(INKT «4enoBeK-guKas npupoga» Ha SImane
Anekcanopa Hukonaesna Tepéxumna, Anexcanop VMeopesuu
Bonkosuuyxuti

ApKTHUecKkuil Hay4HO-JCCIe0BaTe/IbCKNUIT cTanoHap VHcTuryTa

9KOJIOTUM PacTeHMIT 11 XUBOTHBIX YpanbcKoro oTmenenns PAH,
JIabsrTHaury, Poccus, terekhina.yamal@gmail.com

[l1s1 MHOTUX IIPOOIEMHBIX CUTYaLMil B3aMMOJEVICTBIS Yero-
BeKa U AMKNX )XMBOTHBIX B HAay4HOJl JIMTepaType UCIONIb3yeTCs
tepmyH human-wildlife conflict nm, B coBpemeHHBIX colmanpHO-
aHTpomonorndyecknx paborax — human-wildlife coexistence.
BosnbInas 4acTh ONMCAaHHBIX CTy4YaeB CBA3aHA C XUITHUKAMM, IPU-
HOCAIIVIMYU YPOH JOMAITHEMY CKOTY VIV HEIIOCPE[CTBEHHO YeyIo-
BeKy. HecMOTpsl Ha TO, YTO MCTOYHMKOM IIPMHOCUMOTO «BpEMa»
Ha3bIBAIOTCS XUIHbIE XMBOTHbIE, BO3HMKAIOMIAA 3a4acTy0 0b1ie-
CTBEHHAs HAIIPSDKEHHOCTD CBA3aHA C KOH(IMKTOM MEXY Pa3HbI-
M CTeJIKXO/IfIepaMit: CKOTOBOJAM, 3003aIUTHIKAMM, IPABUTE/Ib-
CTBOM, OXOTHVKAaMM U PYTUMM aKTopamu. [Iokaaj mocBslleH
npo6ieMe XMIHIYECTBA ITeClja B EPHOJ, OTeIa JOMAIIHUX CeBep-
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HBIX OJIEHEI Ha IOMyoCTpoBe fMajl, ocTpo NpOosBUBIIECA B IO-
cnegHue roubl. 1o 1990-x rogoB B Amano-HeHengkom aBTOHOMHOM
OKpyre, Kak 1 1o Bcemy CeBepy, BeJICSl aKTUBHBII IIyIIHWHOI
IIPOMBICEI, ¥ 3HAYNTe/IbHAsA YaCTh KOPEHHOTO HaceleHns pabora-
JIa OXOTHMKAMU-3arOTOBUTEIAMN. B HacToAlLee BpeMs, yKe IIOYTH
TPUALIATD JIET, MeX IeClia VICIIONb3YeTCSA TONbKO /A IINUThA TPa-
DVLVMOHHOM ofexpbl. Hamamennsa mecnos Ha HOBOPOXXIEHHBIX
TE/IAT BO BPeMs OTe/Ia He SIB/IAIOTCA HOBBIM SIBJICHUEM 1 QUTYpU-
PYIOT KaK B Hay4HOJ JIUTEPATYPe, TaK U B PacCKa3ax CaMIX OJle-
HepofloB. OpiHako B 2017-2018 IT. TYH/POBMKM Hayaly XapakTe-
pU30BaTh XMIIHNYECTBO aPKTUYECKOTO /IMCA KaK PeajbHYIO
po6seMy, CBA3aHHYIO C POCTOM YMC/IEHHOCTY XMIHUKOB. [Tpep-
CTaBJIEHHbIE PE3Y/IbTAThl — YaCTh MEXIUCIUIUIMHAPHOIO MCCIIe-
TOBaHNA, IPOBOAVBLIETOCA B PailOHAX ABYX 3KOTOTMYECKUX CTa-
nuonapoB «Epkyra» u «CabeTTa», pacrono>KeHHBIX B I0XKHOI
4acTy ITONTyoCTpoBa SIMan 1 Ha ceBepe, PAROM C IPOMBIIIJIEHHBIM
nocenkom Caberra. B foxmaze 6ynyT paccMoTpeHsl pasHble dax-
TOPBI, BIVAILINE HA BO3HMKHOBEHVE aHHOTO KOHQIMKTHOTO
B3aMMOJEVICTBIA ITE€CELl-0/IEHb-Ye0BEK.

Knioueswvie cnosa: necen, Sman, HEHIIbI, OJICHEBOACTBO.
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Dialectic Oppositions. Wild and Domesticated Animals
as Represented in Himalayan Indigenous Folklore

Davide Torri

Sapienza University of Rome, Rome, Italy, davide.torri@uniromal.it

Goat. Valley of Helambu (Nepal). Photo by D. Torri.
Kosa. Jonmnna Xenam6y (Henan). oro JI. Toppu.

The present paper will address the role and function of wild
and domesticated animals in the folklore of some indigenous groups
of the Himalayan regions of India and Nepal. In the folklore,
mythology, worldview, and ritual praxis of many indigenous people
of the region, animals are in fact widely represented as companion
species, antagonists, ancestors, or competitors constantly engaging
with human beings in a multiplicity of contexts. In particular, this
paper will take into account the topics of animals in origin or
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emergence myths, the function of animals as owners / keepers of
dangerous / endangered ecological niches (high pastures, forests,
ponds etc.) in local narratives, and their role in productive activities
(hunting, husbandry, agriculture). The examples and case studies
presented here will cover Western Himalaya (Pakistan, India),
Central Himalaya (Nepal) and Eastern Himalaya (India), in order
to map continuities and discontinuities characterizing the complex
pattern of relationships and productive entanglements between
humans and other animals, encompassing several political borders,
diverse ecological zones and numerous cultures. More specifically,
the paper will analyze materials linked to shamanic religious
complexes still existing in these regions, despite the overarching
influence of major religions (i.e. Hinduism, Buddhism, etc.). It is
among the indigenous groups that we find, in fact, a rich and
variegated repertoire of narratives embedding a specific knowledge
about the local fauna.

Keywords: indigenous, folklore, mythology, Himalaya, animals.

JmaneKTnKa mpoTNBONOI0KHOCTEI.
HI/IKI/IC " OJOMAIIIHCHHBbIC )KUBOTHBIC,
npefcTaBlIeHHbIe B (OIBKIOpPe KOPEHHBIX HapoaoB ImanaeB

Hasude Toppu

Pumcknit ynusepcuter «Jla Canuennar, Pum, Yranus,
davide.torri@uniromal.it

B maHHOIT cTaTbe 6yIyT pacCMOTpPEHbI PO/Ib M PYHKIUM JUKIX
Y JOMalIHMX >KMBOTHBIX B (POIBK/IOPE HEKOTOPHIX KOPEHHBIX
TPYIII TMMajaiickux pernoHoB VMuauu n Henama. B donbkiope,
M1(OIOrnY, MUPOBO33PEHNN U PUTYAIbHON NMPaKTMKe MHOIMX
KOPEHHBIX JKUTe/Iell perMoHa >XMBOTHBIE HIMPOKO IPeNCTaBIeHbI
KaK KOMIIAHbOHDI, aHTaTOHMCTDI, IPEAKN V1M KOHKYPEHTBI, I10-
CTOSIHHO B3aMMOJIEJICTBYIOIIME C JIIO[bMI B CaMbIX Pa3HBIX KOH-
TeKCTaX. B yacTHOCTH, B 3TOM HOKIafe OYAyT pacCMOTPEHbI TeMbI
KVBOTHBIX B MU(}axX O MPOUCXOXKAEHUY VIV BOSHUKHOBEHNN,
(GYHKIMA )KMBOTHBIX KaK BJIajie/blieB / XpaHUTe/Nell ONacHBIX /
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HaXOJAIVXCA IOJ, YTPO30il MCYe3HOBEHMs KOMIOTMYECKMX HMII
(BbICOTHBIE TACTONIIIA, JIeCa, IPYABI U T. /I.) B MECTHBIX IIPeJaHuAX
U VX POJIb B IPOVM3BOJCTBEHHOI IesITeIbHOCTY (0XOTa, )KMBOTHO-
BOJICTBO, CE/bCKOE X0351CTBO). [IpuMepsl U TeMaTudecKue 1c-
CJIeflOBaHI, IIPECTaB/ICHHBIE 37eCh, OYIyT OXBAaTbIBAaTh 3allajIHble
Immanan (ITakucran, Vupns), Hentpanpusie [mmanan (Hemam)
u Bocrounsie [nmanan (VIHams), ¢ 117110 OTOOPA3UTD IIPEEMCTBEH-
HOCTb ¥ HEOJHOPOJHOCTD, XapaKTepU3yIOlllie CI0XHBI 00pasell
B3a/IMOOTHOILIEHWII Y IIPOJYKTUBHBIX CBA3€I MEXY JIIOIbMI U KN~
BOTHBIMM B 3TOM PETMOHe, OXBATBIBAIOII[EM HECKOIBKO ITO/IUTIYe-
CKMX TPaHNL], pas/IyHble 9KOJIOTMYECKIIe 30HBI ¥ MHOTOUVCTIEHHbIE
KyZABTYpbL. B wacTHOCTH, B HOK/Iaze OYAYT IpOaHA/IN3MPOBAHBI
MaTtepuabl, CBI3aHHbIE C MIAMAHCKVIMI Pe/IUTYIO3HBIMIU KOMIIIEK-
cami, BCe ellje CYLIeCTBYIOIVIMU B 9TUX pailOHaX, HECMOTpPA Ha
BceoObeMIIIONee BIVSAHNE OCHOBHBIX Pe/TUTuii (HapuMep, NHAY-
usMa, 6ynaysMa 1 T. fi.). VIMEHHO y KOpeHHbIX HapOIOB MBI Ha-
X0AMM 6Oorarbiil ¥ pasHOOOPA3HBIl penepTyap IOBeCTBOBAHUIA,
BK/TIOYAOIVIX KOHKPETHBIE 3HAaHMA O MECTHOII (hayHe.

Kntouesvie cnosa: KopeHHbIe HApOAbI, PONBKIOP, Mudonorus, [n-
Majial, >KMBOTHBbIE.
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Kaluga, Chum Salmon and a Fish Skin Robe:
Fish in the Cultures of the Indigenous Peoples
of the Lower Amur, Sakhalin and Kamchatka

Veronika G. Tselichsheva

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS / Saint Petersburg State University
of Industrial Technologies and Design, Saint Petersburg, Russia,
nics3@yandex.ru

The work of the Nanai artist N. U “Seven”
Pa6ota Hanaiickoro xygoxuuka H. ¥ “Copan’”.

Fishing is an important component of both traditional practices

and modern life of the indigenous population of the Lower Amur,
Sakhalin and Kamchatka. The unique Kaluga passable spawning
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pink salmon and chum salmon, even ordinary crucians and
minnows are the heroes of myths and fairy tales. In the past, fish
served as food for people and dogs, as a material for clothing and
shoes. Glue and medicines were made from it. Today, fishing is an
object of politics and law.

Successful fishing is impossible without a fine knowledge of the
rhythms of life of the fish fauna of the Amur and the seas that wash
the shores of Sakhalin and Kamchatka. Economic models based on
natural cycles and intergroup interactions were common in the
traditional past and today. The report will focus on the knowledge
about the «time offishes».

Keywords: Kaluga, chum salmon and a fish skin robe: fish in the
cultures of the indigenous peoples of the Lower Amur, Sakhalin
and Kamchatka.

Kanyra, keta u xanat u3s pbiObeil KO>KI: ppIObI B KYIbTypax
KopeHHbIX Hapogos HinknHero Amypa, Caxammaa n Kamyatkn

Beponuxa lennaovesna Llenuwiesa

Myseit anTpononorun u stHorpagyy umenu Ilerpa Benyxoro
(Kyncrkamepa) PAH / Bricuras IIKoja TeXHOJIOTUY 1 9HEPTeTUKI,
Cankr-Iletep6yprckuit rocyfapCTBEeHHBINT YHIUBEPCUTET
IIPOMBIIJIEHHBIX TeXHOIOIMII U au3aiiHa, CaHkt-IleTepOypr, Poccns,
nics3@yandex.ru

Pp160/10BCTBO SABIIACTCA BaXKHON COCTABIIAOIIEH KaK TPamy-
LMIOHHBIX IIPAKTHK, TaK I COBPEMEHHOII >KI3HY KOPEHHOro Hace-
nenua Hmwxnero Amypa, Caxanuua n KamyaTkyu. YHUKaIbHas
KaJIyTa, IPOXOJHbIe HePeCTOBbIe TOpOyIIa 11 KeTa, Aa)ke OOBIYHbIE
Kapach U IecKapb ABJIAIOTCA repossMu M oB 1 CKasok. B mpouriom
pbIba CITy>KuIa INIelt 1A JIIofieit 1 co6akK, MaTepyaToM IJIs OfeX-
nbl v 06yBu. VI3 Hee m3roraBnuBamm Kieit n nekapcrsa. CerogHs
PBIOOTIOBCTBO — OOBEKT NOMUTYKY U IIpaBa.

YcnemrHoe pbI60O/IOBCTBO HEBO3MOXKHO 03 TOHKOTO 3HaHUA
PUTMOB >KM3HU PbIOHON (ayHBl AMypa U MOpeli, OMBIBAIOLIVX
6epera Caxamua n Kamuarky. KoHOMMYeCKMEe MOJIe/N, OCHOBAH-
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Hble Ha IPUPOJHON IVKIMYHOCTU U MEXTPYIIIOBBIX B3alMO-
IeVICTBUSAX, OBIINM PACIPOCTPAHEHB B TPAAMIIMOHHOM IIPOLIIOM
u ceropHs. Ha 3HaHUAX 0 «BpeMeHM pbIO» OyHeT Clie/laH aKIleHT
B JOKJIAJIE.

Kntouesvie cnosa: KopeHHbIe HapOAbI, TPAAUIMOHHOE IPUPOLIO-
HI0/Ib30BaHIe, PHIOOIOBCTBO.
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The Peacock as the Bird of Paradise: a Comparative Study
Yaroslav V. Vassilkov

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
yavass011@gmail.com

Peacocks as psychopomps. Painting on a ceramic funerary urn.
Cemetery H culture (Late Harappa, 1900-1300 BC).

I[TaB/myHBI, YHOCALIME Ty yMepinx. Pocimch norpe6anbHOil YpHBL
Kynbrypa nospgHexapanickoro morunbauka H, 1900-1300 rr. o H.3.

In India the peacock was domesticated and exported to Sumer
as early as at the times of the Indus Valley Civilization. We learn
about mythological ideas connected with it from Its representations
on the funerary urns of the “Late Harappan” Cemetery H culture;
peacocks are depicted as birds conducting souls to the other world.
The peacock’s ability to kill and eat serpents but remain immune
to poisoning, gave rise to the idea of its link with immortality and
the rebirth. The spread of soteriological religions placing the highest
value on the cessation of any kind of rebirth, moved the image of
the peacock as a psychopomp to the periphery of Indian culture.
In Classical poetry of India, a link between the peacock and the

233



rain season comes to the fore, the peacock’s «dance» being
associated with renewal of life, fertility and the seasonal awakening
of sexual desire. In Visnuism, the peacock is a constant witness of
Krsna’s love games, it is always present both in Vaikuntha, the
heavenly paradise, and in Vrndavana, the earthly one. In the middle
of the 1st millennium CE the peacock moved to Greece via Persia,
and later, to Rome. The mythology of the peacock forming in the
world of ancient Greece and Rome shared the basic motifs with the
archaic mythology of India. The peacock became the sacred bird
linked with the ideas of metemphsychosis and the immortality of
the soul. In Roman empire the peacock was a bird of the empress,
while the eagle — a symbol of the emperor. After the empress’ death
the peacock was thought to carry her away to heaven. Christianity
turned the image of the peacock into an important symbol linked
with the immortality of the soul, resurrection, the mystery of com-
munion and the bliss in paradise. In the present paper we aim to
establish factors that might have contributed to the formation of
similar peacock mythologies in different regions of the world even
in a case when any direct borrowing can be excluded.

Keywords: peacock, psychopomp, paradise, Indian mythology,
comparative mythology.

ITaBnuH Kak pajicKad NTHUIIA: CPABHUTEIbHOE MCCIEJOBaHIIEe
Apocnas Brnadumuposuu Bacunvkos

Myseit antpononoruu u sTHorpadun nmennu Iletpa Bennxoro
(Kyucrxamepa) PAH, Caukr-Iletep6ypr, Poccus, yavassOll@gmail.com

B Mupuy nmaBnyH ObUT OfOMAIIHEH 1 9Kcnoptuposasncs B Ily-
Mep elle B Tepuoy Xapanickoi nusumsanyy. O cBA3aHHBIX C HUM
M1OTOTMYECKVIX TIPEACTABICHNAX CBUIETENbCTBYIOT N300paxe-
HJA Ha IOrpebanbHbIX YpHaX MO3JHEXaPAIICKON «KYIbTYPbI
MOTMJIbHUKA 3i14», Ifle MaBJAMHbBI NPeJCTABIeHbl YHOCAIMMU
B MHON MMp gyun yMmepmnx. CIoco6HOCTb IaBauHa youBaTh
U IOeJaTh 3Mell, 0CTaBasACh HeyA3BMMbBIM [/ A/la, IOPOXK/aa
UJIEI0 O CBA3M ero ¢ 6eccMepTiieM U HOBBIM poXkaeHMeM. Pacrpo-
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CTpaHEHMe COTEPMONIOTMYECKUX PEIUTHIA, YTBEP)KJABIIMX B Kade-
CTBE€ BbICIIEN [JIEHHOCTY IIPEKpallleHe BCAKUX POXKIEHNI, IIOTeC-
HIIO 00pa3 IaB/IMHA-ICUXOIOMIIA Ha mepudepuio MHANICKOIN
KYy/IbTYpBl. B 1103311 Ha IepBhIl IIaH BBIXOAUT CBA3b ITaBIMHA
Ul €TO «TaHLIa» C MYCCOHHBIM OOHOBJIEHVEM IPUPOJbI, IIOKOPO-
IVEeM 3eM/IM, KOTOPOE MPUHOCUT JJOXKJb U C «BECEHHUM» IIPOSAB-
JIeHMeM TI000BHOTO BJIeYeHMs. B BUIIHYyM3Me IaBIMH — Heus-
MEHHBII CBUIETe/Ib T00OBHBIX UIP KpPUIIHBI, IPUCYTCTBYIOLNI
KakK B HeOeCHOM pato BaiikyHTXe, TaK 1 B 3eMHOM — BpuHpaBaHe.
B cepenune I Toic. maBnuH nonapgaet B Ipennto, nosguee — B Pum.
AnTryHas MUQOJIOTYA MaB/INHA CXOHA C IPeCTaBIeHUAMN UH-
puiickoit apxauky. OH CTAHOBUTCS CBAIIEHHOI ITUIIE IpedecKoit
Tepol n puMckoit FOHOHBI, CBSA3aH ¢ UeAMM METEMIICHX03a U bec-
cMepTys pyum. B mospgHem Pume maBimH O6bUT NTHIIEN MMITEpa-
TpuLbl (open — mmieparopa). [locie cmepTu MMIepaTpuLpl ee
YHOCUJI B HeOeCHbIII MUpP NaBIMH. XPUCTUAHCTBO IIPEBPATUIO
00pas IaB/IMHa B OFVIH U3 BaYKHENIIVX CYMBOJIOB, CONPSKEHHDII
C TaKMMU MOHATHUAMY, KaK 6eccMepTue JyIIy, BOCKpeceHnue, Ta-
MHCTBO NPUYAIIeHNA ¥ IOCMePTHOE 6/1a)KeHCTBO B pato. B foka-
Jie CTaBUTCA 3a/ja4a OTBETUTb HA BOIPOC: KaKye (GaKTOPbl MOI/IN
COJIeliCTBOBATb (POPMUPOBAHMIO CXOIHBIX MM(OIOrMII ITaB/INHA
B PasHBIX PErvMOHaxX Mypa B TOM CIIy4ae, KOTfja IIpsAMOe 3a/IMCTBO-
BaHle MOXXHO CUUTATb MCKIIOYEHHbIM?

Kniouesvie cnosa: naBmyH, ICUXOIIOMII, pait, MHAMIICKas Mudoro-
Ui, CpaBHUTEIbHAS MUQOTIOTH.
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Keen Zoological Observation, not Symbolic Exploitation.
Group Animal Scenes on the Carved Chlorite Artifacts of the
Halil Rud Civilization (Kerman, Iran, 3rd Millennium BC)

Massimo Vidale

University of Padua, Padua, Italy, mass.vidale@gmail.com

A chlorite carved vessel of the Halil Rud civilization, private collection.
About 2500 BC (Jiroft, Kerman, Iran).

Pe3HoI1 XTTOpUTOBBIIT cOCyR KynbTypsl Xamnt Pyx (Ixupodt), acTHOe
cobpanne. Oxoso 2500 r. go H.9. (xupodrt, nposunuus Kepman, Vpan).

The ongoing exploration and interpretation of the rich visual
repertory which appears on the famous carved chlorite artefacts of
the Halil Rud Civilization (Kerman, Iran, mid-3rd millennium BC)
suggests that the involved craftsmen and users did not saw some
of the animals of the nearby ecological niches as static symbols of
human values or identities. Rather, they carefully observed and
understood some crucial aspects of animal interaction (among
different species, and within groups of animals of the same species),
and used the models thus gathered for expressing complex
metaphors of socio-economic interest. These artifacts, ultimately,
support the notion that the inhabitants of the earliest cities of
Middle Asia, in the early Bronze age, had an ecological understanding
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of the already dramatic changes brought about by incipient
urbanism in their delicate ecosystems, impacted by a growing
aridification.

Keywords: Halil Rud civilization, Jiroft, Bronze age Iran, animal
iconography.

BHuMarenbHOe 30010IMYeCKOe HAOTIOEHNE, a4 He
CHMBOINYeCKas IKCImyaranys. [pynmoBsie CiieHbI JKMBOTHBIX
Ha pPe3HbIX XIOPUTOBBIX apTedaKTax KynbTypsl Xammn Pyx
(I>xupodT, npoennnna Kepman, Vipan,

3-e ThICAYEIeTHE N0 H.3.)

Maccumo Budane

Yunsepcurer Iangym, ITagys, Vtanusa, mass.vidale@gmail.com

Hacrosmee nccnegosanme, onupasach Ha MHTEPIPETALNIO
MHOTOYVC/IEHHBIX M300pa)keHMiI Ha 3HAMEHUTDBIX PE3HbIX XTOpH-
TOBBIX apTedaKTax, IPYHALIEKAIVX KyIbType JOMNHbI XavI-
Pyn (Ibxupodt, nposunums Kepman, Vpas, cepenyna 3-ro Thics-
4e/leTUA [0 H. 3.), IPEAIIoaraeT, YTO M3TOTOBUBILNE IIPEIMETDI
MacTepa ¥ MOIb30BaBLINMECS VMM JIIO[YU He BCerfla BUJEIN B JKU-
BOTHBIX O/IVDKANIINX IPUPOIHBIX 30H YCTONYMBBIE CMBOJIBI de-
JIOBeYeCKNX IleHHOCTell. CKopee, OHM BHUMATEIbHO HAO/TIOfa/ 3a
JKUBOTHBIMU 1 TIBITA/INCh IOHATb HEKOTOPbIE K/II0YeBbIe aCIIeKThI
B3aVIMOJIEVICTBA MKy HUMY (MEXIy PasHBIMM BUJJAMM U BHYTPU
TPYIII XMBOTHBIX OffHOTO M TOTO K€ BMJA) M UCIO/Ib30BAJIN II0-
CTpOEHHBIe TaKMM 00pasoM Mopenu st GOpMYIMPOBAHNS KOM-
IUIEKCHBIX MeTaop COLMATbHO-9KOHOMIYECKOIT cepbl. XapakTep
U300paKeHNIl, B KOHEYHOM CUeTe, IOAJePKIBaeT MHEHME O TOM,
YTO KUTeNu ApeBHelmux ropogos CpenHero BocToka B amoxy
paHHell OPOH3bI B 9KOIOTMYECKOM K/IIoue MOHVMMAIN IIPOUCXOZ -
1iye fpaMaTiyecKue M3MeHEHM s, BbI3BaHHbIE 3aPOXKIA0MIMMCA
ypOaHU3MOM B XPYIKMX 9KOCHCTEMAX, HONABIINX IOJ] BO3/IE/ICTBIE
pacTylleil apuanu3anun.

Kniouesvie cnosa: xynsrypa Xamn Pyp (Ixupodr), smoxa 6poH3sI
B VpaHe, ukoHorpagus >XMBOTHBIX.
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Cat Worship among the Kazym Khanty:
To Question the Permian Component in Khanty Culture

Tatyana V. Voldina, Irina M. Moldanova

Ob-Ugric Institute of Applied Researches and Development,
Khanty-Mansiysk, Russia, tatyanavoldina@yandex.ru

One of the most revered patron spirits of the Khanty people is
the Kazym Goddess (Vut-imi, Kasum-naj). Residents of the Kazym
River call her Pupi S’asi ‘(holy) spirit grandmother’ The story of the
life path of the Goddess is contained in the legends and sacred songs
of the Kazym Khanty, it reflects contacts with neighboring ethnic
groups — the Sosva Mansi and the Nenets, and also indicates
constant migrations and the development of new territories.

Also, the Kazym people themselves differ from other local
groups by their mobility and active development of territories.

As well as other patron spirits of the Ob-Ugric peoples Kasum-
naj has her own zoomorphic images, the main one being the image
of a black cat with a white chest. The description of this sacred
animal can be found in folklore: RoxenoA kit'i jemono) aj xor-jo
‘I turned into a little cat with white chest’; Sa\ta, in imi noxemilas-
moxemilas, piti kat'i xora jis ‘A woman twirled, twisted and turned
into a black cat’; Piti kat'i — §it in Wit imen, Aiw §i xora $i
juwemilos ‘A black cat is the image that Vut-imi took. According
to mythological legends, it was in this image that the goddess was
able to hide from persecution, and representatives of this local
group, accordingly, show special respect for cats.

The sacred name of a cat is kan’ (in Permian: ‘cat, compare with
Khanty kati). It indicates the Permian origin of this cult. As we
know, the formation of the Ugric and Perm peoples is a long
historical path with constant waves of migrations that periodically
took place in the forest zone of the Ural and Trans-Urals. The
Permian component is clearly visible in the culture of the Kazym
Khanty.

Until recently, the Kazym Khanty had a special language for
communication with cats. They added a syllable -jan to the end of
words. For example, when the owners addressed a pet, they could
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say: “Kati-jan, jam pojk poiki-jan” (‘Cat-jan, say your good prayer-
jar’).

The report considers the main features of cat worship among
the Kazym Khanty in comparison with the data on the Permian
peoples: ritual and folklore materials, and the lexical layer.

Keywords: Kazym Khanty, cat worship, Permian component.

IloynTaHMe KOMKM y Ka3bIMCKIX XaHTOB:
K BOIIPOCY O IIEPMCKOM KOMIIOHEHTe
B XaHTBIVICKOI KyIbType

Tamovsina Brnaoumuposra Bonouna,
Wpuna Maxcumosra Mondarosea

O6CKO-yrOpCKIit MHCTUTYT IPVKIAJHBIX UCCTIEROBAHMIT U pa3paboToK,
Xantsl-Mancuiick, Poccns, tatyanavoldina@yandex.ru

OpHVM 13 TOYNTaeMBIX B XaHTBIICKOM HapOfie JYXOB-IIOKPO-
Buteneit spnsercsa Kaspimckas 6orunsa (Vut-imi, Kasum-naj,
Kasum-imi). )Knurtenn p. Kaspim HasbiBaror eé Pupi Sasi ‘myx (cBs-
tas1) 6abymka. VcTopus KM3HEHHOTO IyTU OOTMHY COZIeP)KUTCS
B JIET€H/aX U CBSILIEHHBIX IECHIX Ka3bIMCKMX XaHTOB, OTpaKaeT
KOHTAKTbI C COCEHIMY 3THINYECKVMI TPYIIIAaMI — COCbBUHCKIM-
MJ MaHCH U HEHIIAMU, @ TAK)XKe YKa3bIBaeT Ha IIOCTOSTHHbIE MUTPa-
LM ¥ OCBOEHNE HOBBIX TeppUTOpMit. Takke M caMy KasbIMIIbI
OT/IMYAIOTCA OT APYIUX JIOKAIBHBIX TPYIIII CBOEI MOOMIBHOCTDHIO
¥ aKTMBHBIM OCBOEHIEM TEPPUTOPUIL.

Kak n gpyrie fyxu-mokpoBuTenn 06CKO-YTOPCKMX HApPOMOB,
Kasum-naj nmeeT cBou 300MOpdHBIe 06pa3bl, OCHOBHBIM U3 KO-
TOPBIX sBJsETCs 06pa3 4épHoil Gemorpyznoit komku. Omycanne
9TOTO CBSIEHHOTO XMBOTHOIO MOXXHO BCTPETUTH B (OIBKIOpE:
RoxanaA kit'i jemoano aj x0r-jo ‘Benmorpymoit ManeHbKOII KOIIKO
o6epHynacy’; Silta, in imi noxemilas-moyemilas, piti kit'i yora jis
Kenumua noxpyTmnach, moBepTenach, IpuHsIa 06pas 4epHOTo
kora’; Pitl kat'i — it in Wit imen, Aiiw §i xora §i juwemilss “Hep-
HBIIl KOT — 00pas, KoTopblil npuHuMana Vut-imi. CormacHo mMu-
(dhoornuecknM cKasaHMsIM MMEHHO B 9TOM oOpase 6OrMHs cMOIIa
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CKPBITBCS OT IIPeC/IeOBAHIS, Y IIPECTABUTENN TaHHOI JIOKaTIbHO
TPYIIIBI COOTBETCTBEHHO OKa3bIBAIOT 0CO00E IOYTEHME KOILIKAM.

CakpanpHOe HasBaHMe KOIKM — kan’ (mepm.: ‘KolIKa, CpaBHU
xaHT.: kati) ykaspiBaeT Ha IepMCKOe IPOMCXOXKJEHNE TaHHOTO
Ky/nbTa. Kak M3BeCTHO, CTAaHOBJIEHME YTOPCKUX M MEPMCKUX Ha-
POZIOB IpeAcTaBisieT CO0O0I AIUTETbHBIN UCTOPUYECKUIT IYTh,
COIIPSKEHHBI C IOCTOSHHBIMYU BOJTHAMY MUTPALINil, HepUOANIe-
CKU TIPOTEKABIINX B JiecHOII 30He [Ipuypanbs u 3aypanbs. Ilepm-
CKMiT KOMIIOHEHT XOPOLIO IPOCMATPUBAETCA B KY/IbType Ka3bIM-
CKMX XaHTOB.

Emié o HelaBHEro BpeMeHM y Ka3bIMCKMX XaHTOB CYIIECTBOBAIT
CIleLIVa/IbHbII A3BIK /1A OOLIEHNS C KOMIKaMy — C jo0aBjIeHeM
K KOHI[y CJIOB c7iora -jan. Hampumep, o0paliasch K JOMalIHeMY
HOUTOMILY X03sieBa MOI/u cKasaTh: «Kati-jan, jam pojk poiki-jan»
(‘Komka-sH, [0OpyI0 MOIUTBY MOIM-AH).

B nmoxnmaje mpepmnonaraeTcsa pacCMOTPETb OCHOBHBIE OCOOEH-
HOCTM KY/IbT KOIIKY Y Ka3bIMCKVX XaHTOB B COIIOCTABJ/ICHVN C JJaH-
HBIMM 10 IIePMCKVIM HapojaM: oOpsfoBble 1 (GONbKIOpHbIE MaTe-
pMabl, TEKCUYECKUI TIACT.

Knwouesvie cnosa: Ka3pIMCKue XaHTbI, Ky/IbT KOUIKMU, HepMCKMI?[
KOMIIOHEHT.
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Purchase and Sale of Reindeer and Carriage in the Yamal
North in the First Third of the 20th century

Elena A. Volzhanina

Tyumen Scientific Centre Siberian Branch of the RAS, Tyumen, Russia,
nyabako@mail.ru

The presentation proposes to consider the involvement of
reindeer and reindeer husbandry products in commodity-money
relationships, the emergence and spread of new practices among
the Nenets, recorded by household censuses of the first third of the
20th century, as a result of state policy in the North and the
adaptation of the Nenets economy to the new reality.

According to ethnographic descriptions, the Nenets did not sell
or buy reindeer and reindeer products in the past. On the one hand,
because in most cases they did not have money, and on the other
hand, in the Nenets reindeer herding environment, the reindeer
was not considered as an object of sale. As for the carriage trade,
this occupation also appeared only in the first third of the 20th
century. From the documents of the beginning of the last century,
it is known that the Nenets were not engaged in the carriage trade,
because they did not have a sufficient number of sled reindeer.

In the first third of the 20th century, significant changes were
taking place in the structure of the Nenets economy, caused by the
new socio-political situation in the North as a whole. The main
initiator of the purchase of domesticated reindeer was the state in
the second half of the 1920s. In the long term, state support was
supposed to oust the dependence of low-reindeer and free-reindeer
herders on wealthy households and destroy the traditional system
of mutual help.

With foundations of new settlements on Yamal, a transport
network began to take shape, connecting them with each other. It
provided reindeer herders with an additional opportunity to earn
money from carriage in winter. Some families with small herds of
reindeer specially set up a winter camp near the main transport
routes. One of the other objective circumstances also contributed
to the spread of carriage. More than half of the Yamal reindeer
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breeders did not have a herd of more than 100 livestock, which did
not supply all the family needs and required an additional source
of income.

Keywords: Nenetses, reindeer, carriage, Yamal.

Ilpopmaska 1 MOKyIKa oneHell 1 u3Bo3 Ha fImanbckom CeBepe
B niepBoii Tpetn XX B.

Enena Anexcanoposta Bonxanuna

TromeHckmit HayuHblil HeHTp Cubupckoro otnenenns PAH, Tiomens,
Poccus, nyabako@mail.ru

B noxnapme mpeparaeTcsa pacCMOTpPeTb IOKYNKY-IPOJAXY
JKIUBBIX O7IeHell ¥ MPOJyKIMM ONeHeBOJCTBA, OAB/IEHNE U pac-
IPOCTPAaHEHMEe HOBBIX BUJIOB [E€ATEIbHOCTYU CPeiX HEHIIeB, 3a-
(bUKCHpOBaHHbIE IOX03AJICTBEHHBIMY MEPENICAMI IEPBOIl TPETH
XX B., KaKk pe3y/nbTaT MOMUTUKY ToCcyAapcTBa Ha CeBepe 1 afiall-
TaLMy HEHELKOTO X0773AJICTBA K HOBOJ PeajbHOCTM.

CoracHo 3THOrpadM4YecKM ONVCAHVAM, HEHIIbI He IIPOfiaBa-
7Y M He TIOKYTIa/) OJIeHeil ¥ IPOJyKIVIO 0/IeHEBO/ICTBA B IIPOLI-
nom. C OfIHOJI CTOPOHBI, IOTOMY YTO Y HUX B OO/IBIIVIHCTBE CITyYaeB
OTCYTCTBOBA/IM I€HDbIY, & C IPYTOMl — B HEHELIKOV OJIEHEBOIYECKOM
Cpefie O/IeHb He PacCMaTpUBAJICA Kak 00beKT Toprosmm. YTo kaca-
€TCsA M3BO3HOTO IIPOMBbIC/IA, TO JAHHOE 3aHATIE TOXKE IOABUIOCH
TOJIBKO B nepBoit Tpetu XX B. VI3 JOKyMEeHTOB Hayasa IpOLIIOro
BeKa MI3BECTHO, YTO HEHIIbI He 3aHMMA/INCh U3BO30M, IIOTOMY YTO
Y HUX He ObIIO JOCTaTOYHOTO KOIMYECTBA €30BbIX OJICHEIL.

B nepsoit Tpetn XX B. B CTPYKTyp€ HEHELIKOIO XO3AJCTBA
IPOMCXOMAT 3HAYMUTE/IbHbIE M3MEHEHNs, BbI3BAaHHbIE HOBOM CO-
I[MaIbHO-TIONUTIYeCKOl cuTyanueil Ha Cesepe B 1je1oM. OCHOB-
HBIM MHUIIMATOPOM IOKYIIKM JOMAIIHMX OJIeHell BO BTOPOIl IIO-
noBuHe 1920-X IT. CTAaHOBUTCA TOCYJAPCTBO B BUJI€ Pa3IMYHBIX
afIMMHMCTPATUBHO-XO3AMCTBEHHbIX CTPYKTYP Ha MecCTaX, IOJTy-
YaBIlMe Ha 3TO Lie/leBble KPeJUThI. B mepcreKkTyBe rocyapCcTBeH-
Has MOJifiepKKa JO/DKHA ObITa BBITECHUTD 3aBUCYMOCTD MajIoOOJIeH-
HBIX 1 6€30/ICHHBIX OT COCTOSITE/IbHBIX XO3AICTB U Pa3pyLIUTh
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TPaAMLMOHHYIO CHCTEMY B3aMOIIOMOIIY. B MeHbIIeil cTeneHn
OJIEHM 3aKYIA/INCh JJIA IPOJOBOTIbCTBEHHOIO ObecredeHns Ha-
CeJIeHMsI CEeBEPHBIX MOCETKOB, HECMOTPsI Ha OOJIBIION CIPOC Ha
MSICO.

C nosB/IeHeM HaceJIeHHBIX ITyHKTOB Ha SIMajie cTaa CKIambl-
BaTbCs TPAHCIOPTHAA CeTb, CBA3BIBABIIAA MX MEXY cOOOIL, 4TO
IPeOCTaBUIO OJIEHEBOJAM JIONOTHUTE/IbHYI0 BO3MOXHOCTD 3a-
pabOTKOB OT 1M3BO3a B 3MMHUII mepuof. HekoTopble X035IICTBa,
B/Ia/ieIolIlie HeOOIbLIMMY CTaJjaMy OJIeHEl!, CIIeMalbHO YCTpan-
BaJI 3UIMHee CTOiOuIIe TOOIM30CTY OT OCHOBHBIX TPAHCIOPTHBIX
nyTeil. PacipocTpaneHnio n3Bosa criocoOCTBOBAIN U PAJ| APYTUX
00BEKTUBHBIX OOCTOATENIBCTB. A IMEHHO TO, 4TO y 60JIee I0/IOBU-
HBI IMaJIbCKIX OJICHEBOJIOB Pa3Mep O/IEHbEro CTafia He IPEBbIIIal
100 ronoB, 4TO He 06ecrednBano Bce NOTPeOHOCTU CEMbU 1 Tpe-
60BaJIO MOTy4YeHVs JOIOTHUTENILHOTO UCTOYHUKA JOXOJOB.

Kmiouesovie cnosa: HEHIIbI, OJICHU, N3BO3, Sman.
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Foetus of Caribou: Representations and Prohibitions
of Hunters of the North of the New and Old World

Denis V. Vorobiev

Institute of Ethnology and Anthropology Russian Academy of Science,
Moscow, Russia, pakamagan@rambler.ru

Caribou and moose hunting is known to have been the backbone
of the subsistence of many peoples in the American and the Eurasian
North. Search for a hunters’ luck was the most important quest for
people to face, and finding it, according to the views of hunters, was
dependent on their skill to comply with numerous regulations and
prohibitions. Otherwise, they believed, the hunter’s good fortune
would abandon them, and they would be doomed to death.

The report examines the hunters’ perceptions associated with
the foetus of the ungulate mentioned in the title, boiling down to
the following:

According to the idea of the Innu (Algonquian groups of
Quebec Newfoundland-Labrador), a caribou foetus could only be
eaten by older people. Eaten by younger people, it is believed would
tire them out quickly on their travel on foot. It is also imperative
to carry a foetus in a bag. If it were transported uncovered, a cold
north wind would rise. The Algonquins also believe that children
should not be present when a pregnant female’s carcass was being
cut. Otherwise, they could end up being seriously ill.

The views of Siberian hunters, while being similar on one hand,
can also be quite contradictory. Among the Dolgans and Northern
Yakuts, the uterine calf was also to only be eaten by the elderly
people, ones who could no longer have children. On the other hand,
the modern Evenks do not eat reindeer foeti at all. They would
either hang it on a tree, or bury it down in the snow, or simply
throw it away.

Quebec anthropologist D. Clement offers an explanation of the
embryo eating taboo by the young people, based on their concept
of “sign” or “signature” (fr. — “la signature”). The embryo cannot
move independently. That is why, after eating it, young men would
also lose the ability to walk quickly.
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I suppose that all these measures were rather aimed at pre-
venting the disconnection of the “man-prey” link. Stamina is
essential for young people on the hunt, while old people can afford
to lack this quality. It seems that the precept to only carry a foetus
in a bag can also be explained in the same way. The embryo rests
in the womb, where it is always warm and no wind can blow. So
the very exposure of it to the outside summons the wind, which,
in its turn can cause trouble to people. Thus, it implies that the bag
may be considered as an analogue of the mother’s womb.

Keywords: Caribou, Reindeer Foetus, Innu, Evenki, Hunting.

OMOpuOH KapuOly: mpencTaBIeHNs U 3alPeThl OXOTHUKOB
Cesepa Hosoro n Craporo Csera

Jenuc Banepvesuu Bopobvés

VIHCTUTYT 3THONOTMM U AHTPOIIONIOTUM UMEHN
H. H. Muxnyxo-Maxkmasa PAH, Mocksa, Poccus,
pakamagan@rambler.ru

VI3BecTHO, 4TO HpPOMBICENT KapuOy/AUKOTO CEBEPHOTO OJIeHs,
a TaKk)Ke JIOCsI, COCTAB/IS/I OCHOBY CYILIeCTBOBAHMS MHOTUX TPYIIII
aMepuKaHCKoro u eBpasurickoro Cesepa. O6peTeHne OXOTHNYbEN
y#auy ObUIO HaMBa)KHeJIIell CTOSIBILEI Iepef M0AbMI 3afadelt,
IUISL BOCTVDKEHMSI KOTOPOJi, COITIACHO BO33PEHMUSAM OXOTHUKOB,
ObII0 HEOOXOAVMO COOIOATh MHOTOUMC/ICHHBIE MPeIICaHNs
U 3ampeThl. VIHaye yaya MOKMHET X, Y OHYM OKaXKYTCsl 0OpedeH-
HBIMI Ha TUOEIIb.

B pmoxmage paccMaTpuMBAIOTCS HpefCTaBIeHNS OXOTHUKOB,
CBsI3aHHbIE C 9MOPUOHOM 3THX KOIBITHBIX, CBOZALINECS K C/IeAYIO-
eMy:

ITo npencraBneHnsM MHHY (anrOHKMHCKMe rpymnbel KBeGeka
Helodayunnenpna-J/labpagopa), ynorpe6saTs B muiy sMOPMOHOB
Kapuby MOTYT TONBKO cTapukyu. CumTaeTcs, 4YTO MOIOAbIE JTIOIN
OyZyT OT 3TOr0 OBICTPO ycTaBaTh Ipu Xofbbe. [lepeHOCUTD BBIIIO-
POTKOB CJIefiyeT HeIpeMeHHO B cyMKe. Eciu TpancnopTupoBath
UIX OTKPBITBIMU, TIOJHVIMETCSI XOIO[JHbII CEBEPHBIIT BeTep. AJITOH-
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KVHBI IIOJIaTAIOT, YTO JeTU He JO/DKHBI IPUCYTCTBOBATh IIPY pas-
IeKe Tyl 6epeMeHHOl CaMKI. B IpOTMBHOM CiTy4ae OHY MOTYT
TsDKes10 3a607eTh. [IpencraBieHns CMOMPCKIX OXOTHUKOB C OHOI
CTOPOHBI aHAJIOTMYHBI, HO MOTYT OBITb ¥ IPOTUBOPEYMBLL Y JOJI-
TaH U CEeBEPHBIX AKYTOB YTPOOHOIO TelIeHKa TAKXKe eIM TOJIbKO
CTapUKIU, Y KOTOPBIX y>Ke He MOIJIO ObITh fieTett. C Apyroit cTopo-
HbI, COBPEMEHHbIE 9BEHKV SMOPIOHOB CEBEPHOTO OJIEHS He esAT.
VIx mu6o BeualT Ha [iepeBo, MO0 3apbIBAIOT B CHET MU IPOCTO
BBIOPACHIBAIOT.

KBeb6exckuit antpomnosnor JI. Kieman o0bsicHseT 3amper Ha
noefanne 5MOPUOHA MOJIOABIMY JTIOIbMMY, VICXOAS 13 KOHIIENTa
«3HaKa» WK «roamucn» (la signature). 3apopbiin He MOXeT Iepe-
ABUTATbCA CAMOCTOSATENBHO. VIMEHHO IT03TOMY, CHEB €T0, IOHOIIN
TOXKE YTPaYNBAIOT CIIOCOOHOCTH OBICTPO XOuUTh. [lomarato, Bce aTn
Mepbl ObIIM HallpaBjIeHbl Ha IpefOXpaHeHMe OT pa3pblBa CBA3N
«4e7I0BeK-00bI9a». BBIHOCMBOCTD HEOOXO/YIMA MOIOSBIM TTIONSIM
Ha OXOTe, TOIZja KaK CTApMKM MOTYT IIO3BOIUTH cebe OTCYyTCTBUE
3TOro KadecTa. Jlymaercs, ¢ 9THUX e MO3UINIL JOIYCTUMO 00D-
ACHUTD IIpeIICaHNe HeCTU BBIIIOPOTKA TOIBKO B CyMKe. OMOpu-
OHY B yTpoOe Marepy, Ifie HeT BeTpa, TEIUIO, a KOT/ja OH MONajaeT
HapyXy, HA4MHAET AYTb BeTep, CIIOCOOHBIN JOCTABUTD IIONAM
HenpuATHOCTH. TakuM 06pa3oM, CyMKY JOIYCTMMO PacCMaTpuBaTh
KaK aHaJIOT MaTePUHCKOI YTPOOBI.

Kntouesvle cnosa: xkapuOy, [UKMiT CeBEPHBIiT O7IeHb, SMOPUOH, MHHY,
9BEHKM, OXOTa.
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The (In)Visible Third Wheel: Insects, Pests,
and their Implications for the Archaeology
of Human-Reindeer Interactions

Morgan Windle', Stephan Dudeck??, Henny Piezonka'

!Institute of Pre- and Protohistoric Archaeology, Kiel University, Kiel,
Germany; > European University at St Petersburg, Saint Petersburg,
Russia; ? University of Lapland, Rovaniemi, Finland
morganmwindle@gmail.com; stephan.dudeck@ulapland.fi;
hpiezonka@ufg.uni-kiel.de

S

Two herded reindeer outside a Sel’kup smokehouse, on the Taz River,
West Siberia. Photo by H. Piezonka. August 2021.

IIBa macyIuxcsi oJieHs BO3JIe KOIITVU/IbHM CebKYIOB Ha peke Tas,
3amagnas Cubups. ®oto X. [Tbesonxn. Asryct 2021.

In Arctic and Subarctic regions of Northern Eurasia, Rangifer
tarandus (reindeer) helped shape the complex socio-cultural fabrics
of mobile hunter-fisher-herder societies. Through an intimate
partnership that is grounded in mutualism and symbiosis, reindeer
in these societies are animate persons with roles as both herded
and wild animals. In the West Siberian tundra and taiga zones,
modern hunter-fisher-herder communities coexist with reindeer,
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co-creating culture through their entwined multispecies lifeways.
Archaeological evidence from Iron Age sites in the tundra demon-
strates that this type of cohabitation may have existed for at least
two millennia, and methods for investigating the timing and details
of human-reindeer interactions in the archaeological record are
currently expanding. The enduring practices of modern herders
may help to structure inferences and inform on the formation
processes of human-reindeer systems in the archaeological record.
As techniques of investigation are being improved, we argue that
the less visible entities which also co-construct these social,
economic, and cultural systems should be considered.

Here, we investigate the human-reindeer-insect interface,
specifically the role of Culicidae (mosquitoes), Ceratopogonidae
(midges), and Tabanidae (horseflies) in reindeer herding. How do
insects, and forest-tundra ecosystems reciprocally shape coexistence
practices? How do these insects influence hunter-fisher-herder daily
life and seasonal transhumance? How does insect stress and insect
avoidance in reindeer influence herding architectures? In this paper,
we will discuss the intersection of insects, reindeer, and hunter-
fisher-herder ecologies in Western Siberia, comparing Indigenous
folklores, ethnographic, ethnoarchaeological, and ethnozoological
evidence. From material and architectural constructions to small
and large-scale mobilities we seek to explore how entities, (mostly)
invisible in the archaeological record, impact hunter-fisher-herder
lifeways and trigger specific niche construction activities, and what
traces these may leave behind. In assessing this interface, we could
unravel potential mechanisms forming the archaeological record,
improving studies of hunter-fisher-herder societies in the present
and past.

Keywords: reindeer, herding practices, insects, folklore, ethno-
archaeology, West Siberia.
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(He)Bummmplit TpeTuit TUITHUIT: HACEKOMbIE, TAPA3UThI
M UX 3HAYeHUe J/I ApXeoIOTMHU B3aUMOJeViCTBIII
YyeIoBeKa M OJIEHA

Mopear Bunon', lImegpan [yoex> >, Xennu ITuesonka’

' VIHCTCUTYT J10- ¥ IPOTOMCTOPUYECKOIT apxeonoruy, Knnbckui
yHusepcuret, Kb, Tepmanus; 2 EBporeiickmil yHUBEpCUTET

B Canxr-Ilerepbypre, Cankr-Iletep6ypr, Poccus;

> Yuusepcurert Jlatnanpnu, PoBannemn, Quunsupms,
morganmwindle@gmail.com; stephan.dudeck@ulapland.fi;
hpiezonka@ufg.uni-kiel.de

B apkruyueckux u cybapkrudeckux pernonax CesepHoit EBpa-
3un Rangifer tarandus (ceBepHblii o7ieHb) moMor cpOpMUPOBATDH
CTIO>KHBIE COLMOKY/IBTYPHBIE CTPYKTYPBI KOUEBbIX 001IECTB OXOT-
HVKOB-PBIO0/IOBOB-IIACTYXOB. Brarogapsi TecHOMy mapTHEpCTBY,
OCHOBAHHOMY Ha B3aMIMOIIOHVIMAaHWM ¥ CUMOMO3€e, ONIeHN B STUX
00111eCTBaX [IPEACTAIOT OfYIIeBIEHHBIMY IMYHOCTSIMMY, UTPAIOLIN-
MM pOZTb KaK OIOMAlIHEHHbIX, TaK I AMKIUX )KMBOTHBIX. B 3amagHo-
CHOMPCKOI TYHZIPOBOIT M TaeXKHOJ 30HAaX COBpPeMeHHbIe coob1le-
CTBa OXOTHMKOB-PbIO0/IOBOB-IIACTYXOB COCYIECTBYIOT C OJICHAMI,
OHI >KVMBYT BMeCTe, 3aBUCAT APYT OT APyra ¥ BMeCTe CO3[HAI0T
001IIYI0 MEXXBU/JOBYIO KY/IBTYPY. APXeooridecKue TaHHble TaMsT-
HVKOBKETIE3HOTO BeKa B TYHJIpe ITOKa3bIBAIOT, YTO STOT TUII CO-
CYILIIeCTBOBAHVSI MOT OBITOBATD 10 KPaifHelt Mepe /{Ba ThICSIeTIeTIS;
IPOJO/DKAIOT Pa3BUBATHCS APXEOTOrNIecKyie METOMIBI, YTOYHSIO-
e BpeMsi ¥ KOHKpeTHbIe pOpPMbI B3aMMOLECTBUsS YeloBeKa
¥ O7IeHs1. YCTOIYMBbIE IIPAKTUKY COBPEMEHHBIX O/IEHEBOJOB MOTYT
IIOMOYb CTPYKTYPUPOBATh BBIBOAbI ¥ [aTh MH(OPMALMIO O IIPO-
neccax GpopMmUpoBaHMs B3aMMOOTHOLIEHNUIT MEX/Y YeI0BEKOM
U O7leHeM B apxeojiormy. Mbl c4mMTaeM, 4TO 11O Mepe TOTro, KaK
COBEPIIEHCTBYIOTCSI METO/bI MCCIEOBAHMS, CIeAyeT YUUThIBATH
MeHee 3aMeTHbIe CYLIHOCTHM, KOTOpPbIe TaKXXe 110 COBOKYIHOCTM
KOHCTPYMPYIOT 3T COLMANbHbIe, 9KOHOMIYECKIE U KY/IbTYPHBIE
CHCTEMBIL.

3ech MBI MCCIIeflyeM B3alMOJIE/ICTBIE Ye/IOBeKa, O/IeHs 1 Ha-
CEeKOMOTO, B yacTHOCTH, porb Culicidae (komapsr), Ceratopogonidae
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(mowmkm) u Tabanidae (ciernn) B onenesopcrse. Kak HacekoMble
Y 9KOCVICTEMBI JIECOTYHAPBI B3aIMHO BJIMAIOT Ha MPAKTUKU CO-
cymecTBoBaHuA? Kak 9Ty HaceKoMble B/IUAIOT Ha IIOBCEJHEBHYIO
XV3Hb OXOTHUKOB-PBIOOJIOBOB-IIACTYXOB U CE30HHBIN IE€PEroH
ckota? Kak cTpecc OT HaCeKOMBIX 1 UX M30eraHyue y CeBepHbIX
O7IeHell BIMAIOT Ha MPAaKTUKM Bblmaca?l B arToit ctarbe Mbl 00Opa-
TUMCS K B3aMMOJIEVICTBUIO 9KOJIOI I HACEKOMBIX, CEBEPHBIX OJIEHEN
Y OXOTHUKOB-PbIOOTIOBOB-IIACTYX0B B 3amajgHoi Cubupu, cpas-
HYBast (POIBKIOP KOPEHHBIX HAPOJOB, 3THOrpaduIecKue, STHOAP-
X€OJIOTMYeCKIe 1 9THO300JI0T4YecKye faHHble. HaumHas ¢ mMate-
PMA/IBHBIX M CTPYKTYPHBIX KOHCTPYKIWIT U 3aKaHUMBAs Ma/IbIMU
¥l KPYITHOMACIITaOHBIMY MOOVM/IBHOCTSIMM MBI CTPEMMMCS U3YIUTD
KaK CYIJHOCTY, HeBUAVMBIe (B OCHOBHOM) /ISl apX€OIOTMYECKIX
MICCIeJOBaHMI, BIMSIOT Ha 00pa3 KM3HU OXOTHUKOB-PbIO0TOBOB-
IIaCTYXOB, KaK OHMY 3aITyCKAIOT OIpefie/IeHHbIe IIPOL[eCChl CO3IaHMsA
HMIIL, ¥ KaKye CIefibl OHU MOTYT OCTaB/IATh. OlLieHuBas 9TO B3au-
MOJIEJICTBYE, MBI MOI/IY OBl PACKPBITh IIOTEHIIMA/IbHbIE MEXaHVI3MBI,
dbopMupyIoLIe apXeoIornuecKue JaHHble, YIyqllas TeM CaMbIM
VICCIeIOBaHNe OOILIeCTB OXOTHUKOB-PbIOOTIOBOB-IIACTYXOB B Ha-
CTOALIEM U IIPOIIIOM.

Kntouesvle cnosa: ceBepHbIN ONIeHb, TPAKTUKH BbINACA, HACEKOMBIE,
¢donbkIop, sTHOapXeonorns, 3anagHas Cubups.
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The Ideal Opponent: Human-Wildlife Relations
in Eastern Siberia

Lia Zola

University of Turin, Turin, Italy, lia.zola@unito.it

Wolf cub in Oymyakon, Sakha-Yakutia, Russia.
Photo by Lia Zola. Summer 2019.

Bomyonok B Oiimsakone, Caxa-fAxyrusd, Poccus.
®oto JIun 3omna. Jlero 2019.

Recent anthropological reasoning, fostered by the ontological
turn debate (Descola 2005, Viveiros de Castro 1998, Ingold 1988,
2000) tackled the issue of multispecies ethnography: it deals with
the lives and deaths of all the creatures that for decades have stayed
on the margins of anthropology. According to this approach,
animals, insects, plants, and other organisms, even viruses — what
Agamben has called “bare life” (1995) — have started to appear
alongside humans with their own biographical and political lives.
Focused on the changing contours of the issue of “nature’, wriggling
within whatever “human nature” might mean, multispecies ethno-
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graphy recalls that “human nature is an interspecies relationship”,
as Anna Tsing would put it (1995, p. 94). This last statement may
also refer to the connections between humans and wildlife. Relying
on an approach that favours an interdisciplinary “multispecies lens”,
in which humans are observed as one of multiple organisms that
interact with other species to shape and create environments, my
paper will take into account the interconnections and coexistence
between wolves and people in Sakha-Yakutia, Eastern Siberia.

Keywords: wolves, human-wildlife relations, multispecies lens,
Sakha-Yakutia, Fastern Siberia.

VpeanbHblil ONNIOHEHT: OTHOLIEHNU S MEX/Y YeI0BEKOM
U [MKoi1 mpupopoii B Bocrounoit Cnéupnu

JIua 3ona

Typuuckmit yuusepcuret, Typun, Vtanus, lia.zola@unito.it

HepaBHuit aHTPOIONOrMYeCKMII Pe30HAHC, BBI3BAHHBII Jieba-
TaMy 110 IIOBOZy HOBOTO OHTONOrnyeckoro mosopora (Descola
2005, Viveiros de Castro 1998, Ingold 1988, 2000) 3aTrpoHyn Temy
MHOTOBM[IOBOJ 9THOTrpadui: OHa KacaeTcsl KU3He ¥ CMepTeit Bcex
CyIIEeCTB, KOTOPbIE IeCATUIETVAMY OCTaBa/INCh Ha 0O0UVHE aHTPO-
nonoruy. CoryIacHoO 3TOMy IOAXOLY, )KMBOTHbIE, HACEKOMBIE, pac-
TEHUA ¥ IPYT¥e OPraHU3Mbl, Jjake BUPYCbI — TO, YTO AramMbeH
Ha3BaJI «TOJIO XKM3HbIO» (1995) — Havany MOSABIATHCA PALOM
C JIOABMM C MX COOCTBEHHBIMU OuorpaduyecKumMm U MOAUTHAYe-
ckymu >xusHAMI. ChOKycrpoBaHHASA Ha MEHAIOMINXCA KOHTypax
TeMBbI «IIPUPOJA», paboTaloIIasA HaJi BOIIPOCOM, YTO Ha CAMOM Jierie
O3HAYaeT «JelloBevYecKas MPUPOJa», MHOTOBUOBAsI STHOrpadus
HAIIOMUHAET, YTO «4eJIoBeYecKas IPUpofa — 3TO MEXKBUIOBbIE
OTHOIIIEHMsI», KaK BbIpasmnack Auna 1[3uH (1995, ¢.94). Oto 10-
CIefiHee yTBEP)K/eHME MOXKET TaKXKe OTHOCUTBCSA K CBA3AM MEXIY
JIIOOBMU U IMKOI Tpupopoit. Onypasch Ha MeXAVCIUIIIVHAPHBII
MHOTOBMJIOBOJI TIOAXO/I, PacCMAaTPUBAIOLINII YelIOBeKa KaK OfVH
13 MHOXXECTBA OPraHM3MOB, B3aMMOJEVCTBYIOIUX C APYTUMMA
BuaMy, GopMMPYs U CO37IaBasi OKPYXKAIOLIYIO Cpexy, sl 00palanch
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B CBOEM JIOK/Iafie K TeMe B3aMIMOCBS3M 1 COCYILeCTBOBAHM BOTKOB
n mogeit B Caxa-SIkyTtnn, Boctounas Cubups.

Kniouesvie cnosa: BONKY, OTHOLIEHN Ye/ToBeKa C AMKOI IIPUPOTIOI,
MHOroB1I0BoOI noxxox, Caxa-SkyTns, Bocrounas Cnbups.
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